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Foreword 

Praise be to Allah that is due from all grateful believers, a fullness of praise for all 

his favours: a praise that is abundantly sincere and blessed.  May the blessings of 

Allah be upon our beloved Master Muhammad, the chosen one, the Apostle of 

mercy and the seal of all Prophets (peace and blessings of Allah be upon them all); 

and upon his descendants who are upright and pure: a blessing lasting to the Day 

of Judgment, like the blessing bestowed upon the Prophet Ibrahim (alaihis salam) 

and his descendants.  May Allah be pleased with all of the Prophetic Companions 

(Ashab al-Kiram).  Indeed, Allah is most worthy of praise and supreme 

glorification! 

 

I was forwarded this relatively short work originally compiled in Arabic by the late 

Syrian Shaykh, Tahir al Jazairi (d. 1920), entitled Al-Jawahir al Kalamiyyah fi Idah 

al-Aqidah al-Islamiyya, with its subsequent English translation entitled The Jewel of 

The Theologians in Light of The Islamic Creed.  The author of this work needs no 

introduction to the avid readers of Islamic literature across the Arab world due to 

his arduous activities in the proselytization of Islam as well as being a noted author. 

 

The actual work was collated by the late author based on his answers on a selection 

of some 102 theological questions.  The topics chosen were all related thematically 

to a unique aspect of Sunni Islamic creed and how they may inspire the Muslim 

reader to envisage the aspiration of contemplating on the beliefs related via divine 

origin. 

 

The author has not only referred back to the noble verses of the Holy Qur‟an, but 

has also given copious quotes and references back to the sayings of the Holy 

Prophet Muhammad (sallallahu alaihi wa sallam) in the footnotes. 

 

The work has been translated by Shaykh Hafizurrahman Fatehmahomed of 

Netherlands and through the beneficence of Allah it is anticipated that the Muslim 

may grow more poised in developing a greater bond with the Creator, as well as 

developing an abundant sense of God-fearingness (taqwa), and closeness to the 

Creator by means of adopting the creedal points demonstrated within the text 

which conform with the doctrine of Ahlus Sunna wa al Jama‟a. 
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It is thus hoped that the noble reader may by means of reading this work between their hands 
build a profound conviction in the acceptable and valid points of Sunni creed for their eternal 
salvation in the Hereafter. 

 

Peace and blessings be upon our Master Muhammad 

Abul Hasan Hussain Ahmed 

Darul-Tahqiq, London 

August 25th 2016/22nd Dhul Qa‟dah 1437 AH 
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Foreword 

In the name of Allah, The Most Merciful, The Most Benevolent. 

 

Verily to learn the science of aqidah is an act of worship and amongst the most 

important and relevant matters. However, it must be acquired from reliable 

scholars and authentic sources written and approved by our pious ulama, the 

pioneers of the methodology of our pious predecessors. 

 

This book comprises questions and answers related to our beliefs in relation to 

Allah and His attributes, His books, His angels, His messengers, the day of 

resurrection, heaven and hell and many other relevant topics. 

 

This book is basic, easy to understand and ideal to learn basic beliefs from and to 

use to teach children without going into the intricacies of theology. 

 

We are truly indebted to the author and translator for this monumental gift. May 

Allah reward them. Ameen 

 

I hope this book is a means of protection of faith in this world and salvation in the 

hereafter. Ameen 

 

Mufti Hanif Patel  

Askourimam, Blackburn 

August 25th 2016/22nd Dhul Qa‟dah 1437 AH 
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 الملسمة
زلاج مسائي ؿلىو جض تمي     

Introduction: comprising of three issues  

؟سلامِةاًـلِست الٕ  مـنىما  .1  

What does Islamic Creed1 mean?  

.تهاح  الٕسلام؛ بٔي: يجزمون تعَ  ُا بُٔيُ اًتي ًـخلسُ سلامِة هي الٔمور اًـلِست الٕ   

Islamic Creed entails those matters which Muslims believe in i.e. they affirm its 

correctness.  

؟الٕسلام مـنىما  .2  

What does Islam mean? 

  .الله ؿَََ و سلم حق و ظسق ظلىالٕسلام ُو الٕكصار باٌَسان، و اًخعسًق باًلَة تبنٔ جمَؽ ما جاء تَ هحٌُا محمس 

Islam is to testify with the tongue and to believe from the heart that all that which 

our Prophet Muhammad (sallallahu alayhi wa sallam) came with is the truth and is 

correct.  

؟ما بٔركان اًـلِست الٕسلامِة؛ بٔي: بٔساسِا .3  

What are the foundations of Islamic Creed? 

جصسله، و  انيمان جىذحَ، و الٕ يم، و الٕ َِ ان مللاكىذِ يم، و الٕ ثـالىبالله  انُ يمبٔركان اًـلِست الٕسلامِة س خة بٔص َاء: هي الٕ 

  .باًلسر الٕيمان باًَوم الدٓص، و الٕيمانُ 

The foundations of Islamic Creed are six things: To firmly believe in Allah (the 

Exalted), His angels, His scriptures, His Messenger s, the day of judgment and 

destiny2.   

                                           
1 The word ؾلِست (Islamic Creed) is derived from the root word ؾلس which means to 

tie, to fasten. However in the context of Islamic creed, it refers to those matters 

which are believed in with certainty and conviction.  Abu Hafs Siraj al-Din al-

Ghaznawi writes in his commentary on Aqida al-Tahawiya:  

اًـلِست ))فـَلة(( ملـني ))المفـول((، بٔي: المـلودت اًتي ؾلس ؿَيها اًلَة )شرخ اًـلِست اًعحاوي لبي حفط سراح الدٍن اًلزهوي 

، دارت اًىصز(52اًِيسي، ص  

 “The word ؾلِست is in the morphological form of فـَلة which has the meaning of مفـول 

i.e. belief which has been held firmly by the heart”.  

 )2 ) 



18 
 

 المححر الٔول

ثـالىالٕيمان بالله س ححاهَ و في   

First Discussion: believing in Allah (Pure and Exalted is He) 

 

؟إجلٌلً  ثـالىس ححاهَ و هَف الٕمان بالله  .4  

What is our general belief in Allah ( Pure and Exalted is He)? 

.نّزٍ ؾن جمَؽ ظفاث اًيلعانمُ بجمَؽ ظفاث اًىلٌل و  مذعفٌ  ثـالىالله س ححاهَ و  ُو بٔن هـخلس بٔن    

We believe that Allah (Pure and Exalted is He) is endowed with all the qualities of 

perfection and is free and pure from all types of deficiencies.   

 

؟ثفعَلاً  ثـالىهَف الٕيمان بالله س ححاهَ و  .5  

What is our detailed belief in Allah (Pure and Exalted is He)? 

، و اًلِام تيفسَ، و موظوف باًوجود، و اًلسم، و اًحلاء، و الالمخاًفة ٌَحوادجِ  ثـالىُو بٔن هـخلس بٔن الله س ححاهَ و 

، ؿَيم، كادر، مصًسٌ، سمَؽ، اًوحساهَةِ  ، و الحَات، و اًـلم، و اًلسرت، و الٕرادت، و اًسمؽ، و اًحصر، و اًكلام، و بٔهَ حيٌّ

 تعير، مذكلمٌ. 

We believe that Allah (Pure and Exalted is He) is attributed with existence, pre-

eternity, infinity, absolute dissimilarity from all contingent beings, self-subsistence, 

                                                                                                                                    

نَمَا نَحْنُ عِنْدَ رَسُولِ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ ذَاتَ يَ وْمٍ، إِذْ طلََعَ  دِيدُ بَ يَاضِ الِّ ّْيَابِ، عُمَرُ بْنُ الْخَطَّابِ قاَلَ: بَ ي ْ ََ  ٌٌ ُُ نَا رَ  عَلَي ْ
دِيدُ سَوَادِ ا لَسَ إِلَى النَّبِيّْ صَلَّى اللهُ عَ ََ َُ فَرِ، وَلََ يَ عْرفِوُُ مِنَّا أَحَدٌ، حَتَّى  عَرِ، لََ يُ رَى عَلَيْوِ أثََ رُ السَّ لَيْوِ وَسَلَّمَ، فأََسْنَدَ ركُْبَتَ يْوِ لشَّ

دُ أَخْبِرْنِ  سْلََمِ، فَ قَالَ رَسُولُ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ: إِلَى ركُْبَتَ يْوِ، وَوَضَعَ كَفَّيْوِ عَلَى فَخِذَيْوِ، وَقاَلَ: ياَ مُحَمَّ ي عَنِ الِْْ
دًا رَسُولُ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ، وَتُ » سْلََمُ أَنْ تَشْهَدَ أَنْ لََ إِلَوَ إِلََّ اللهُ وَأَنَّ مُحَمَّ تِيَ الََّّكَاةَ، وَتََُّومَ الِْْ ْْ قِيمَ الََّّلََةَ، وَتُ 

قوُُ، قاَلَ: فأََخْبِرْنِي عَنِ «مَضَانَ، وَتَحُجَّ الْبَ يْتَ إِنِ اسْتَطعَْتَ إِليَْوِ سَبِيلًَ رَ  نَا لَوُ يَسْألَوُُ، وَيََُّدّْ ، قاَلَ: صَدَقْتَ، قاَلَ: فَ عَجِب ْ
يمَانِ، قاَلَ:  مِنَ باِلِله، وَمَلََئِكَتِوِ، وكَُتُبِوِ، وَرُسُلِوِ، وَالْيَ وْمِ »الِْْ ْْ رّْهِ  أَنْ تُ  ََ مِنَ باِلْقَدَرِ خَيْرهِِ وَ ْْ ، قاَلَ: صَدَقْتَ، قاَلَ: «الْْخِرِ، وَتُ 

حْسَانِ، قاَلَ:  اعَةِ، قاَلَ: «أَنْ تَ عْبُدَ اللهَ كَأنََّكَ تَ رَاهُ، فإَِنْ لَمْ تَكُنْ تَ رَاهُ فإَِنَّوُ يَ رَاكَ »فأََخْبِرْنِي عَنِ الِْْ  مَا»، قاَلَ: فأََخْبِرْنِي عَنِ السَّ
 ٌِ ائِ هَا بأَِعْلَمَ مِنَ السَّ أَنْ تلَِدَ الَْْمَةُ ربَ َّتَ هَا، وَأَنْ تَ رَى الْحُفَاةَ الْعُرَاةَ الْعَالَةَ رعَِاءَ »قاَلَ: فأََخْبِرْنِي عَنْ أَمَارتَهَِا، قاَلَ: « الْمَسْئُولُ عَن ْ

يَانِ  اءِ يَ تَطاَوَلُونَ فِي الْبُ ن ْ ٌُ؟»بِِّْتُ مَلِيِّا، ثمَُّ قاَلَ لِي: ، قاَلَ: ثمَُّ انْطلََقَ فَ لَ «الشَّ ائِ قُ لْتُ: اللهُ وَرَسُولوُُ « ياَ عُمَرُ أتََدْرِي مَنِ السَّ
ٌُ أتَاَكُمْ يُ عَلّْمُكُمْ دِينَكُمْ. رواه مسلم »أَعْلَمُ، قاَلَ:  بْريِ ُِ فإَِنَّوُ  » 
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oneness, life, knowledge, omnipotence, will, hearing, seeing, speech and that He is 

living, all knowing, all powerful, willing, all hearing, all seeing and speaking.  

؟ثـالىهَف الاؾخلاد باًوجود لله  .6  

What is our belief regarding the existence of Allah (the Exalted)? 

ليمىن بٔن ًَحلَ ؿسمٌ. واجةٌ  ٍُ وجودَ  تواسعة شيء، و بٔن  وجودٍ تشاثَ ًُس  موجود و بٔن   ثـالىالله  ُو بٔن هـخلس بٔن    

We believe that Allah (the Exalted) is existent and that His presence is self-

supporting and not through any means and that His existence is necessary 3 and it 

is impossible for non-existence4 to befall Him.     

؟ثـالىس ححاهَ و  هَف الاؾخلاد باًلسم لله .7  

What is our belief regarding the pre-eternity of Allah (Pure and Exalted is He)? 

وجودٍ ًُس  ا في وكت من الٔوكاث و بٔن  كدي كِّ شيء، و بٔهَ لم ٍىن مـسومً  : هـني بٔهَ موجودٌ الله كسيٌ  ُو بٔن هـخلس بٔن  

 له بٔولٌ.

We believe that Allah is pre-eternal i.e. He was present before all existence and He 

was never non-existent at any time and that there is no beginning to His existence5.    

 

؟ثـالىهَف الاؾخلاد باًحلاء لله س ححاهَ و  .8  

What is our belief regarding the endlessness of Allah (Pure and Exalted is He)? 

، و ل ًَحلَ اًـسم في وكت من بٔظْلًا  باقٍ و بٔن تلاءٍ ًُس له نهاًة، و بٔهَ لٍزولُ  ثـالىالله س ححاهَ و  بٔن   ُو بٔن هـخلسَ 

 الٔوكاث. 

                                           

  ) 3 ( 
 الواجب: ما لايتصور في العقل عدمو. الدستحيل: ما لايتصور في العقل وجوده. الدمكن: ما يتصور في العقل وجوده أو عدمو.  

 ) 4 ( 
، 53( ]الطور: 53( ام خلقوا السموت و الارض بل لا يوقنون )53قال الله تعالي: ) ام خلقوا من غير شئ ام ىم الخلقون )

: 4/401[. قال ابن كثير في )تفسيره( 10]ابراىيم:  9لهم افي الله شك فاطر السموت و الارض[. و قال تعالي: )قالت رس53
شك، فإن الفطر شاىدة بوجوده و مجبولة علي الإقرار بو فإن الاعتراف بو ضروري في الفطر  –أي: الله  –)أي: أفي وجوده 

 السليمة(.
 ) 5 ( 

[. و في الحديث: اللهم أنت الاول فليس 5ن و ىو بكل شئ عليم ( ]الحديد: قال تعالي: ) ىو الاول و الاخر و الظاىر و الباط
  قبلك شئ، و أنت الآخر فليس بعدك شئ( رواه مسلم.
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We believe that Allah (Pure and Exalted is He) is ever living and that His 

endlessness has no end. He will never cease to exist nor will non-existence ever 

befall him.  

ٌَحوادج؛ بٔي: المخَوكاث؟ ثـالىهَف الاؾخلاد ملزاًفذَ  .9  

What is our belief regarding Allah‟s absolute dissimilarity from all contingent beings 

i.e. the creation?  

شيء: ل في ذاثَ و ل في ظفاثَ و ل في بٔفـاله.  َُ الله لٌضابُ  ُو بٔن هـخلسَ بٔن    

We believe that nothing resembles Allah, not in His existence nor in His attributive 

qualities or in His actions6.   

 هَف الاؾخلاد ملزاًفة ذاثَ س ححاهَ ٌَحوادج؟ .10

What is our belief regarding Allah being absolutely dissimilar from all contingent 

beings?  

، فكل  َُ ل جضاتِ  ثـالىذاث الله س ححاهَ و  ُو بٔن هـخلس بٔن   ٍَ من اًوجوٍ  حالَ ما حصاٍ بٔو يخعص تِ  صُئا من المخَوكاث توج

ءٌ  كَهِثلِْهِ  ًَُسَْ } شلفالله ًُس ن [11: اًضورى{ ] شَيْ  

We believe that the essence of Allah (Pure and Exalted is He) does not resemble in 

any manner or form with the creation. All that we see or that we can think of, Allah 

is not like that. ((There is nothing like unto Him)).  

مخاًفة ًعفاث الحوادج؟ ثـالىهَف الاؾخلاد تبنٔ ظفاثَ س ححاهَ و  .11  

What is our belief regarding the attributes of Allah (Pure and Exalted is He) being 

different from the attributes of the creation? 

حِاثَ ل  إرادثَ ل جضاتَ إرادثيا، و بٔن   يا، و بٔن  ضاتَ كسرثَ كسرثَ ل جُ  ضاتَ ؿَميا، و بٔن  ل ٌُ  ثـالىُو بٔنْ هـخلس بٔن ؿِلَم الله 

ضاتَ كلامٌا. ل ٌُ  َُ كلامَ  جضاتَ حِاثيا، و بٔن  سمـَ ل ٌضاتَ سمـيا، و بٔن تصرٍ ل ٌضاتَ تصرنا، و بٔن    

We believe that the knowledge of Allah (the Exalted) is not like our knowledge, and 

that His omnipotence is not like our strength, and that His will is not like our will, 

and that His existence is not like our existence, and that His hearing is not like our 

hearing, and that His seeing is not like our seeing and that His speech is not like 

our speech.  

 

                                           

( 6 ) 
 سورة( ]4) أحد كفوا لو يكن لم و( 3) يولد لم و يلد لم( 2) الَّمد الله( 1) أحد الله ىو قٌ: ) تعالي الله قال

  .نظيرا و مماثلَ و مكافئا أي: كفوا[. الَخلَص
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مخاًفة لٔفـال الحوادج؟ ثـالىهَف الاؾخلاد تبنٔ بٔفـاله س ححاهَ و  .12  

What is our belief regarding the actions of Allah (Pure and Exalted is He) being 

different to the actions of the creation? 

ًفـي  ثـالىس ححاهَ و  المولىل جضاتَ بٔفـال شيء من الموجوداث؛ لٔن  ثـالىس ححاهَ و  المولىُو بٔنْ هـخلس بٔن  بٔفـال 

ذَاجَ إًََ، و بٔهَ حْ نُن فِىون( و بٔهَ لًفـي صُئا لٕ  ) إنما بٔمْصٍ إذبٓ بٔراد صُئا بٔن ًلول له بلٍٓ و ل  الٔص َاء تلا واسعةٍ 

حىيم. ثـالىلًفـي صُئا ؾحثا؛ بٔي: تلير فائست لٔهَ س ححاهَ و   

We believe that the actions of Allah (Pure and Exalted is He) are not like the 

actions of the creation since Allah (Pure and Exalted is He) performs actions 

without any means or tools. ((When He wills anything, His only command is to say, 

Be! and it comes into being)). He does not perform any action out of necessity nor 

does He perform any action in vain i.e. without any benefit, since Allah (Pure and 

Exalted is He) is all wise7.  

  

تيفسَ؟ ثـالىهَف الاؾخلاد تلِامَ  .13  

What is our belief regarding Allah being self-subsistent?  

شيء  إلىمحيّ و ل  إلىمكان و ل  إلىشيء من الٔص َاء: فلا يحخاح  إلىل يحخاح  ثـالىالله س ححاهَ و  ُو بٔنْ هـخلس بٔن  

. ثـالىمن المخَوكاث بٔظلا. فِو اًلنيل ؾن ك شيء و كل شيء محخاح إًََ س ححاهَ و   

We believe that Allah (Pure and Exalted is He) is not in need of anything. He is not 

in need of a place nor is He in need of any space, nor is He in need of anything of 

the creation. He is independent of everything and everything is dependent on Him 

(Pure and Exalted is He) 8.  

؟ثـالىهَف الاؾخلاد بحَات الله  س ححاهَ و  .14  

What is our belief regarding the life of Allah (Pure and Exalted is He)?  

س، و حِات حِاثَ س ححاهَ ًُستْ وحَاثيا، فإن حِاثيا توسائط وجصيان الدم و اًيفََ  حيٌّ و بٔن   ثـالىالله  ُو بٔن هـخلس بٔن  

ُ بٔظلًا شيءٍ  ةِ ًُست تواسع ثـالىالله س ححاهَ و  .. و هي كسيمةٌ باكِةٌ ل ًَحلِا اًـسم و اًخليرل  

                                           

  ) 7 ) 
[. و قال الله تعالي: )افحسبتم انمّا خلقناكم 16قال تعالي: )و ما خلقنا السماء و الَرض و ما بينهما لعبين ( ]لْنبياء: 

مْنون:  عون( ]الم [115عبِّا و أنكم الينا لَترُ  
 ) 8 ( 

( 16( إن يشأ يذىبكم و يأت بخلق ُديد )15الحميد )قال تعالي: )يايهّا النّاس أنتم الفقراء إلي الله و الله ىو الغني 
[16و 15]فاطر:   
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We believe the Allah (the Exalted) is alive and that His life is not like our life 

because our life is based on means, such as, flowing of blood and breathing. But 

the life of Allah (Pure and Exalted is He) is not through any means. His life is pre-

eternal and remaining in such a way that non-existence and change does not befall 

Him9. 
    

؟ثـالىهَف الاؾخلاد توحساهَة الله  .15  

What is our belief regarding the oneness of Allah (the Exalted)?   

و ل مذازيٌ و ل ضسٌ و ل مـاهس. و ل هؼيرٌ  ًُس له شرًمٌ  واحسٌ  ثـالىالله  ُو بٔن هـخلس بٔن    

We believe that Allah (the Exalted) is one. He has no partner, no equal, no 

equivalent, no opposite and no resistance10.  

 

؟ثـالىهَف الاؾخلاد تـلم الله  .16  

What is our belief regarding the knowledge of Allah (the Exalted)?  

ا و باظنها، و ًـلُم  ثـالىالله  ُو بٔن هـخلس بٔن   اث حد   ؿسدموظوف باًـلم و بٔهَ جك شيء ؿَيم: ًـلم الٔص َاء كلِا ػاُصُ

مي و ؿسد كعصاث المعص و بٔوراق اًضجص، و ًـلم اًسر  و  لم ؿَمَ ًُس ملىدسة، تي ًـافِة، و ذؿَََ  تخفى بٔدفي. لاًص 

جودُا.الٔص َاء في الٔزل كدي وُ   

We believe that Allah is attributed with the quality of knowledge and that He is the 

all-knowing i.e. He knows all that which is visible and [all that which is] concealed. 

He knows the amount of grains of sand and He knows the amount of rain drops 

and the leaves on the tree. He knows the secrets and that what is hidden. Secrets 

are not concealed from Him. His knowledge is not acquired. However, He knows 

all things in His eternal knowledge before their existence11.    

                                           

 ) 9 ( 
[. و قال تعالي: )و توكٌ علي الحي الذي لَ يموت( ]الفرقان: 255قال تعالي: )الله لَ إلو إلَ ىو الحي القيوم( ]البقرة: 

58 .]  
     ) 10 ) 

[. و قال تعالي: ) لقد  51إلو وحد فإيّي فارىبون( ]النحٌ: قال الله تعالي: ) و قال الله لَ تتخذوا إلهين اثنين إنما ىو 
كفر الذين قالوا أن الله ثالث ثلِّة و ما من إلو الْ إلو وحد و إن لم ينتهوا عمّا يقولون ليمسّنّ الذين كفروا منهم عذاب 

عرش عما يَّفون( ]الْنبياء: [. و قال تعالي: )لو كان فيهما الهة إلَ الله لفسدتا فسبحان الله رب ال73اليم( ]المائدة: 
22 .]  

 ) 11 ( 
[ 4قال تعالي:  )يعلم ما في السموت و الَرض و يعلم ما تسرون و ما تعلنون والله عليم بذات الَّدور ( ]التغابن :   
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؟ثـالىهَف الاؾخلاد تلسرت الله  .17  

What is our belief regarding the omnipotence of Allah (the Exalted)? 

كِّ شيء كسٍصٌ.  ؿلىموظوف باًلسرت و بٔهَ  ثـالىُو بٔن هـخلس بٔن الله س ححاهَ و   

We believe that Allah (Pure and Exalted is He) is attributed with omnipotence and 

that He has power over everything12.  

؟ثـالىهَف الاؾخلاد بٕارادت الله  .18  

What is our belief in relation to the will of Allah (the Exalted)? 

دٍْ صُ موظوف بالٕرادت و بٔهَ مصًسٌ لًلؽ شيء إل بٕارادثَ. فبئل شيء بٔرادٍ كان، و بٔي شيء لم ٍَ  ثـالىالله  ُو بٔن هـخلس بٔن  

َ ل يمىن بٔن ٍىون. فإه    

We believe that Allah (the Exalted) is attributed with will and what He wants does 

not take place except with him willing. Whatever he wills transpires,  and whatever 

He does not will, it is not possible for it to take place13.  

 

؟ثـالىهَف الاؾخلاد ثسمؽ الله  .19  

What is our belief regarding the hearing of Allah (the Exalted)?  

ًُس  ثـالىس ححاهَ و  َُ باًسمؽ و بٔهَ ٌسمؽ ك  شيء سِراً كان بٔو جهصاً، ًىن  سم َـ هـخلس بٔن  الله س ححاهَ موظوفٌ ُو بٔن 

 هسمـيا فإن سمـيا تواسعة الٔذن، و سمـَ س ححاهَ ًُس تواسعة شيء. 

We believe that Allah (Pure and Exalted is He) is attributed with the quality of 

hearing and that He hears all inaudible or audible sounds. However, the hearing of 

Allah (Pure and Exalted is He) is not like our hearing because our hearing is 

through the means of our ears, and the hearing of Allah (Pure is He) is not through 

any means14.  

                                           

 ) 12 ( 
اين و منهم من يمشي  قال تعالي: ) و الله خاق كٌ دابة من مآء فمنهم من يمشي علي بطنو، ومنهم من يمشي علي رُ

[  45علي أربع يخلق الله ما يشآء إن الله علي كٌ َئ قدير ( ] النور :   
 ) 13 ( 

يْئًا أَنْ يَ قُولَ لَوُ كُنْ فَ يَكُ  ََ [82ونُ{ ]يس: قال تعالي: }إِنَّمَا أَمْرُهُ إِذَا أَراَدَ   
 ) 14 ( 

هَا وَتَشْتَكِي إِلَى اللَّوِ وَاللَّوُ يَسْمَعُ تَ  ُِ حَاوُركَُمَا إِنَّ اللَّوَ سَمِيعٌ بََِّيرٌ{ قال الله تعالي: }قَدْ سَمِعَ اللَّوُ قَ وْلَ الَّتِي تُجَادِلُكَ فِي زَوْ
سمعو الْصوات لقد ُائت المجادلة إلي [. عن عائشة رضي اللع عنها قالت: )) الحمد لله الذي وسع 1]المجادلة: 
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؟ثـالىهَف الاؾخلاد تحصر الله  .20  

What is our belief regarding the seeing of Allah (the Exalted)? 

 في اٌََلة اًؼَلٌء و بٔظلصَ  اًسوداءَ  ُو بٔن هـخلس بٔن  الله س ححاهَ موظوف باًحصر و بٔهَ جكِّ شيء تعيٌر: ًحصر حتي اٍنملةَ 

ا، ًىن  تصرٍ س ححاهَ ًُس نهَ وْ و باظِنها و فوق اًسلٌء و ما دُ  تصرٍ شيء في ػاُص الٔرضِ  ؿلى يخفى، ل ذلمن 

 هحصرنا: فإن تصرنا ٍىون تواسعة اًـين، و تصرٍ س ححاهَ ًُس تواسعةِ شيء. 

We believe that Allah (Pure is He) is attributed with the quality of seeing and that 

He is the all-seeing. He sees everything, even a black ant in a dark night, and 

whatever is smaller than that. Nothing is hidden from his sight on the surface and 

beneath the earth and above the heavens and whatever is beneath it. However, the 

seeing of Allah (Pure is He) is not like our seeing, because our seeing is through the 

eyes and His seeing (Pure is He) is not through any means15.  

؟ثـالىهَف الاؾخلاد جكلام الله  .21  

What is our belief regarding the speech of Allah (the Exalted)? 

حَ كلامٌا: فإن كلامٌا مخَوق فِيا و تواسعة بلٓ من فٍم  ُو بٔن هـخلس بٔن  الله س ححاهَ موظوف باًكلام، و بٔن كلامَ ل ٌض ْ

. شلًُس ن ثـالىو ًسانٍ و صفذين، و كلامَ س ححاهَ و   

We believe that Allah (Pure is He) is attributed with the quality of speech and that 

His speech does not resemble our speech. Our speech is created within us through 

the means of our mouth, tongue and lips. The speech of Allah (Pure and Exalted is 

He) is not like that16.    

؟ المولىبٔذبرني ؾن اًعفاث المس خحَلة اًتي ل ًخعف با  .22  

Inform me regarding the attributes which are impossible to attribute to our Master?  

هي اًـسم، و الحوادج، و اًفٌاءُ، و الملٌزلُة  –با  بٔن ًخعفَ  بٔي: اًتي ل يمىنُ  – ثـالىالله  اًعفاث المس خحَلة في حقِّ 

و  –وع شيء تلير إرادثَ بٔي وك –اًىصاَُة اًـجزُ و وجود اًشرًم، و ، و ثـالىٍ س ححاهَ و ًليرِ  ٌَحوادج، و الاحذَاحُ 

                                                                                                                                    

النبي صلي الله عليو و سلم تكلمو و أنا في ناحية البيت ما أسمع ما تقول، فأنَّل الله عَّ و ٌُ :  ) قد سمع الله قول 
ها( إلي آخر الْية((.  البخاري تعليقا.  رواهالتي تجدلك في زوُ  

 ) 15 ( 
[46[ و قال: }إِنَّنِي مَعَكُمَا أَسْمَعُ وَأَرَى { ]طو: 14اللَّوَ يَ رَى{ ]العلق: قال تعالي: }ألََمْ يَ عْلَمْ بأَِنَّ   

 ) 16 ( 
رْهُ حَتَّى يَسْمَعَ  164قال تعالي: }وكََلَّمَ اللَّوُ مُوسَى تَكْلِيمًا{ ]النساء:  ُِ [. و قال: }وَإِنْ أَحَدٌ مِنَ الْمُشْركِِينَ اسْتَجَارَكَ فأََ

[ فالقرآن من كلَم الله تعالي. 6أبَلِْغْوُ مَأْمَنَوُ{ ]التوبة: كَلََمَ اللَّوِ ثمَُّ   
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إل تعفاث  ل ًخعفُ  ثـالىس ححاهَ و  المولىبٔص حاٍ ذل، و إنما اس خحال اثعافَ با لٔنها ظفاثُ هلعانٍ، و ِيُ، و ال 

 اًىلٌل. 

The qualities which are impossible for Allah (the Exalted) 17 i.e. those qualities 

which cannot be attributed to Him are: non-existence, contingency, annihilation, 

alikeness to contingent beings, being dependent upon others (Pure and Exalted is 

He), existence of a partner, to be incapable, dislike i.e. occurrence of something 

without His will, ignorance and those defects which are similar to them. It is 

impossible to attribute such qualities to Him because they are qualities of deficiency 

and our Master (Pure is He) is only attributed with qualities of perfection.    

  ؟ثـالىس ححاهَ و  المولىبٔذبرني ؾن الٔص َاء اًتي يجوز ظسورُا من  .23

Inform me regarding those things whose occurrence is possible to take place from 

our Master (Pure and Exalted is He)? 

. ذل قيَاً بٔو فليراً، صحَحا بٔو سليماً، و بٔص حاٍُ  مثي بٔن يُجـيَ الٕوسانُ هي فـيُ الممىٌاث و حصنُِا،   

It is the possible actions that Allah can do or [if he wishes] leave out, for example, 

making a person prosperous or destitute, healthy or ill and those thing which are 

alike. 

اًـصش اس خوي(؟ ؿلىما المصاد بالس خواء في كوله س ححاهَ: )اًصّحمن  .24  

 What is the meaning of istiwa when He (Pure is He) says: ((Ar Rahman is firmly in 

control of the Throne))? 

 

 اًـصش ًُسَ  ؿلىلٌ. و اس خواؤٍ و اًىِفُ مجِو  بجلال اًصحمن جي  و ؿلا، فالٕس خواءُ مـَومٌ  ًََقُ  المصاد تَ اس خواءُ 

بؤ ػِص الداتةِ بٔو اًسرٍص مثلًا، فمن ثعور مثي ذل فِو مذن كَة ؿَََ اًوهُم لٔهَ ص ح َ  اًسفِيةِ  ؿلى الٕوسانِ  واءِ خكٕاس  

الخاًق بالمخَوكاث مؽ بٔهَ كس زخت في اًـلي و اًيلي بٔهَ ًُس كهثله شيء. فىلٌ بٔن  ذاثَ ل جضاتَ ذاث شيء من المخَوكاث 

ما ًًسةُ إًََ س ححاهَ ل ٌضاتَ صُئا مذا ًًسْة إٍيها.  شلن  

What is meant by istiwa is a meaning which is befitting to the Might of Ar-Rahman 

(Exalted is He). Istiwa is known but its reality is unknown18. The istiwa of Allah 

                                           

 ) 17 ( 
وده.   المستحيٌ: ما لَ يتَّور في العقٌ وُ

  ( 18 ) 
[ فقالت )) الكيف غير  5سئلت أم سلمة رضي الله عنها عن قول الله تعالي: ) الرحمن علي العرش استوي( ]طو: الْية 

معقول، و الَستواء غير مجهول )لذكره بالقرآن (، و الْقرار بو من الَيمان و الجحود بو كفر((. لْنو إنكار لبعض القرآن 
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upon the throne is not like the sitting of a human being upon a ship or on the back 

of an animal or on a bed. The one who assumes that this is the case is from among 

those that are overcome by illusion, because he is creating a comparison between 

the Creator and the creation. It has been proven through sound intellect and 

transmission that there is nothing resembling Him. Just as His essence is not like 

any creation,. similarly, anything attributed to Him (Pure is He) is nothing like those 

things which are attributed to the creation.    

؟ ذلالله س ححاهَ ًسان بٔو بٔؿين بٔو نحو  إلىُي ًضاف  .25  

Can we attribute two hands or eyes or anything similar to Allah (Pure and Exalted 

is He)?  

:  إلىاًَس  في اًىذاة اًـزٍز إضافةُ  دَ رَ كس وَ  َُ ُ ِ  ًسَُ }الله س ححاهَ في كوْله جي صبهٔ و اًَسٍن في  [11: اًفذح{ ]بًَسِْيِهمْ  فوَْقَ  اللّ 

َُِسُ  ياَ }كوله س ححاهَ  تْ
ِ
َـمَ  مَا ا ََسَي   ذََلَْتُ  ًِمَا جسَْجُسَ  بَنْ  مٌََ  ًِحُكْنِ  وَاظْبِرْ }ين في كوله س ححاهَ: ؿ، و الٔ  [52: ص{ ]تِ

ِّمَ  ه مَ  رَت
ِ
ًٌِاَ فاَ َُ في نخاتَ المنزل بٔو بٔضافَ إًََ  َِ هفسِ  إلىإًََ إل ما بٔضافَ  ، إل بٔهَ ل يجوز بٔن ًضافَ [ 84: اًعور{ ]تِبؾَْ

 هخِلَ المصسي.

The attribution of a hand to Allah (Pure and Exalted is He) has come in the Qur`an 

when He says: ((The Hand of Allah is above theirs)) and two hands when He says: 

((O Iblees, what prevented you from prostrating to what I created with my hands) 

and eyes when He says:  ((Be patient with the decision of your Lord, for you are 

under our eyes (protection))). However, it is impermissible to attribute anything to 

Him but that which He attributed to himself in His revealed book or is attributed 

to Him by his Messenger.  

 ما المصاد باًَس ُيا؟ .26

What is the meaning of yad here? 

مذازيٍ لما ًضُاف  كيرَ  ضافُ إًََ س ححاهَ ٍىونُ ، فان ك ما ًُ الٔؿينُ  شلبجلاله س ححاهَ، و ن ًََقُ  مـنىً المصادُ باًَس ُيا 

فِو مذن كَة ؿَََ اًوهُم إذ ص ح َ الله بخَلَ  شلشيء من المخَوكاث. و من اؾخلس بٔن له ًساً هَس شيء منها بٔو ؾَياً ن إلى

و ًُس كهثله شيء.   وُ

What is meant with yad is a meaning which is befitting to Allah (Pure and Exalted is 

He) because everything attributed to Him (Pure is He) is nothing like anything 

attributed to the creation. Whosoever believes that He has a hand like a hand of the 

creation or an eye like the eye of the creation is overcome by illusion since He 

resembles Allah to the creation whereas there is nothing like Him.  

                                                                                                                                    

ظ 13عبد الرحمن و مالك بن أنس رحمهم الله تعالي. انظر: فتح الباري: الكريم، و روي نحو ذلك عن ربيعة بن أبي 
406 ،407 .  
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الاس خواء و اًَسٍن و الٔؿين؟ مـنىمن ًًسة ما ذهصثَ في  إلى .27  

To whom do you attribute what you mentioned regarding the meaning of istiwa, 

yadayn and ayun? 

 

َف. و بٔما الخََفَُ  ورِ ُِجُمْ  إلى ذلًًُسَْةُ   فبنٔثرهم ًفُسرون الاس خواء بالسدِلاء، و اًَسَ باًيـمةِ بٔو اًلسرتِ، و الٔؿين اًس 

ا بٔوْمتت اًدضخَِ، و كس اثفّق اًفصًلان ًخوهمل  ذلبالحفغ و اًصؿاًة، و  لْ و ثصُْرفْ ؾن ػاُصُ  نثير منهم بٔنها إنْ لم ثوو 

َ ضال، و كيرهم ًلوًو ؿلى . تَِ خنًزَ، فمن ص ح َ فِمن هفسَ ب  اً  ؿلىاًـلي و اًيلي  ل  اًدضخَِ ًو لم ًسُ ن إنما ثوهِم بٔن  المض حِّ  

It has been attributed to the majority of the pious predecessors19. However, 

majority of the later generations20 have interpreted istiwa (rising over) with istila and 

yad (hand) with blessings or power and ayun (eyes) with protection and 

guardianship21. They did this because many of them perceived that if they do not 

interpret and move away from its apparent meaning then people will resemble Him 

[with the creation]. However, both groups are in agreement that those that create 

resemblance (i.e. the anthropomorphist) are astray. Others say, one will assume 

resemblance (anthropomorphism) if sound intellect and transmission would not 

testify to (the) transcendence (of Allah). Therefore, anyone creating a resemblance 

with Allah has done so through his lowly desires.  

 

 هَف هثخت صُئا ثم هلول:  ))اًىِف فَِ مجِول((؟ .28

How can we establish something for Him and say, “its kayf (modality) is 

unknown”? 

  

                                           

( 19 ) 
و ىم أول القرون الِّلَثة الْولي بعد وفاة النبي صلي الله عليو و سلم. و قال الْمام نووي رحمو اللع في) َرح صحيح 

ٌِ الْعِلْمِ فِي أَحَادِيثِ ا: )) 19/ 3مسلم (  لَفِ اعْلَمْ أَنَّ لَِْىْ فَاتِ قَ وْليَْنِ أَحَدُىُمَا وَىُوَ مَذْىَبُ مُعْظَمِ السَّ لَّّْفَاتِ وَآياَتِ الَّّْ
مِنَ بِهَا وَنَ عْتَقِدَ لَهَا ْْ نَا أَنْ نُ  ٌْ يَ قُولُونَ يَجِبُ عَلَي ْ وَعَظَمَتِوِ مَعَ  مَعْنًى يلَِيقُ بِجَلََلِ اللَّوِ تَ عَالَى أَوْ كُلّْهِمْ أنََّوُ لََ يُ تَكَلَّمُ فِي مَعْنَاىَا بَ

مِ وَالَِنتِْقَالِ  يْءٌ وَأنََّوُ مُنَ ََّّهٌ عَنِ التَّجَسُّ ََ هَةٍ وَعَنْ سَائرِِ صِفَاتِ اعْتِقَادِناَ الْجَازمِِ أَنَّ اللَّوَ تَ عَالَى ليَْسَ كَمِِّْلِوِ  ُِ  وَالتَّحَيَُِّّ فِي 
مَاعَةٍ مِنَ ا َُ قِيهِمْ وَىُوَ أَسْلَمُ((.   الْمَخْلُوقِ وَىَذَا الْقَوْلُ ىُوَ مَذْىَبُ  مَاعَةٌ مِنْ مُحَقّْ َُ لْمُتَكَلّْمِينَ وَاخْتَارهَُ   

 ) 20 ( 
 وىم من أتي بعد السلف. 

 ) 21 ( 
 وقد اَترطوا حتي يَّح التأويٌ أن يكون سائغا في لغة العرب. 
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 ل هـلم هَفِة كِام ُشٍ اًعفاث و الٕرادت، مؽ بٔنا   تِ كاًـلم و اًلسر  ة فإنا هـلُم بٔن  هفوس يا مذ عفةٌ تعفاثٍ كيُر مُس خلصَ ُشا 

مٌاّ اًكلام. فإن  رَ سَ ؛ تي إنا  وسْمؽُ و هحصر و ل هـلم هَفِةَ حعول اًسمؽ و الٕتعار؛ تي إهيا هخكلمُ و ل هـلم هَف ظَ با

َِمْيا صُئا من  إًَيا فىِف الحالُ فيما ًضُافُ  ضافُ صي.. فإذا كان ُشا فيما ًُ فلس كاتتْ ؾيا بٔص َاءُ، و مثي ُشا ل يحُ  ذلؿً

 إًََ س ححاهَ. 

This is not unusual. We know that our existence is attributed with the quality of 

knowledge, power and will. However, we do not know how these attributes are 

established within one‟s existence. Rather, we hear and see and do not know how 

we are able to hear and see; we speak and we do not know how we have spoken. 

Even if we are aware of some aspects, we are unaware of many other aspects and 

the examples of which are many. If this is the state regarding those attributes which 

are attributed to one‟s self, then what about those attributes which are attributed to 

Allah (Pure is He).  

 

 بٔي المشُحين بٔرجح؟ .29

Which is the most preferred School ? 

َ  اًسَفِ بٔرجُح لٔهَ بٔسْلُم و بٔحكن، و بٔما مشُةُ  مشُةُ  فيما إذا دُشَي  ذلوغ الٔذْشُ تَ ؾيس اًضرورت، و سُ الخَفِ فإنما ٌ

لُ لهم ؿلى لُ لهم  تـغ اًياس إن لم ثوُو  وا في مِِوات اًد ضخَِ فِوو  ُـ لًا ثلك اًكلمُ بٔن ًل المضِورت.  اٌَلةائلاً في سذل ثبؤً  

The manner of the pious predecessors is preferred because it is more submissive 

and consolidated. The manner of those that came later should be adopted at the 

time of need. That is when there is fear regarding some people that if those words 

are not interpreted for them they will fall into giving a alikeness to Allah, so they 

interpret for them such an interpretation based on common linguistics.  
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 المححر اًثاني

 في الٕيمان بالملاكىة

زلاج مسائي ؿلىتمي و ٌض      
Second discussion: regarding the belief in angels. This chapter comprises 

three issues. 

؟ما الملاكىة .30  

What are the angels? 

الله ما بٔمصهْم و ًفـَون ما  و ل ٌشرتون و هم ؾحادٌ مُىْصمُون، ل ًـعونَ  هم بٔجسامٌ ًعَفةٌ مخَوكة من هور، ل ًبكٔلونَ 

 ًوُمصُون.

They are subtle bodies created from light22. They do not eat or drink. They are 

honourable servants23 who never disobey Allah‟s commands and carryout exactly 

what they are instructed to do24.  

 

؟ُي ٍصي اًخشر الملاكىة .31  

Have humans seen angels? 

ًعَفة، نلٌ بٔنهم ل ٍصوْن اًِواء مؽ هوهَ  هم الٔظََة لٔنهم بٔجسامٌ ظُوَرِ  ؿلىإذا كاهوا  الٔهخِاء، الملاكىةَ  ، كيرُ ي اًخشرُ صَ ل ٍَ 

ظورهم  ؿلىلهم  الٔهخِاءِ  م، و رؤًةُ نهَُ وْ كالٕوسان فيرَ  ذا جضكلوا تعورت جسم نثَفٍ إ ًعَفا، و بٔما  ا ماًئاً ٌَفضاءجسمً 

وا با ًخَلِّ وظَة دُ عُ الٔظََة دُ  بٔجسام تًٌَا ل ىصاُا س خلصةُ وجودُ و الٔحكام اًشرؾَة، و ل ٌُ  الدًًِةِ  ي المسائيِ عل

، فإن بٔمامٌا نثيراً من الٔجسام الحَ ةِ و كير الحَ ة ل ًسروِا يَن ًلصّة ذل ٌلذُن و ٍصفؽ ؾيَ اًل ما باًـين، و في المـخادِ 

                                           

 ) 22 ( 
عن عائشة رضي الله عنها قالت: قال رسول الله صلي الله عليو و سلم: )) خلقت الملَئكة من نور و خلق الجان من 

 مارج من نار، و خلق آدم مما وصف لكم((. رواه مسلم. 
 ) 23 ( 

ٌْ عِبَادٌ مُكْرَمُونَ ) يَسْبِقُونوَُ باِلْقَوْلِ وَىُمْ بأَِمْرهِِ يَ عْمَلُونَ { ]الْنبياء: ( لََ 26قال تعالي: }وَقاَلُوا اتَّخَذَ الرَّحْمَنُ وَلَدًا سُبْحَانوَُ بَ
26 ،27]  

 ) 24 ( 
مَاوَاتِ وَالَْْرْضِ وَمَنْ عِنْدَهُ لََ يَسْتَكْبِرُونَ عَنْ عِبَادَتوِِ وَلََ يَسْتَحْسِ  ٌَ 19رُونَ )و قال تعالي: }وَلَوُ مَنْ فِي السَّ ( يُسَبّْحُونَ اللَّيْ

هَارَ لََ يَ فْتُ رُونَ{ ]الْنبياء:  [ و معني يستحسرون: أي لَيتعبون و لَ يملون. 20، 19وَالن َّ  
مَرُونَ{ ]التحريم: و قال  ْْ [6تعالي: }لََ يَ عَُّْونَ اللَّوَ مَا أَمَرَىُمْ وَيَ فْعَلُونَ مَا يُ   
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ِا ساكص بٕاتعار بٔص َاءَ ل ثسُْرو  اًي ؼارت ًؼييا بٔنها ًُس ًِا ؿيٌن و ل بٔثص. نلٌ ل ٌس خلصة ادذعاصُ اًحـغِ ل . و ًو اًحصرُ 

فإن في ادْذلاف الٔتعار في كوت الٕدراك و ضـفَِ ؿبرتً لٔولي الٔتعار.  الٔتعارِ   

Besides the Prophet s no human can see angels when they are in their original state 

because they are subtle bodies. Likewise, humans are incapable of seeing air 

although it has a body that subsides within air.  However, when they take a form 

like humans they can be seen25. The Messenger s seeing the angels in their original 

state is exclusive to them in order to receive legal rulings26.  It is not unusual for 

bodies to be among us and for us not to be able to see them with our eyes because 

in everyday life there are things which bring this closer to our understanding and 

remove confusion from it. There are many forms before us living and death which 

cannot be perceived by the eyes.  If it was not for magnifying glasses we would 

have thought they do not exist and they do not have any affect. It is not unusual to 

specify some, saying that they can see which others cannot see, because there are 

different strengths in seeing.  

 

؟ما وػائف الملاكىة .32  

What is the work of the angles? 

اًـحاد. و  ؿلىرُسله، وجبرائَي ؿَََ اًسلام. و منهم حفؼةٌ تين بٔهخِائَ و و  ثـالىس ححاهَ و  المولى من الملاكىة رسيٌ تينَ 

 لَةُ نْ ٍىذُةُ بٔؾلٌل اًـحاد من ذير بٔو شّر. و منهم موكلون بالية و هـيمِا. و منهم موكلون باًيار و ؿشابا. و منهم حَمَ منهم مَ 

مصوا تَ. مذا ب   ذلكير  إلىـِم. اًـحاد و مٌافِ  اًـصش. و منهم كائمون ملعالِ   

Among the angels there are Messenger s between Allah (Pure and Exalted is He) 

and the Messenger and Prophet s, such as Jibraeel (may peace be upon him) 27. 

Among them are those that protect the people28 and some are those that write 

                                           

 ) 25 ( 
كما ورد في حديث ُبريٌ عليو السلَم السابق، و قال تعالي في َأن ُبرئٌ عليو السلَم في صورة إنسي لمريم رضي الله 

ٌَ لَهَا بَشَرًا سَوِيِّا{ ]مريم: عنها و تبشيرا بعيسي عليو السلَم: }فأََرْسَلْنَا إِليَ ْ  [17هَا رُوحَنَا فَ تَمََِّّ  
 ) 26 ( 

أي: النبي صلي الله عليو و سلم رأي ُبريٌ علي صورتو مرتين(( رواه  –عن عائشة رضي الله عنها أنها قالت: )) ولكنو 
 البخاري. 

 ) 27 ( 
[194، 193لتَِكُونَ مِنَ الْمُنْذِريِنَ { ]الشعراء:  ( عَلَى قَ لْبِكَ 193لقولو تعالي: }نَ ََّلَ بوِِ الرُّوحُ الَْْمِينُ )   

 ) 28 ( 
[11قال تعالي: } لَوُ مُعَقّْبَاتٌ مِنْ بَ يْنِ يدََيْوِ وَمِنْ خَلْفِوِ يَحْفَظُونوَُ مِنْ أَمْرِ اللَّوِ{ ]الرعد:   
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down the actions of the people, good or bad29. Some are assigned to look after 

Paradise and its blessings30 and others are those that are assigned to look after Hell 

fire and its punishments31. And among them are those that hold the throne32 and 

some are those that look after the interests and benefits of the people, and there are 

many other things they are ordered to do33.  

 

 

 

 

 

 

 

 

 

 

 

 

                                           

 ) 29 ( 
[12 - 10عْلَمُونَ مَا تَ فْعَلُونَ{ ]الَنفطار: ( ي َ 11( كِرَامًا كَاتبِِينَ )10قال تعالي: }وَإِنَّ عَلَيْكُمْ لَحَافِظِينَ )  

 ) 30 ( 
اءُوىَا وَفتُِحَتْ أبَْ وَابُ هَا وَقَ  َُ الَ لَهُمْ خَََّنَ تُ هَا سَلََمٌ عَلَيْكُمْ طِبْتُمْ قال تعالي: }وَسِيقَ الَّذِينَ ات َّقَوْا ربَ َّهُمْ إِلَى الْجَنَّةِ زمَُرًا حَتَّى إِذَا 

[73]الَّمر:  فاَدْخُلُوىَا خَالِدِينَ{  
 ) 31 ( 

عَلْنَا أَصْحَابَ النَّارِ إِلََّ مَلََئِكَةً{ ]المدثر:  َُ [31قال تعالي: }وَمَا   
 ) 32 ( 

مِنُونَ بوِِ وَيَسْتَ غْفِرُ  ْْ َّ ونَ للَِّذِينَ آمَنُوا قال تعالي: }الَّذِينَ يَحْمِلُونَ الْعَرْشَ وَمَنْ حَوْلَوُ يُسَبّْحُونَ بِحَمْدِ ربَّْهِمْ وَيُ  ربَ َّنَا وَسِعْتَ كُ
يْءٍ رحَْمَةً وَعِلْمًا فاَغْفِرْ للَِّذِينَ تاَبوُا وَات َّبَ عُوا سَبِيلَكَ وَقِهِمْ عَذَابَ الْجَحِيمِ{ ]غافر:  ََ7]  

 ) 33 ( 
ٌَ بِكُمْ ثمَُّ إِلَى ربَّْكُمْ  ٌْ يَ تَ وَفَّاكُمْ مَلَكُ الْمَوْتِ الَّذِي وكُّْ عُونَ { ]السجدة:  مٌِّ قبض الْرواح، قال تعالي: }قُ َُ [، و  11تُ رْ

اْل القبر كما سيأتي.  ذلكك س  
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 المححر اًثاًر

ثـالىان جىذحَ س ححاهَ و يمفي الٕ   

Third discussion: regarding belief in His scriptures (Pure and Exalted is 

He). 
 

؟ثـالىهَف الاؾخلاد جىذاة الله  .33  

What is our belief regarding the scriptures of Allah (the Exalted)? 

َ نخحً  ثـالىلله بٔن  بٔؾخلسُ  حلِلة تسَثْ مٌَ تلا هَفِةٍ  ثـالىالله  ٍ. هي كلامُ وؾَسَ َ و نهََ و  ٍُ بٔهخِائَ، و تيّن فيها بٔمْصَ  ؿلى اِا بٔىزً

و اًلصبنُٓ.  تورز  : اًخورات و الٕنجَيُ و اًةِ كوًْلً، و بٔىْزًِا وَحِْا. من ثلك اًىذ  

We believe that Allah (Exalted is He) has scriptures which He revealed upon His 

Prophet s explaining His commandments and warnings. This is the actual word of 

Allah which has manifested from Him without any kayf (how) to his speech which 

He sent down in the form of revelation34. From among these scriptures is: Torah, 

Injeel (Evangel,) Zaboor (Psalms) and Quran35.  

 

 هَف اؾخلادك باثورات؟ .34

What is your belief regarding the Torah? 

ًحَان الٔحكام  ذلوسي ؿَََ اًسلام. و كليمَ مُ  ؿلىبٔىزله  ثـالىبٔن  اًخوراتَ نخاة من نخاة الله س ححاهَ و  بٔؾخلسُ 

هخِا ؿَََ اًعلات و اًسلام، و اًشرؾَة، و اًـلائس اًعحَحة المصَْضَِ ة، و اًخخضير تؼِور هبٍّ من تني إسلٌؾَيَ و ُو 

الٕسلام. دارِ  إلىبٔهَ ًبتٔ ثشرعٍ جسًس يهسي  إلىالٕصارت   

I believe that the Torah is a scripture from among the scriptures of Allah (Pure and 

Exalted is He) which he revealed upon his kaleem, Musa (peace be upon him). This 

                                           

 ) 34 ( 
نَا إِلَى إِبْ رَ  نَا إِلَى نوُحٍ وَالنَّبِيّْينَ مِنْ بَ عْدِهِ وَأَوْحَي ْ نَا إِليَْكَ كَمَا أَوْحَي ْ ٌَ وَإِسْحَاقَ وَيَ عْقُوبَ قال تعالي: }إِنَّا أَوْحَي ْ اىِيمَ وَإِسْمَاعِي

نَا دَاوُودَ زبَوُراً{ ]النساء:  وَالَْْسْبَاطِ  [ قال الشيخ عبد العظيم الَّرقاني 163وَعِيسَى وَأيَُّوبَ وَيوُنُسَ وَىَارُونَ وَسُلَيْمَانَ وَآتَ ي ْ
معرفا الوحي: )) ىو أن يعلم الله تعالي من اصطفاه من عباده كٌ ما أراد إطلَعو عليو من ألوان الهداية و العلم((. انظر: 

. 56/ 1ن: مناىٌ العرفا  
 ) 35 ( 

 }ٌَ نْجِي وْراَةَ وَالِْْ قاً لِمَا بَ يْنَ يدََيْوِ وَأنَْ ََّلَ الت َّ [ و قال تعالي: 3]آل عمران: قال تعالي: } نَ ََّّلَ عَلَيْكَ الْكِتَابَ باِلْحَقّْ مََُّدّْ
نَا دَاوُودَ زبَوُراً { ]النساء:  [163}وَآتَ ي ْ  
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was to explain the legal rulings and the correct creed and to give glad tidings of the 

coming of a Messenger from among the Bani Israeel which is our Prophet (peace 

and blessings be upon him), indicating that he will come with a new legislation 

guiding towards Paradise36.  

 

ثورات الموجودت النٓ في بًٔسي بُٔي اًىذاة؟ هَف اؾخلاد اًـَلٌء الٔؿلام في حق .35  

What is the belief of our illustrious scholars regarding the Torah present today?  

فيها ذهص الية و اًيار و  بٔهَ ًُسَ  ذل ؿلىِا اًخحصًفُ. و مذا ًسلل اؾخلاد اًـَلٌء الٔؿلام بٔن اًخورات الموجودت النٓ كس لحلَ 

فةً ذهصُ و فات  ؿلىبٔهمل ما ًشهصُ في اًىذة الًَِٕة. و مذا ًسُلل بًٔضاً  ذلو الحشر و جزاء، مؽ بٔن  اًحـرِ  حالِ  هونها محص 

 موسي ؿَََ اًسلام فيها في اًحاة الٔذير منها و الحال بٔهَ ُو الذي بٔىزًت ؿَََ. 

The belief of our illustrious scholars is that the Torah which is available today has 

undergone changes37. This is substantiated with the fact that there is no mention of 

Paradise and Hell and resurrection and recompense (in the present Torah) when 

these are the most important things mentioned in the books of Allah. What also 

attests to the fact that the Torah has undergone changes is that it mentions the 

demise of Musa (peace be upon him) in the last chapter whereas he is the one who 

had received the revelation.  

 

دك في اًزتور؟هَف اؾخلا .36  

What is your belief regarding Zaboor (Psalms)?  

ُو ؾحارت ؾن بٔدؾَةٍ و بٔذكارٍ س َسنا داود ؿَََ اًسلام، و  ؿلىبٔىزله  ثـالىمن نخة الله س ححاهَ و  بٔؾخلسُ بٔن  اًزتور نخاةٌ 

ؿَََ اًسلام كان مبمٔوراً باثحاع اًشرؾَةِ الموسوً ةِ. حكن، و ًُسَ فَِ بٔحكامٌ شرؾَة؛ لٔن داودَ و مواؾغَ و   

I believe that the Zaboor (Psalms) is a scripture from amongst the scriptures of 

Allah (Pure and Exalted is He) revealed upon Dawood (peace be upon him) 

                                           

 ) 36 ( 
ٌِ يأَْمُ أي: الجنة. قال تعالي: }الَّذِينَ ي َ  نْجِي وْراَةِ وَالِْْ رُىُمْ تَّبِعُونَ الرَّسُولَ النَّبِيَّ الْْمُّْيَّ الَّذِي يَجِدُونوَُ مَكْتُوباً عِنْدَىُمْ فِي الت َّ

ٌُّ لَهُمُ الطَّيّْبَاتِ وَيُحَرّْمُ عَلَيْهِمُ الْخَبَائِثَ وَيَضَعُ عَ  هَاىُمْ عَنِ الْمُنْكَرِ وَيُحِ هُمْ إِصْرَىُمْ وَالَْْغْلََلَ الَّتِي كَانَتْ باِلْمَعْرُوفِ وَيَ ن ْ ن ْ
[157عَلَيْهِمْ{ ]الْعراف:   

 ) 37 ( 
عَلْنَا قُ لُوبَ هُمْ قاَسِيَةً يُحَرّْ  َُ فُونَ الْكَلِمَ عَنْ مَوَاضِعِوِ{ قال تعالي في الكلَم علي بني إسرائيٌ: } فبَِمَا نَ قْضِهِمْ مِيِّاَقَ هُمْ لَعَنَّاىُمْ وَ

لي غير ما أنَّلو [. قال ابن كِّير في معني )يحرفون الكلم( : )) ساء تَّرفهم في آيات الله و تأويلوا كتابو ع13]المائدة: 
.  62/ 3و حملوه علي غير مراده و قالوا عليو ما لم يقٌ((. انظر: تفسير ابن كِّير:   
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comprising of prayers, supplications, advices and intelligence. It does not contain 

any legal rulings because Dawood (peace be upon him) was instructed to follow the 

Shari`ah (legislation) of Musa (peace be upon him) 38.  

 

 هَف اؾخلادك في الٕنجَي؟ .37

What is your belief regarding the Injeel (Evangel)? 

ًحَان الحلائق، و  ذلالمس َح ؿُسي ؿَََ اًسلام، و  ؿلىبٔىزله  ثـالىبٔؾخلس بٔن الٕنجَي نخاة من نخة الله س ححاهَ و 

اًخخضير تؼِور ذاتم الٔهخِاء. حسة الاكذضاء، و  ؿلىوسخ تـغ بٔحكامِ اًخورات اًفصؾَةِ دؾوت الخَق ًخوحِس الخاًق، و   

I believe that the Injeel (Evangel) is a scripture from amongst the scriptures of 

Allah (Pure and Exalted is He) revealed upon Isa (peace be upon him) 39 in order to 

explain the true creed, call the creation toward the oneness of the Creator, abrogate 

some of the peripheral rulings of the Torah according to the need, and to give glad 

tidings for the coming of the seal of Prophet s (peace and blessings be upon him) 40.  

 

اؾخلاد اًـَلٌء الٔؿلام في الٕنجَي المخساول النٓ؟هَف  .38  

What is the belief of our illustrious scholars regarding the Injeel (Evangel) which is 

available today? 

  

ؿَََ اًسلام بٔظلًا، و هم متي   اًـَلٌء الٔؿلام بٔن  الٕنجَيَ المخساول النٓ له بٔرتؽ وسخٍ بًٔ فِا بٔرتـةٌ تـضِمْ لم ٍصَ المس َحَ  اؾخلادُ 

ٌا. و إنجَي كٍّ من ُولء مٌاكغ الدٓص في نثير من المعاًة. و كس كان ٌَيعاري بٔناجِي نثيرت و مصكط و ًوكا و ًوحَ 

ًوا  إلىؽِ س َسنا ؿُسي ؿَََ اًسلام كير ُشٍ الٔرتة، ًىن رفْ   ُشٍ الٔرتـةَ إًلائها ما ؿسا  ؿلىاًسلٌء تبنٔثر من مائتي س ية ؾو 

خياكغ، و تمَعاً من وفصت اًخضادِّ و اًخـارض. تخَلعاً من نثرت اً   

                                           

 ) 38 ( 
نَا فِي الََّّبوُرِ مِنْ بَ عْدِ الذّْكْرِ أَنَّ الَْْرْضَ يرَثُِ هَا عِبَادِيَ الََّّ  [105الِحُونَ{ ]الْنبياء: مما في الَّبور: قولو تعالي: }وَلقََدْ كَتَب ْ  

 ) 39 ( 
نَ  وْراَةِ وَآتَ ي ْ قاً لِمَا بَ يْنَ يَدَيْوِ مِنَ الت َّ نَا عَلَى آثاَرىِِمْ بِعِيسَى ابْنِ مَرْيمََ مََُّدّْ قاً قال تعالي: }وَقَ فَّي ْ ٌَ فِيوِ ىُدًى وَنوُرٌ وَمََُّدّْ نْجِي اهُ الِْْ

وْراَةِ وَىُدًى وَمَوْعِظةًَ لِلْمُتَّقِينَ{ ] [46المائدة: لِمَا بَ يْنَ يدََيْوِ مِنَ الت َّ  
 ) 40 ( 

قاً لِمَا بَ يْنَ  ٌَ إِنّْي رَسُولُ اللَّوِ إِليَْكُمْ مََُّدّْ رًا بِرَسُولٍ قال تعالي: }وَإِذْ قاَلَ عِيسَى ابْنُ مَرْيمََ ياَبنَِي إِسْرَائيِ وْراَةِ وَمُبَشّْ  يَدَيَّ مِنَ الت َّ
اءَىُمْ باِلْ  َُ ا  نَاتِ قاَلُوا ىَذَا سِحْرٌ مُبِينٌ{ ]الَّف: يأَْتِي مِنْ بَ عْدِي اسْمُوُ أَحْمَدُ فَ لَمَّ [6بَ ي ّْ  
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The belief of our illustrious scholars is that the Injeel (Evangel) which is available 

today has four editions authored by four different people some of whom did not 

even see Isa (peace be upon him). The four people are: Mark, Matthew, Luke and 

John. Each edition is contradictory to the other in many of their statements. The 

Christians have had many bibles apart from these four. However, it was more than 

200 hundred years since Isa (peace be upon him) was raised up to the heavens that 

they decided to abolish all of them except from four41 to stay away from multiple 

contradictions and to avoid discrepancies. 

 

 هَف اؾخلادك في اًلصبنٓ؟ .39

What is your belief regarding the Quran? 

الله ؿَََ و سلم، و ُو بدٓص  ظلىبٔشرف بٔهخِائَ محمس  ؿلى ثـالىبٔؾخلس بٔن اًلصبنٓ بٔشرف نخاة بٔىزله الله س ححاهَ و 

ًوم اًلِامة. ل يمىن بٔن ًَحلَ ثلَير و ل ثحسًيٌ، و  إلىو حكوَ باق اًىذاة الًَِٕةِ ىزول، و ُو ناسٌخ لدَؽ اًىذة كدله، 

ت هحٌُا محمس  ؿلىُو بٔؾؼم بًٓة  الله ؿَََ و سلم ًىوهَ بٔؾؼم المـجزاث.  ظلىهحو   

I believe that the glorious Quran is a scripture revealed by Allah (Pure and Exalted 

is He) upon the most esteemed of Prophet s, Muhammad (peace and blessing be 

upon him), which is the last revealed book by the al-Mighty. It abrogated all 

previous scriptures and its rulings will remain until the day of resurrection42. It is 

impossible to change or alter it43. It is one of the greatest signs of the Prophethood 

of our Prophet, Muhammad (peace and blessings be upon him), since it is the 

greatest miracle. 

 لٔي شيء كان اًلصبنٓ اًىصي بٔؾؼم المـجزاث؟ .40

Why is the Quran regarded as the greatest miracle?  

 

بًٓةً ؾلََةً باكِة مَسي الدُص، جضاُسُ ك  حين تـين اًفىص، و سواٍ من المـجزاثِ إنما كان اًلصبنٓ بٔؾؼم المـجزاث ًىوهَ 

َ  تَف في اًفعبراهلضتْ باهلضاء وكتها فلم ًحق منها بٔثصٌ كير الخ حسٍّ دصح ؾن ظوق  إلىحةِ و اًحلاكةِ ا. و وجَْ إجاازٍ بٔه

                                           

 ) 41 ( 
ميلَدية اتفق فيو القساوسة و الرىبان علي اعتماد الْناُيٌ الْربعة  325وذلك في مجمع عقد في مدينة نيقية سنة 

 المذكورة. 
 ) 42 ( 

قاً لِمَا بَ يْ  [48نَ يدََيْوِ مِنَ الْكِتَابِ وَمُهَيْمِنًا عَلَيْوِ{ ]المائدة: قال تعالي: }وَأنَْ ََّلْنَا إِليَْكَ الْكِتَابَ باِلْحَقّْ مََُّدّْ  
 ) 43 ( 

[9لقولو تعالي: }إِنَّا نَحْنُ نَ ََّّلْنَا الذّْكْرَ وَإِنَّا لَوُ لَحَافِظُونَ{ ]الحجر:   
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ي تَ اًـصة اًـصْ  باء و هم بٔفعحُ الٔمد ًسانا و بٔوضحِم تلاكة و تَانا، و كس اًخشِر، فإن  اًيب ؿَََ اًعلات و اًسلام تحس 

ُِ فَ ظَوا في ؾصرٍ في اًحلاكة و وَ  ُ اًـلولَ و ًس الًٔحاة، و تلي فيهم زلازةً و ؾشرٍنِ ؿاماً و  شُ عْي الخعاة، لحالٍ يحيّرِ

، ُو ً  اهم باًلبنٓ بٔؾؼم تحسٍّ ض ٌَمـارضة بٔؾؼَ خحس  : فذارت ًعَة منهم و ًخعسي ًخلصًـِم تَ و إثارت مَتمِمِْ ٌَخـصل م ثعسٍّ

و ؿسم  ،ـجز ؾن ذلًملثي سورت من اًلصبنٓ، و بٔن ٌس خـَيوا ملن صاءوٍ من الٕوس و الان، و تارت ٌسمِم با الٕثَانَ 

َّةِ الذَّةِ و اًـعحَة فـجزوا ؾن ذل ؾن بدٓصهم و  سَوك ثلك المسال. و هم ذو ؿلىكسْرتهمْ  اًيفوس الٔتَ ة، و بُٔيِ الذ

يان؛ و  إلىؿسًوا ؾن الملاتلٍة باٌَسان المـارضة بالحسام، و  إلىحصهوا المـارضة باًكلام  حِر جاز ؾصة ذل الملاثلة باًس ِّ

 اًـصر فمنْ سِواهم ٍىون بٔجازَ في ُشا الٔمص. 

The Quran is the greatest miracle as it is a sign which is intellectual and remaining 

throughout time witnessed at all times through the eye of understanding. Other 

miracles besides the Quran ended with the ending of its time leaving no traces of it 

except for the narrations. The reason for the inimitability of the Quran is that it 

reached such a pinnacle in eloquence and rhetorical brilliance that transcends 

human capacity. The Prophet (sallallahu alayhi wa sallam) challenged the pure 

Arabs who were the most eloquent of people in language and the clearest in 

rhetoric and expression. And in his time they had attained a stage in eloquence that 

astounds minds and leaves intellects in awe. He remained with them for twenty-

three years most emphatically challenging them through the Quran. He (sallallahu 

alayhi wa sallam) stood bold against their criticisms and their provocative audacity 

to come forth and challenge it.  

At times, they were asked to bring a chapter like the Quran by taking assistance 

from whomsoever they wished among the human and jinn kind and at times they 

were told of their incapability regarding achieving such an objective44 . They were 

people of lowly desires, bigotry and intolerance. They were all powerless to respond 

and so they digressed from opposing it with their speech, (choosing instead) to 

oppose it with their swords. If the Arabs of that time (who were masters in 

eloquence and rhetoric) were incapable [to produce a single chapter like the Quran] 

then all those after them will most definitely be unable to [produce something 

similar to it].  

بٔهَ  ؿلىُو مسلٌم بٔو ذو اسدسلام. فسل  لم ًوجس بٔحس من اًحَلاء إل و زلاثمائة ؿام، والنٓ بٔنثُر من بًٔف و  إلىكس مضي و 

تحلِلا ًلوله.اًلُسَر، بٔىزله ثعسًلاً ًصسوله و ًُسَ من كلام اًخشر، تي ُو كلامُ ذاًقِ اًلوي و   

                                           

 ) 44 ( 
ٌِ ىَذَ  نْسُ وَالْجِنُّ عَلَى أَنْ يأَْتُوا بِمِِّْ تَمَعَتِ الِْْ ُْ ٌْ لئَِنِ ا ا الْقُرْآنِ لََ يأَْتُونَ بِمِِّْلِوِ وَلَوْ كَانَ بَ عْضُهُمْ لبَِ عْضٍ ظَهِيرًا{ قال تعالي: }قُ

[88]الْسراء:   
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Over 1300 years have passed since that time and none could be found amongst the 

people of eloquence but that they have submitted or surrendered (to the 

miraculous nature of the Quran). This proves that it is not the speech of a man 

rather it is the speech of the Creator who is all powerful and omnipotent. He 

revealed it in conformation of his Prophet  (Muhammad peace and blessings be 

upon him) and to affirm his speech.   

 

َُ وحسٍُ  كافٍ في الٕجااز و كس اهضم ًِشا اًوجَ بٔوجَ.  و ُشا اًوج  

ٍُ ؾن بٔمورٍ ملَ حةٍ ػِصث نلٌ بٔذبَر.   بٔحسُا: إددارُ

 ثاىيها: بٔهَ ل ًمََلُه اًسمؽُ مرلٌ حىصر.

َُ ًـَوم لم حىن موجودت ؾيس اًـصة و اًـجم.  ثاٍثها: جمـ

ًوكائؽ الخاًَة و بٔحوال الٔمد.راتـِا: إهحاؤٍ ؾن ا  

ِاًّ ل ٍىذة و –اًسلام ؿَََ اًعلات و  –و الحال بٔن من بٔىزل ؿَََ  ًَىونَ باًوحي، و  ذلل ًلصبٔ، لٕس خليائَ ؾن كان بٔمِّ

 وجَ الٕجااز باًلدولِ بٔحصي. 

This reasoning alone is sufficient to prove the phenomenon of the Quran. 

However, there are some other reasons also along with it [to prove its miraculous 

nature]:  

1) It informs regarding unseen events which occurred as informed  

2) It does not cause boredom to the ears after repetition  

3) It comprises knowledge that was unknown to the Arabs and non-Arabs 

4) It informs about previous nations whereas the Prophet  (peace and blessings 

be upon him) was unlettered, not able to read or write, due to him not being 

in need through revelation so that this may be a miracle more deserving of 

acceptance.  
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 المححر اًصاتؽ

اًسلامم اًعلات و في الٕيمان باًصسي ؿَيه  

Fourth discussion: regarding belief in the Messenger s (peace and 

blessing be upon them) 

؟ثـالىلله  لهَف الاؾخلاد جصسو  .41  

What is the belief regarding the Messenger s of Allah (the Exalted)? 

ًين ٌَياس بٔؾخلس بٔن الله رسلًا بٔرسَِم رحمة مٌَ و فضلًا، مخشرٍن ٌَمحسن باًثواة، و مُ  َِّ ٌشرٍن ٌَمُسيء باًـلاة، و مُدَ

ة اًـََا. و بًٔسّهم تبيٓاثٍ ػاُصتٍ و مـجزاثٍ جَ رَ ون تَ الدَ فِسٍن لهم ما ًحَلُ ون إًََ من معال الدٍن و الدهَا، و مُ ما يْحخاجُ 

ا محمسٌ ؿَيهم اًعلات و اًسلام.  لهم بدٓم و بدٓصهم هحُلٌ  باُصتٍ. بٔو 

I believe that Allah has Messenger s which he sent out of His compassion and 

excellence to give glad tiding to the righteous and to give warnings to the 

wrongdoers. They inform the people what is required from them from a religious 

and worldly perspective45 and what is beneficial for them through which they can 

gain a high status (in the sight of Allah). They are assisted with clear signs and 

magnificent miracles. The first Messenger was Adam and the last was Muhammad 

(peace and blessing be upon him).  

اًيب؟ مـنىما  .42  

What is the meaning of nabi (Prophet)?  

يَ رسولً، و بًٔضا فكل رسولٍ هبٌ و ًُس كل هبٍّ ؛ فإن بٔمص تددََلَ سُمِّ لم ًومصْ تددََلَ اًيبل إوسان بٔوحي إًََ ثشْرع و إنْ 

 رسول.

A nabi (Prophet) is a human46  to whom a Shari`ah was revealed even if he was not 

ordered to propagate it47. If he is ordered to propagate it then he is called a rasool 

                                           

 ) 45 ( 
ٌِ وكََانَ اللَّ  ةٌ بَ عْدَ الرُّسُ ريِنَ وَمُنْذِريِنَ لئَِلََّ يَكُونَ لِلنَّاسِ عَلَى اللَّوِ حُجَّ اء: وُ عََّيًَِّا حَكِيمًا { ]النسقال تعالي: }رُسُلًَ مُبَشّْ

165]  
 ) 46 ( 

 كما يشترط فيو الذكورة و الحرية أيضا
 ) 47 ( 



39 
 

(Messenger). Likewise, every rasool (Messenger) is a nabi (Prophet) but not every 

nabi (Prophet) is a rasool (Messenger ).  

 

 كم ؿسد الٔهخِاء؟ .43

How many Prophet s are there? 

و ؾشرون و هم: بدٓم، إدرٌس، هوخٌ، ُودٌ، ظالٌ،  اًَلين. و المشهور بٔسلٌؤُهم في اًىذاة اًـزٍز خمسةُ  ؿلىهم دُ ل ًـُلم ؿس

لوةُ، صُـَةٌ، موسي، ُارونُ، ذو اًىفي، داودُ، سَيمان، إًَاس،  إجصاُيٌم، ًوطٌ، إسلٌؾَيٌ، إسحاقُ، ًـلوةُ، ًوسفُ، بًٔ

 اًُسؽ، ًووس، زهصيّاءُ، يحيي، ؿُسي، محمس ؿَيهم اًعلات و اًسلام، و هم رسيٌ بًٔضاً.

The exact number of Prophet s is unknown48. However, twenty five of them are 

mentioned in the Glorious Quran. They are: 1)Adam, 2)Idrees, 3)Nooh, 4)Hood, 

5)Salih, 6)Ibrahim 7)Loot, 8)Ismaeel, 9)Ishaaq, 10)Yaqoob, 11)Yusuf, 12)Ayoob, 

13)Shu`aib, 14)Musa, 15)Haroon, 16)Zul-Kifl, 17)Dawood, 18)Sulayman, 19)Ilyaas, 

20)al-Ya`sa, 21)Yunus, 22)Zakaria, 23)Yahya, 24)Isa, 25)Muhammad (peace and 

blessing upon them all). They are also Messenger s.  

؟ما المـجزت .44  

What is a mu`jiza (inimitable miracle)? 

ؾي اًيحوت موافلاً لدؾواٍ ًسِ  ؿلىذارقٌ ٌَـادت ًؼِص  المـجزت بٔمصٌ  ٍَ ًـُجزُ الميىصٍن الٕثَان ملثله. ؿلى مسًّ وج  

A mu`jiza (inimitable miracle) is an extraordinary action appearing on the hand of a 

person who claims Prophet hood according to the request of the people to defeat 

those that reject (the Prophet ) by asking them to present the same.  

 

بًٔسي الٔهخِاء؟ ؿلىما الحكوة في إػِار المـجزت  .45  

What is the wisdom for making a miracle appear on the hands of the Prophet s? 

، إذ كل دَؾوَي لم ثلترن تسًَيٍ فِيي كيُر  ؿلىبًٔسي الٔهخِاء الدلل  ؿلىالحكوة في إػِار المـجزت  ظسكِم فيما اد ؾوٍ

تَ كاذبًا؛ و هي كائمة ملام كولِ الله  ؾي اًيحو  : ))ظسق ؾحسي فيما ًسّؾي((ثـالىمسموؿة، و اٍتمَيز تُنهم و تين من ًس   

                                                                                                                                    

: ))الرسول من بعِّو الله بشريعة مجددة 9أو أن النبي يعمٌ بشرع من قبلو من الرسٌ. قال الْمام البيضاوي في ))تفسيره(
يدعو الناس إليها، و النبي من بعِّو لتقرير َرع سابق كأنبياء بني إسرائيٌ بين موسي و عيسي عليو السلَم(( مواىب 

(  44الجليٌ من تفسير البيضاوي ) ص   
 ) 48 ( 

ٌُ وَرُسُلًَ لَمْ نَ قََُّّْْهُمْ عَلَيْكَ{ ]النساء:  [164قال تعالي: }رُسُلًَ قَدْ قََََّّْنَاىُمْ عَلَيْكَ مِنْ قَ بْ  
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The wisdom in making a miracle appear on the hands of the Prophet s is a 

testimony (to the fact) that they are truthful in their claim. [This is] because every 

claim which is not supported with sound evidence remains unheard. This is also a 

means to differentiate between those that are truthful and those that are untruthful 

in their claim (of Prophethood). This (miracle) represents Allah saying, “My servant 

has spoken the truth in his claim (of Prophethood)”. 

: ))ظسق ؾحسي((؟ثـالىظسق الٔهخِاء، و هونها كائمة ملام كول الله  ؿلىما وجَ دلل المـجزت  .46  

What is the reason for a mu`jiza (inimitable miracle) to testify to the truthfulness of 

Prophet s, and for it to be like Allah said, “My servant has spoken the truth”?  

 

و ُو بٔهَ ًو كامَ بٔحسٌ من اًياس في  –و لله المثي الٔؿلً  –ظسق الٔهخِاءِ ًؼِص من ُشا المثال  ؿلىوجَ دلل المـجزت 

َُ لدٍكن،  بٔرسَني لٔتَلكن محفي ؾؼيم ملحضر ملٍك هحير حىيٍم و كال: بٔيها اًياس، إني رسول ُشا الملك إًَكن، و موتميُ

 إلىامؽٌ ًكلامي و مُدصٌر لي، و بًٓة ظسْقي بٔن بٔظَة مٌَ بٔن يخصق ؿادثَ و يخاًفِا فِجَخني بٔوامصٍَ، و ُو ؿالمٌ مللاًتي و س

. فإهَ ذل. ثم كال ٌَملك: إن نيتُ ظادكاً في دؾوايَ فادْصقْ ؿادثمَ و قم زلاج مصاثٍ مذواًَاثٍ. ففـي الملُك ذل

ؿاٍ و لم ٌضمّ  يحعيُ ٌَجلٌؿة ؿلٌم ضروري تعسكَ في ملاًخَ، و كام دصْق الملك ًـادثَ ملام كول الملك كس ظسق فيم اد 

 بٔحس بٔهَ رسولُ الملِك. 

A mu`jiza (inimitable miracle) testifying to the truthfulness of Prophet s may be 

understood from the following example – and for Allah is the most exalted 

description - if a person was to stand in a large congregation in front of a respected 

and wise king and say, “O people, I am this king‟s Messenger  to you. He entrusted 

me to you and sent me to deliver his instructions. He is knowledgeable of what I 

am saying, he is listening to my speech and he is seeing me. To show that I am 

speaking the truth I shall request him that he goes against his normal practice and 

he accepts my request in it.” Thereafter, he says to the king, “If I am truthful in my 

claim then go against your practice and stand three times repeatedly”, and the king 

does so. Through this, the congregation received ilm daruri (necessary knowledge) 

that he is truthful in his speech. 

The king standing up against his habitual practice was in substitute of the king 

verbally certifying him in his claim (with his speech). (After this event) no one will 

doubt him that he is the Messenger of the king.   

لهم ٌَخشر، وُو ؿالمٌ تسؾواهم، سامؽٌ لهم، ناػص إٍيهم. فإذا ظَحوا من  ثـالىو الٔهخِاء ؿَيهم اًسلام كس ادؾوا إرسال الله 

ثعسًلا لهم  ذلذل و بٔكسرَهم ؿَيهم كان  ؿلىإػِار المـجزاث اًتي ًُس في ظاكة اًخشر بٔن ًبثٔوا ملثَِا فبؿٔانهم  ثـالىالله 

و ٌس خَزم ظسكِم في دؾوي اًصسال؛ لٔن ثعسًق  الحىيم اًـَيم  المولىمٌَ فـلًا، و ُو كاًخعسًق باًلول تي بٔولي. وُ
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ظسكِم دلل ما اص تهص ؾنهم من اًعفاث  ؿلىدلل المـجزاث  إلىاهضم  اًلادر ٌَكاذة بٔمصٌ ػاُصُ الاسحال. ل س يما و كس 

 و الٔحوال اًتي هي في كاًةِ الحسْنِ و نهاًةِ اًىلٌل. 

The Prophet s (peace be upon them) all claimed that they were sent by Allah (the 

Exalted) for mankind. He was knowledgeable of their claim, hearing them and 

looking at them. When they requested Allah (the Exalted) for a mu`jiza (inimitable 

miracle) which is out of human control, He helped them by bring the mu`jiza 

(inimitable miracle) to assist them and certify them in their claim by making the 

mu`jiza (inimitable miracle) appear on their hands. This is like verification through 

speech; rather, it necessitates their truthfulness in their claim of Prophet hood. 

Because the verification of the most wise, most powerful, all knowing master, is 

impossible for a liar, especially when the truthfulness (of the Prophet s) is 

substantiated with mu`jizat (inimitable miracles) symbolic to their renowned 

attributes and conditions which have reached the epitome of good conduct and 

perfection.    

 

؟اًسحصما اًفصق تين المـجزت و  .47  

What is the difference between mu`jiza (inimitable miracles) and magic? 

ًسٍ  ؿلىبٔس حاة، مَنْ ؾصفِا و ثـاظاُا حعي  ؿلىاًسحص بٔمصٌ ذارقٌ ٌَـادت في بادئ اًصبٔي تمىن مـارضخَُ لٔهَ مدنٌي 

قصاتخَ هي باًيؼص لِي بٔس حاتَ.هفس الٔمص كير ذارق ٌَـادت و الٔمص. فِو في الحلِلة و  ذل  

Magic is such a thing that is apparently supernatural [but] can be opposed as it is 

based on causes. This [supernatural] incident will manifest at the hands of the 

person who learns and effectuates these causes.  In reality, they are not supernatural 

but rather they are an optical illusion.  

من جـي المَ تِ بٔما المـجزت فإنها ذاركةٌ ٌَـادت حلِلة ل يمىن مـارضتُها فلا يمىن اًساحص بٔن ًفـي مثي ما فـي الٔهخِاء و 

مُْ و كَةَِ اًـعا حِ ة، و لذا بمٌٓت سَحَصتُ فصؾونِ ملوسي ؿَََ اًسلام لما ظارث ؾعاٍ حِ ة حلِلة  و اتخَـتْ ؾِعِ حِاًّ و  يه 

 حدالهم، لمـصفتهم تبنٔ ُشا مذا ل ًبتٔ باًسحص.

ا من هفس زهَ ة حىون مؼِصاً ٌَعلاخ و  و اًسحص معسرٍ من هفسٍ بٔمّارت باًسوءِ حىون مؼِصا ٌَفساد، و المـجزتُ معسرُ

 الٕرصاد.

A mu`jiza (inimitable miracle) is supernatural in its essence and cannot be opposed. 

Therefore, a magician cannot duplicate a mu`jiza (inimitable miracle) of a 

Messenger, such as, bringing the dead back to life and changing a stick into a snake. 

It is for this reason that the magicians of Firown (Pharaoh) believed in Musa (peace 

be upon him) when his staff changed into a real snake and swallowed their staffs 

and ropes because they knew that this is impossible through magic.  
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The source of magic is based on the evil of the soul which is a cause of 

destruction49. The source of mu`jizat (inimitable miracles) is the purity of the soul 

which is a cause of righteousness and guidance.  

اًىصامة؟ما اًفصق تين المـجزت و  .48  

What is the difference between a mu`jiza (inimitable miracle) and karamah 

(miracles of divine favour)?  

تِ. و بٔما المـجزت فإنها حىون ملصوهة تسؾوي  ًس اًوَلّي فِيي كيرُ  ؿلىاًىصامة بٔمصٌ ذارقٌ ٌَـادت ًؼِص  ملصوهةٍ تسؾوي اًيلحُو 

ت.  اًيلحُو 

A karamah (miracle of divine favour) is a supernatural action manifesting on the 

hands of a wali (friend of Allah) without him claiming Prophethood; whereas a 

mu`jiza (inimitable miracle) is accompanied with the claim of Prophet hood.   

اًعاؿاثِ، المجخًةُ ٌَمـاصي و اًسُئاث، و  ؿلىالمواػةُ  و ظفاثَ حسة ما يمىنُ  ثـالىبالله  و اًوليل ُو اًـارفُ 

صِض ؾن الٕنهلٌكِ في اٌلذاثِ و اًضِواث. ْـ ُ  الم

A wali (a friend of Allah) is a person who recognises Allah and his attributes, exerts 

himself in performing righteous deeds, safeguards himself from sins and evil 

actions and refrains from giving in to his ego and lowly desires50.  

                                           

 ) 49 ( 
بْعَ المُوبقَِاتِ »عَنْ أبَِي ىُرَيْ رَةَ رَضِيَ اللَّوُ عَنْوُ، عَنِ النَّبِيّْ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ قاَلَ:  تَنِبُوا السَّ ُْ قاَلُوا: ياَ رَسُولَ اللَّوِ وَمَا  ،«ا

؟ قاَلَ:  ٌُ مَ »ىُنَّ ٌُ الرّْباَ، وَأَكْ ، وَأَكْ فْسِ الَّتِي حَرَّمَ اللَّوُ إِلََّ باِلحَقّْ ٌُ الن َّ حْرُ، وَقَ تْ رْكُ باِللَّوِ، وَالسّْ وَلّْي يَ وْمَ الشّْ الِ اليَتِيمِ، وَالت َّ
مِنَ  ْْ اتِ الغَافِلََتِ الََّّحْفِ، وَقَذْفُ المُحََّْنَاتِ المُ » 

 (10 /4) صحيح البخاري
مَاعُ الْمُسْلِمِينَ عَلَى أَنَّ السحر لَيظهر الَ على فاسق والكرامة لَتظهر عَلَى فاَسِقٍ وَإِنَّمَا تَظْهَرُ   ُْ عَلَى وَلِيٍّ  الْمَشْهُورُ إِ

ََّمَ إِمَامُ الْحَرَمَيْنِ وَأبَوُ سَعْدٍ الْمُتَ وَلّْي  َُ ها ومعاناة وعلَج وَبِهَذَا  ئًا بفِِعْلِهَا وبمَُّ َِ حْرَ قَدْ يَكُونُ ناَ رُىُمَا وَالَِّّانِي أَنَّ السّْ وَغَي ْ
أَمَّا مَا شْعُرَ بوِِ وَاللَّوُ أَعْلَمُ وَ والكرامة لَتفتقر إِلَى ذَلِكَ وَفِي كَِِّيرٍ مِنَ الَْْوْقاَتِ يَ قَعُ ذَلِكَ ات ّْفَاقاً مِنْ غَيْرِ أَنْ يَسْتَدْعِيَوُ أَوْ يَ 

مَاعِ وَقَدْ  ُْ حْرِ حَرَامٌ وَىُوَ مِنَ الْكَبَائرِِ باِلِْْ ٌُ السّْ يمَانِ أَنَّ رَسُولَ اللَّوِ يَ تَ عَلَّقُ باِلْمَسْألََةِ مِنْ فُ رُوعِ الْفِقْوِ فَ عَمَ سَبَقَ فِي كِتَابِ الِْْ
بْعِ الْمُوبِقَ  هُ مِنَ السَّ ٌْ صَلَّى اللَّوُ عَلَيْوِ وَسَلَّمَ عَدَّ رْحُوُ وَمُخْتَََّرُ ذَلِكَ أنََّوُ قَدْ يَكُونُ كفرا وقد لَيكون كُفْرًا بَ ََ اتِ وَسَبَقَ ىُنَاكَ 

ٌٌ يَ قْتَضِي الْكُفْرَ كَفَرَ وَإِلََّ فَلََ وَأَمَّا تَ عَلُّمُوُ وَ  تَ عْلِيمُوُ فَحَرَامٌ مَعَِّْيَتُوُ كَبِيرَةٌ فإَِنْ كَانَ فِيوِ قَ وْلٌ أَوْ فِعْ  
ووي على مسلمَرح الن  (14/ 176) 

 
 ) 50 ( 

قُونَ{ ]يونس: 62قال تعالي: }أَلََ إِنَّ أَوْليَِاءَ اللَّوِ لََ خَوْفٌ عَلَيْهِمْ وَلََ ىُمْ يَحََّْنوُنَ ) [63، 62( الَّذِينَ آمَنُوا وكََانوُا يَ ت َّ  
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 ذلهي كالمـجزت ٌَيب الذي ٍىون من بٔمذَ كُصْتَ، وإصارتٌ ًلدوله ؾيسٍ و من رتَ، و له إهصامٌ  ًسٍِ  ؿلىاًىصامةِ  و ػِورُ 

َّا حتي ٍىون مُ  ًو ادّؾي الاس خللالَ تيفسَ و  شؾياً لٔوامصٍ كاًةَ الٕذؿان.مُ صاً جصسال رسوله و لِّ اًولّي، إذ اًولّي ل ٍىون وً

َِ اًىصامةُ و ؿلىلي ثؼِصْ  لم ًخاتؽْ رسولهُ و َّا ٌَض َعان. نلٌ ٌضيرُ ًسً َاً ٌَصحمن، تي ٍىون ؿسوّا له ووً كوله  للذ لم ٍىنْ وً

  اًسلام في حق بٔكوام زعموا بٔنهم يححونَ الله:عابًا ًيحٌُا ؿَََ اًعلات و دِ  ثـالى

The manifestation of a karamah (miracle of divine favour) on the hands of a friend 

of Allah is a honour from Allah and a sign of his acceptance and nearness to Him. 

It (i.e. the karamah) is like a mu`jiza (inimitable miracle) of the Prophet whose 

ummah that wali is from. A wali (friend of Allah) will only be a wali when he 

testifies to the Prophethood of that Prophet and submits to his rulings. However, if 

he claims Prophethood independently and does not follow his Messenger and a 

“karamah” manifests on his hands, he will not be regarded as a friend of Allah, 

rather he will be regarded as an enemy of Allah and a friend of Shaytaan51.  Like 

Allah has pointed out addressing the Prophet (sallallahu alayhi wa sallam) in the 

Quran regarding those that assume that they are the beloved of Allah: 

 َ ُ وًَ حِحْكُنُ اللّ  ونِي يُحْ ُـ َ فاَث حِ حلونَ اللّ  نْ نُيْتُُْ تُحِ
ِ
ُ قفَُورٌ رَحِيٌم )}كيُْ ا نْ ثوًََ وْا 11لْفِصْ ًكَُنْ ذُهوُجكَُنْ وَاللّ 

ِ
سُولَ فاَ َ وَاًص  وا اللّ  ُـ ( كيُْ بَظَِ

ةل اًْكَافِصٍِنَ { ]بلٓ عمصان:  َ لَ يُحِ ن  اللّ 
ِ
[15، 11فاَ  

(Say, if you love Allah then follow me (Muhammad sallallahu alayhi wa sallam), 

Allah will then love you and forgive your sins. Allah is Most Forgiving, Most 

Merciful. Say, obey Allah and the Messenger, if they turn away, then surely Allah 

does not like the disbelievers.)  

هخِاء ؿَيهم اًسلام؟ماذا يجة ًلٔ  .49  

What is necessary for the Prophet s (peace be upon them)? 

.ةاًفعاهاًخحََف، و الٔماهة، و هي: اًعسق، و اًسلام بٔرْتؽُ ظفاثٍ ويجةُ ًلٔهخِاء ؿَيهم اًعلات و   

منهم اًىشة بٔظلًا. ًعسرُ هفسِ الٔمصِ فلا و  اًعسق في حلِِّم هونُ ذبرهم معاتلاً ٌَواكؽِ  مـنىو   

ساكص الحق. ؿلىتواظنهم محفوػةً من اًوكوع فيما ل ٍصضي الحق الذي اظعفاهم الٔماهة في حق هون ػواُصهم و  مـنىو   

صُئاً. ذلفلم ٍىتموا من  تَانٍ  سنَ اًخحََف هونهم تٌُّوا ٌَياس ك  ما بٔمصَهم الله تخِاهَ بٔح  مـنىو   

ة و اًفِمِ. َقِْ اًفعاهةِ هونهم بٔكهيَ الخ مـنىو  َُ في اًيحا  

There are four qualities which each Prophet must have: 1) sidq (truthfulness) 2) 

amanah (trustworthiness) 3) tableeg (propagation) 4) al-fataana (completion and 

excellence).   

                                           

 ) 51 ( 
 ويسمي ما يظهر علي يديو حينئذ إدلَل. 
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What is meant with sidq is that their statements are actualities and in complete 

accordance to what transpires, and falsehood does not occur from them at all. 

Amana refers to their outward bodies and inward selves being safeguarded from 

falling into the displeasure of Allah, that Being who chose them from among the 

entire creation52. The meaning of tableeg is that they propagate to the people that 

which Allah instructed them to propagate without concealing anything53. Al-

Fatanah refers to them being the most complete creation in regards to nobility and 

understanding.   

اًسلام؟الٔهخِاء ؿَيهم اًعلات و  ؿلىماذا ٌس خحَي  .50  

What is impossible for the Messenger s (peace and blessings be upon them)? 

. و اًىتمان، و اًـعَْان، و هي: اًىشة، و اًسلامُ بٔرتؽُ ظفاثٍ والٔهخِاء ؿَيهم اًعلات و  ؿلىٌس خحَيُ  ٌس خحَي  شلناًلفْلَةُ

ثةَِ  إنْ لم حىن من الذهوة، نسناءت الحصفة بٔو اًًسة،ؿَيهم كل ظفةٍ ثـُسل ؾيسَ اًياسِ من اًـَوةِ و  ْـ بٔو ثيُافي حكوةَ اًح

مَمِ و اًحَ  . كَنِ كاًع   

There are four qualities which are impossible for the Prophet s to have: lying, 

disobedience, treachery and negligence. Likewise, all those attributes which are 

regarded by the people as deficiencies are impossible for them even if they are not 

classified as sins such as lowly profession or linage, or a quality which contradicts 

the wisdom (mission) of Prophethood, like deafness and muteness.    

 إذا كان اًـعَان مس خحَلًا في حق الٔهخِاء ؿَيهم اًسلام فىِف بٔك بدٓم من اًضجصتِ اًتي نُهيي ؾنها؟ .51

If disobedience is impossible for the Prophet s, then how did Adam (peace be 

upon him) eat form the forbidden tree? 

لَى  ؾَِِسْناَ  وًَلََسْ }:  ثـالىتعصًق اًًس َان، كال 
ِ
سْ  وًَمَْ  فًَسَِيَ  كدَْيُ  مِنْ  بدَٓمَ  ا ل اًياسي كيُر ؿاص و. و [112: ظَ{ ]ؾَزْمًا لَهُ  نَجِ

َُ  بدَٓمُ  وَؾَصَ }: ثـالىبٔما وس حةُ اًـعَان إًََ في كوله مواذش. و  َُ  اجْذحََاٍُ  ثُم  ( 151) فلَوََى رَت  ل َِ  فذَاَةَ  رَت َْ َ سَى ؿََ َُ : ظَ{ ]وَ

ثعْسُرُ  اًتي اًًس َان اًياصئ ؾن ؿسم اًخحفغ اًخام مٌَ. و المخاًفةُ  ؿلىفَعسور ظورت المخاًفة ؾيَ تياء  [155 ،151

ثْ مـعَةً   ـسُ في الحق اًياسي ؾعَانًا و ؿسُ  في حقِّ بدٓمَ هؼصاً ًشرفِ رُثخذَ، و ؾِؼَم منًزخَ، و الخعبٔ اًعليُر  وس َانًا، ل ثُ

خـؼمُ من اًىدير. س  ٌُ   

                                           

 ) 52 ( 
: )) قال عياض: ... فتح الباري لَبن حجر 440/ 11البخاري(  ُاء في ) فتح الباري َرح صحيح  (11/ 440) 

لَهَا عَلَى الََّّحِيحِ وكََذَا الْقَوْلُ فِي الْكَ  ةِ وكََذَا قَ ب ْ ٌِ الْمَذْكُورِ لََ خِلََفَ فِي عَِّْمَتِهِمْ مِنَ الْكُفْرِ بَ عْدَ النُّبُ وَّ فَِّْي بِيرَةِ عَلَى الت َّ
يُ َّْرِي بفَِاعِلِوِ مِنَ الََّّغَائرِِ وَيُ لْتَحَقُ بِهَا مَا   

 ) 53 ( 
[39 حَسِيبًا { ]الْحَّاب: قال تعالي: }الَّذِينَ يُ بَ لّْغُونَ رِسَالََتِ اللَّوِ وَيَخْشَوْنوَُ وَلََ يَخْشَوْنَ أَحَدًا إِلََّ اللَّوَ وكََفَى باِللَّوِ   
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Adam (peace be upon him) ate from the tree out of forgetfulness, Allah (the 

Exalted) says: (We certainly commanded Adam (peace be upon him) before, but he 

forgot and We did not find him to be determined). A forgetful person is not 

regarded as disobedient and will therefore not be punished. However, attributing 

`isyaan (disobedience) to Adam (peace be upon him) in the statement of Allah,  

“(Adam (peace be upon him) broke the command of his Lord and deviated. 

Thereafter, his Lord chose him, accepted his repentance and made him steadfast on 

guidance)”, was due to the apparent opposition [to the command] that took place 

because of forgetfulness stemming from not taking full precaution. As for the 

contradiction that takes place out of forgetfulness, it is not classified as 

disobedience. However, it was considered disobedience looking at Adam`s noble 

status and great position. And a small mistake by a person of high status is regarded 

as a big mistake54.      

َِ ُ بإ  ذل ؿلىبدٓم  ثـالىس ححاهَ و  المولىا مواذشت بٔمّ و  هةِْ، و ُشٍ الديار و  إلىحاظ خلفار، س  الٕ  ؿلىمثاجصثَُ اؿتراف بدٓمِ بالذ 

َُ و حزداد درجذَ ؿَوّا، و  شلف ُ بٔجْصٍُ همُُواً.زوات  

As for Allah (Pure and Exalted is He) reprimanding Adam (peace be upon him) 

upon that action by sending him down to the world, the acknowledgement of 

Adam (peace be upon him) of his mistake and his haste towards seeking 

forgiveness, all of these things increase his status and increase his reward.  

مـاصٍ باًًس حة ؿَوِّ مٌاظبهم، و  إلىالمـاصي، فإنها ذهوةٌ بالٕضافة ًسة ًساكص الٔهخِاء من الذهوة و ما ًُ  ذل ؿلىًلاس و 

لِ،  ؿلىمـاظيهم؛ لٔنها ظادرت منهم ؿَيهم اًسلام إما نلٌل ظاؾتهم ل بٔنها نشهوة كيرهم و  إلى ظصًقِ  ؿلىبٔو ظصًق اًخبؤل

ِوِْ و  سِ. و اًس  مل َـ ت و زيادت مـصفتهم ملولهم و اس خلفارهم منها فَبٔما اؿترافِم با و ؿسم اًخ  ًيْزدادوا بٔجْصاً و ثلواهم، و رَؾِم و صس 

ثحَْة.ؿَوّا في الدرجةِ و كُصتةً و  اًصل  

Likewise, all those actions which are attributed to the Prophet s as sins or 

disobedience are classified as such due to their high status. This disobedience is in 

relation to their complete obedience, not that they are like the sins and 

disobedience of others because those actions that took place from the Prophet s 

were either due to different interpretations, forgetfulness or were unintentional. 

However, their acknowledgement of their mistake and repenting from it, increased 

them in their recognition and fear of Allah and their piety so that they may increase 

in their reward, closeness and status in front of Allah. 

 

   

                                           

 ) 54 ( 
.308/ 1المقربين(( تفسير القرطبي: كقول الجنيد رحمو الله تعالي: )) حسنات الْبرار سيئات   
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م اًسلام؟ماذا يجوز في الحق الٔهخِاء ؿَيه  .52  

What is possible for the Prophet s (peace be upon them)? 

اًشرة و هلط في مصاحبهم اًـََة، كالكٔ و  إلىالٔهخِاء ؿَيهم اًسلام وكوع ًلٔؾصاض اًخشرًة، اًتي ل ثودي  ؿلىيجوز 

صفةٍ من الحصف اًخجارت و  ذلمثيُ ًحعح ة، و المصض و اًصاحة و اًخـة و اًبرد و اؿتراء الحص و اًـعشِ و الوعِ و  الٕحترافُ بِحْ

هلط. إلىمذا لًودي  اًخشر ؿلىاًتي ًُستْ دَهَِ ةً لٔنهم ثشر يجوز ؿَيهم ما يجوز   

It is possible for the Prophet s to possess human qualities that do not lead to a 

deficiency in their lofty status, such as eating, drinking, experiencing hunger and 

thirst, feeling warm or cold, feeling tired, feeling at ease, to be sick and healthy. 

Likewise, to adopt a profession which is not disgraceful or despicable such as trade 

[is permissible] because they are humans. It is possible upon them that what is 

possible upon other humans as long as it does not lead to any deficiency in their 

status.  

اًعلات و اًسلام؟ؿَيهم ما الحكوة في لحوق الٔمصاض و اللٓم بالٔهخِاء  .53  

What is the wisdom for Prophet s to befall sicknesses and suffering? 

اللٓم بالٔهخِاء ؿَيهم اًعلات و اًسلام مؽ هونهم الخير اًبًرةّ، و هون ساحتهم من اًـَوة جصًَِ ةً  لحكوة في لحوق الٔمصاض وا

هم؛ لٔجي بٔن ثخبسٔي  بمُ اًياسُ، إذا حي  بم اًحلاءُ و اًحبسُٔ، و م و ظبُر زحاتهُ  ثـالىهم و ًؼِص في ظاؿة الله مَ بٔجصُ بٔن ًـؼُ 

َّة بٔحس فيهم إذا ربٔي المـجزاث اًحاُصتَ  ًـَمون بٔن الدهَا دارُ اًحلاءُ و امذحانٍ، ل دارُ إهصام و إحسان. و ًئلا ًـخلس الًٔوُ

جي  بٔمصهم فِم ؾحَسٌ إنْ ؾؼُمَ كسرهم و بٔنهم و ذَلَ ًُس كير، و و  ثـالىبًٔسيهم و ًـلم بٔن ذل بٕارادت الله  ؿلىَِصُ ثؼْ 

دفؽ اًضرر.ؿاجزون ؾن جََةِْ اًيفؽ و   

The wisdom for Prophet s to be affected with sicknesses and sufferings although 

they are the best of creation and are free from any deficiency, is to increase their 

reward and to demonstrate their submission and steadfastness in the obedience of 

Allah  which becomes the foundation for the people to adopt. It is possible for 

calamities and agony to befall them. It should also be known that the world is a 

place of trials and tests and not a place of honour and excellence, and so that no 

one can claim lordship for any of them (Prophet s) when they witness clear 

miracles occurring upon the hands of those Prophet s and that they know that it is 

[the occurrence of miracle from them] simply by the will and creating of Allah (the 

Exalted) and no other. And they, despite their great esteem and high position, are 

servants [of Allah too] and dependent [from Allah] in attracting benefit and 

repelling harm55. 
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اًسلام؟ما ذلاظة ما يجة بٔن هـخلس في حق الٔهخِاء ؿَيهم اًعلات و  .54  

What is a summary regarding what is necessary for us to believe in regarding the 

Prophet s (peace and blessings be upon them)? 

اًلول ؾن ك اًفـي و اًحاظن و مُبر بٔون في اًؼاُص و اًسلامُ مَوْظوفوُن جكِّ ظفة حزٍن. و و  اًعلاتُ  هـخلس بٔن الٔهخِاء ؿَيهمُ 

 ؿلىبٔن الله اظعفاهم هلط في مصاحبهم اًـََة. و  إلىم الٔؾصاض اًخشرًةُ اًتي ل ثود ي يهبٔنهم يجوز بٔن ثعصبٔ ؿَبٔمص ٌضين. و 

بٔحكامَ ؿالمين.بٔرسَِم إٍيهم ًَىوهوا تبؤامصٍ و اًـالمين و   

We believe that the Prophet s (peace and blessings be upon them) are attributed 

with the most distinct qualities and are free outwardly and inwardly from actions or 

statement of disgrace. Further, it is possible for them to possess human qualities 

that do not lead to a deficiency in their lofty status. Allah selected them from 

amongst the entire creation and sent them to the people so that they can practice 

upon His instructions and legislations.  

لَ بٔظلًا، و و  دَ و اًخحول إنما إدذَفوا في تـغ بٔنهم لم يخخَفوا في بٔمص الدٍن ًىوهَ بٔظلًا ًخـَللَ بالؾخلاد الذي لًلديُ اًخـسل

ظحـاً.حالً و مكانًا و ادذلافَ بادْذلاف الٔمد زمانًا و  بٔحكام اًشرًـةِ ًىونها فصوؿاً، ًخـَللِا باًـمي الذي ثوجة الحكوةُ   

They do not differ in the principles of religion since it is the foundation as it is 

related to creed in which multiple additions or changes are not accepted56. 

However, they differed in some legal rulings since that is a peripheral [issue], which 

are related to actions which wisdom requires that they change with the changing of 

nations, times, places, conditions and temperaments.  

سلم ؾن ساكص الٔهخِاء؟الله ؿَََ و  ظلىهحٌُا  كم ظفت امذاز با .55  

What are the distinguishing attributes of our Prophet  (peace and blessings be upon 

him) over all of the other Prophet s (peace be upon them)? 

ا  لٌ اًياسِ  إلىظفاث: الٔولي: بٔهَ بٔفضَيُ الٔهخِاء؛ اًثاهَة: بٔهَ بٔرسي  الله ؿَََ و سلم ؾن ساكص الٔهخِاء ًثلاج ظلىامذاز هحُ

.  كافة؛ اًثاًثة: بٔهَ ذاتُم الٔهخِاء فلا ًبتٔ تـسٍ هبٌّ

The Prophet (peace and blessings be upon him) is distinct from other Prophet s in 

three qualities:1)he is the best of the Prophet s; 2) he was sent to the entire 

                                                                                                                                    

اءَ اللَّوُ وَلَوْ  ََ ٌْ لََ أَمْلِكُ لنَِ فْسِي نَ فْعًا وَلََ ضَرِّا إِلََّ مَا   كُنْتُ أَعْلَمُ الْغَيْبَ قال تعالي علي لسان نبيو صلي الله عليو و سلم: }قُ
وءُ إِنْ أَ  نِيَ السُّ مِنُونَ { ]الْعراف: لََسْتَكَِّْ رْتُ مِنَ الْخَيْرِ وَمَا مَسَّ ْْ [188ناَ إِلََّ نذَِيرٌ وَبَشِيرٌ لِقَوْمٍ يُ   

 ) 56 ( 
نَا بوِِ إِبْ رَاىِ  نَا إِليَْكَ وَمَا وَصَّي ْ ينِ مَا وَصَّى بوِِ نوُحًا وَالَّذِي أَوْحَي ْ رَعَ لَكُمْ مِنَ الدّْ ََ يمَ وَمُوسَى وَعِيسَى أَنْ أَقِيمُوا قال تعالي: } 

ينَ وَلََ تَ تَ فَ  [. و أخرج الشيخان و أبو داود عن رسول الله صلي الله عليو و سلم: )) الْنبياء 13رَّقُوا فِيوِ { ]الشورى: الدّْ
ٌ من نسبة َتي.   أخوة أولَد علَت أمهاتهم َتي و دينهم واحد((. و معني )) بنو علَت((: أولَد الرُ
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mankind; 3) and he is the seal of Prophet hood and no Prophet  will come after 

him57.   

سلم ذاتم الٔهخِاء؟الله ؿَََ و  ظلىًِمَ كان هحٌُا  .56  

Why is our Prophet (peace and blessings be upon him) the seal of all Prophet s? 

، و  إلىسلم ذاتَم الٔهخِاء لٔن حكوة إرسال الٔهخِاء دؾوتُ الخَقِْ الله ؿَََ و  ظلىإنما كان هحٌُا  ظصًق  إلىإرصادهم ؾحادتِ الحقِّ

ساد في بٔمور المـاش و  َ اًس  ثلصٍص الٔحوال اًتي لًعَون إٍيها تبفٔكارهم و ِم بالٔمور اًلائحة ؾن بٔتعارهم. و إؿلامُ ـاد، و الم

حََ اًحاظلة.ض ل إزال اً و  الٔدل اًلاظـةِ   

Our Prophet  (peace and blessings be upon him) is the seal of all Prophet s because 

the wisdom of sending Prophet s is to invite the creation towards the Creator, to 

guide them towards the straight path in matters of the world and the hereafter, to 

inform the people regarding the unseen which is hidden from their eyes and those 

conditions that will befall them regarding which they have never thought, to 

present them with definitive proofs, and to remove false confusions.     

ت شرًـخَُ اًلصّاء تخِان جمَؽ ُشٍ الٔص َاو  ر بٔتَف مٌَ في اًىلٌل، بحَر ثوافق جمَؽ الٔمد في  ؿلىء كس حىفَ  وجَْ لًخعو 

ٍ. و  اًىلٌلَ  هب تـسٍ؛ لٔن إلىٌَزَق  الٔزمٌة و الٔمىٌة و الٔحوال، فلا حاجةً  جمَؽَ  سر إرساله  ًؼِص من ُشاكس تَف حَس 

ِم في الخََق و الخَُق.بٔكهََ  وهَهلدَؽ الخَق و   

The clear-cut Shari`ah has taken upon its self to explain all of these things in the 

most excellent manner, in such a way that all nations in all times, places and 

condition can abide by it. Therefore, there is no need for another Prophet  after 

him since perfection has reached its limit. This is the reason why he is sent for the 

entire creation since he is the most complete among them in disposition and 

character.  
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لْف رحمو الله حَّر ما امتاز بو نبينا صلي الله  عليو و سلم علي سائر الْنبياء بِّلَث صفات، و إنما ذكرىا لم يرد الم

لْنها من أُمع الخَّال. فقد روي مسلم و الترمذي عن أبي ىريرة رضي الله عنو: أن رسول الله صلي الله عليو و سلم 
قال: فضلت علي الْنبياء بست: أعطيت ُوامع الكلم، و نَّرت بالرعب، و أحلت لي الغنائم، و ُعلت لي الْرض 

مسجدا و طهورا، و ارسلت إلي الخلق كافة، و ختم بي النبيون((. فخَّائَّو صلي الله عليو و سلم كِّيرة صنفت فيها 
 التاليف الكبيرة، و من أوسعها كتاب ))الخَّائص الكبري(( للإمام السيوطي في مجلدين. 
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اًزمان؟ سلم ذاتم الٔهخِاء مؽ بٔن ؿُسي ؿَََ اًسلام ًنزل في بدٓصالله ؿَََ و  ظلىهَف ًلال: إن هحٌُا  .57  

How can we say that our Prophet is the seal of all Prophet s when Isa (peace be 

upon him) will descend at the end of time? 

ٌا ؿَََ اًسلام دون شرًـخَ؛ لٔن شرًـخَ ُو كس وسِرت بٔن ؿُسي ؿَََ اًسلام ًنزل في بدٓص اًزمان، و  ِّ يحكن ثشرًـةِ هحُ

سلم، و نائحا ؾيَ في إجصاء الله ؿَََ و  ظلىلمضي اًوكتِ الذي كان اًـمي با موافلاً لملذضي الحكوة فِىون وزََفةٍ ًيحٌُا 

 شرؾَخَ في ُشٍ الٔمة، و ذاك مذا ًونس هونَ هحٌُا ذاتم الٔهخِاء.

Isa (peace be upon him) will descend at the end of time58 and regulate according to 

the Shari`ah of our Prophet (peace be upon him) and not his own Shari`ah59, 

because his Shari`ah has been abrogated due to the termination of the period 

                                           

 ) 58 ( 
ابِرَ بْنَ عَبْدِ الِله، يَ قُولُ: سَمِعْتُ النَّبِيَّ صَلَّى   َُ لََ تَ ََّالُ طاَئفَِةٌ مِنْ أمَُّتِي يُ قَاتلُِونَ عَلَى الْحَقّْ »اللهُ عَلَيْوِ وَسَلَّمَ يَ قُولُ: عن 

ٌّْ لنََا،«ظاَىِريِنَ إِلَى يَ وْمِ الْقِيَامَةِ  فَ يَ قُولُ: لََ،  ، قاَلَ: " فَ يَ نَِّْلُ عِيسَى ابْنُ مَرْيمََ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ، فَ يَ قُولُ أَمِيرُىُمْ: تَ عَالَ صَ
 " إِنَّ بَ عْضَكُمْ عَلَى بَ عْضٍ أُمَرَاءُ تَكْرمَِةَ الِله ىَذِهِ الْْمَُّةَ 

 (137 /1) صحيح مسلم
 

 ) 59 ( 
 (1870 /4) صحيح مسلم

: عَنْ عَامِرِ بْنِ سَعْدِ بْنِ أبَِي وَقَّاصٍ، عَنْ أبَيِوِ، قاَلَ: قاَلَ رَسُولُ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّ  أنَْتَ مِنّْي بِمَنَّْلَِةِ ىَارُونَ مِنْ »مَ لِعَلِيٍّ
: ))  قاَلَ الْعُلَمَاءُ وَفِي ىَذَا 174/ 15مُوسَى، إِلََّ أنََّوُ لََ نبَِيَّ بَ عْدِي. قال الْمام النووي في ) َرح صحيح مسلم(( 

ٌٌ عَلَى أَنَّ عِيسَى بْنَ مَرْيمََ صَلَّى اللَّوُ   الْحَدِيثِ دَليِ
امِ ىَذِهِ الْْمَُّةِ يَحْكُمُ بِشَريِعَةِ نبَِ  دٍ صَلَّى اللَّوُ عَلَيْوِ وَسَلَّمَ ولَ عَلَيْوِ وَسَلَّمَ إِذَا نَ ََّلَ فِي آخِرِ الََّّمَانِ نَ ََّلَ حَكَمًا مِنْ حُكَّ نَا مُحَمَّ ي ّْ

 ينَّل نبينا((.
 

عقيدة المسلمين في سيدنا المسيح عليو السلَم: السيد المسيح عيسي ابن مريم عبد الله و رسولو. آخر أنبياء بني 
إسرائيٌ ولد من أم ) و ىي مريم بنت عمران عليو السلَم) دون أب معجَّة من عند الله تعالي. قام السيد المسيح يدعو 

جَّات الباىرات من إحياء الموتي بإذن الله و إبراء الْكمو بإذن الله و إبراء الناس إلي عبادة الله الواحد الْحد مَّودا بالمع
الْبرص بإذن الله، و غير ذلك. فكان أن لقي السيد المسيح عليو السلَم من اليهود عنتا و استكبارا و خططوا لقتلو عبر 

ٌ يدعي ) يهوذا الْسخريوطي( فلما دخٌ القتلة يريدون قتٌ سيدنا المسيح ألقي الله تعالي َبهو علي ذلك الخائن  رُ
يهوذا ورفع اللع تعالي سيدنا عيسي عليو السلَم حيا إلي السماء بجسده و روحو ثم قتٌ يهوذا علي أنو المسيح عليو 

( وَقَ وْلِهِمْ إِنَّا 156السلَم ثم ينَّل إلي الْرض في آخر الَّمان. قال تعالي: }وَبِكُفْرىِِمْ وَقَ وْلِهِمْ عَلَى مَرْيمََ بُ هْتَاناً عَظِيمًا )
بّْوَ لَهُمْ وَإِنَّ الَّ  َُ كٍّ مِنْوُ مَا لَهُمْ قَ تَ لْنَا الْمَسِيحَ عِيسَى ابْنَ مَرْيمََ رَسُولَ اللَّوِ وَمَا قَ تَ لُوهُ وَمَا صَلَبُوهُ وَلَكِنْ  ََ ذِينَ اخْتَ لَفُوا فِيوِ لَفِي 

ٌْ رَفَ عَوُ اللَّوُ إِليَْوِ وكََانَ اللَّوُ عََّيًَِّا حَكِيمًا { ]النساء: 157لُوهُ يقَِينًا )بِوِ مِنْ عِلْمٍ إِلََّ ات ّْبَاعَ الظَّنّْ وَمَا قَ ت َ  [  158 - 156( بَ  
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wherein acting upon it was applicable as was required by (Divine) Wisdom. So he 

will be like a khalifa of our Prophet (peace and blessing be upon him) and a deputy 

on his behalf in establishing his Shari`ah within this ummah. This is something that 

(in fact) highlights our Prophet being the Seal of all Prophet s.    

 

سلم؟الله ؿَََ و  ظلىاذهص لي مـجزاث هحٌُا  .58  

Inform me regarding the mu`jizat (inimitable miracles) of our Prophet (peace and 

blessings be upon him)? 

ا،ص سلم نثيرت: فمن مـجزاثَ اًلالله ؿَََ و  ظلىإن مـجزاث هحٌُا محمس  و بٔبْاُا و  بنٓ اًىصي، و ُو بٔؾؼم بيٓاثَ و بٔنبُر

ا، و كس ذهص وجَ إجاازٍ و بٔهَ بًٓة باكِ ذاتماً.  ة دائما ًىون من بٔت با ًلٔهخِاءبٔبْصُ  

Verily, the mu`jizat (inimitable miracles) of our Prophet Muhammad (peace and 

blessings be upon him) are many. From amongst his mu`jizat (inimitable miracles) 

is the Quran which is his greatest, splendid and magnificent miracle. We have 

previously mentioned the reason for it being the greatest miracle and, that it is an 

remaining and everlasting miracle brought by the seal of all Prophet s.  

لم ٍىن إل ماء كََي، فوضؽ صحاتَ اًىصام ومن مـجزاثَ هحؽ الماء من تين بٔظاتـَ في حال اًسفص حين اص خس  اًـعش تبٔ و 

و من مـجزاثَ حىثير اًعـام  مصارًا. زاد ؿَيهم، و ُشا وكؽ حتي كضَي الحاضرون بٔوظارهم مٌَ و نفَّ اًىصيمةَ فَِ فىثُرَ 

كير ذل مذا ذهص في نخة دلئي اًيحوّت. إلىُشا وكؽ بًٔضا مصاراً. اًلََي حتي نفي بٔناساً نثيٍرن. و   

From amongst his mu`jizat (inimitable miracles) is water gushing forth from 

between his fingers while in his travel when the Sahabah were faced with excessive 

thirst and there was none except a little water. He placed his blessed hands in the 

water and it increased more than that which sufficed for those that were present to 

fulfil their needs with60. From among his mu`jizat is the increasing of small amount 

of food until it became enough for many people. This took place multiple times61. 

                                           

 ) 60 ( 
وقع ذلك في المدينة و تبوك و قباء و غيرىا. مِّال ذلك ما رواه البخاري عن أنس رضي الله عنو قال: )) اتي النبي صلي 

َّوراء فوضع يده في الْناء فجعٌ الماء ينبع من بين أصابعو، فيتوضأ القوم، قال قتادة: قلت الله عليو و سلم بإناء و ىو بال
 لْنس: كم كنتم؟ قال: ثلَث مائة أو زىاء ثلَث مائة((. 

 ) 61 ( 
 روي القَّة البخاري في الْطعمة، باب: من أكٌ حتي َبع. 
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[There are] many other inimitable miracles which have been mentioned in the 

books that prove his Prophethood62.  

سلم؟الله ؿَََ و  ظلى و هَف كاهت سيرت هحٌُا .59  

How was the life of our Prophet (peace and blessings be upon him)? 

كس بٔكص بحس نها اًىفار، و الٕظلاق، و  ؿلىسلم بٔحسن اًسير الله ؿَََ و  ظلى بٔن سيرت هحٌُا ؿلىالثفاق جلٌع و كس وكؽ الٕ 

هي كاًضمس في راتـة اٍنهار.هَف ل و  

It has been unanimously agreed upon that the life of our Prophet (peace and 

blessings be upon him) is the best of lives. Even the non-Muslims have 

acknowledged its beauty - and how could it not be so when it (the beauty of his 

life) is (as obvious) as the Sun at midday? 

 

ص، نثير ًعي اًصّحَم و بٔؿلاهم حس حاً. سلم كان بٔشرف اًياس وس حاً و الله ؿَََ و  ظلىاًسّير بٔهَ ذهص بُٔي كس و  ًلَر المضع 

َـفو و اًعفح و اًصبٔفة و اًصّفِق. ل ًًذلم إلّ فيما فَِ حقٌ الحقِّ بٔو حقل الخَق. و اًعبر. دبٔتُ الٕقضاء و اًخحمي و  كان َ اً

هي اًكللٌث اًلََلة اًتي ثخضم ن مـاني نثيرتً و –بٔت بجوامؽ اًكلم  محكل إذااًىثير اًسىوث ًخفىلصٍ في بٔسرار المَىوث. و 

لًلول في مزحَ إل حلاًّ.كان بٔفعح اًياس تَانًا يمزَخ تـغ الٔحِان و، و -من باُصِ الحكن   

The experts of genealogy mention that the Prophet `s (peace be upon him) lineage 

is the most honourable and most noble from amongst all people. He would join 

ties, support the needy, and he had a lot of forbearance and patience.  His character 

was that of forgiving, tolerance, kindness and gentleness. He would not seek 

revenge except when it was [in exchange of] a right of the Creator or creation. He 

would very often remain silent pondering over the kingdom. When he would talk, 

his speech was jaami al-kalim i.e. few words comprising of great meaning filled with 

wisdom. He was the most eloquent of people in speech, at times he would joke and 

he would only speak the truth in his jokes.   

كان صسًس الُٔوال، و ي جمَؽ حاله لَدَ  ؿلىت كان وازلاً تـعمة الله له في كِّ حال، و ًلُسِم حين تحجم الٔتعال، و ًثخُ و 

حَةٍ لم حىن ًليٍر من اًخشر، حتي لم ٍىن بٔحس من بٔصحاتَ ًونس في وجهَ اًخواضؽ، و  َْ َُ كان مؽ ثواضـَ و ثضاص خَ ذا 

ل ثشهص في رؤوسِم اًعير، ل ًلعؽ بٔحسٌ منهم كلامَ بٔحس، و ؿلىاًىصي اًيؼص، و كاهوا في مجَسَ في كاًة الٔدة كٔنما 

َوةُ.مجَسَ اً ُـ  

He had complete conviction in the protection from Allah in every condition. He 

would attack when the bravest would waver and remain steadfast upon his position 

                                           

 ) 62 ( 
الطعام، و غيرىا...مٌِّ انشقاق القمر، الْسراء و المعراج، حنين الجذع، تسبيح   
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during all horrors. He was extremely humble, but despite his humility and 

pleasantness, was a presence of such awe unknown to any other human, to such an 

extent that none of his Sahabah would fixate their gaze upon his noble face. They 

would remain in his company in the most respectable of manners like birds were 

seated upon their heads. None would interrupt the speech of the other, and no 

faults were mentioned in his gatherings.   

اًعـن فَِ  ؿلىحِصْظِم تـس ادّؿائَ اًيحوتَ لم يجسْ بٔؿساؤٍ مؽ صستِ ؿساوتهم له و ًَلِّدوهَ بالٔمين، و  كان المشرنين من ظحاٍُ و 

ُ اًياسَ الحكوةَ و اًلَسْخ فَِ سخِلًا، و  إلىل مَعْـيا، و َ في دار اًسلام، و  إلىًسؾوهْم الٔحكام، و كان ًـُلّمِ كس كهي من اثح ـ

َـصض و  ذلًددِّـَ سري له شيءٌ من من لم اًـمََة، و اًفضائي اًـَمَة و  اًخحـَة.تعصًق اً  

The pagans [of Makkah], since his childhood, would call him „the Trustworthy‟. 

After he claimed Prophethood, his enemies - despite the severity of their enmity 

and hankering for criticising him - found in him no reason of defamation. He 

would teach the people wisdom and legal rulings, and would invite them to the 

house of submission (Paradise). Verily, those that followed him succeeded in virtue 

of their actions and knowledge. And those that did not follow him were affected by 

his presence and character.    

مَن ظاًؽ نخة سيرثَ مخاًفَِ مَسي اًزمان، و ًسان مُوافلَِ و  ؿلىبٔتلي ذهصٍ الدَيَ ساكص الٔديان و  ؿلىكس بٔػِص الله دًيَ و 

بٔذلاكَ اًـؼيمة اًحاُصت ؾصفَ بٔهَ بٔشرفُ اًـالميَن في الٔوظافِ اًحاظية و اًؼاُصت. ؿلىالمض تملة   

Allah made his religion dominant over every other religion and many will praise 

him in the best of manners and others will oppose him till the day of resurrection. 

Whosoever studies the life of the Prophet (peace and blessings be upon him) 

comprising his honourable traits, he will know that he is the most noblest of 

creation in his inward and outward attributes63.  

 

 

 

 

 

                                           

 ) 63 ( 
و راُع إلي كتاب: )) سيدنا محمد صلي الله عليو و سلم: صفاتو الحميدة و خَّالو المجيدة(( للشيخ عبد الله سراج 

 الدين حفظو الله فقد ُمع و أُاد. 



53 
 

 المححر الخامس

 في الٕيمان باًَوم الدٓص

Fifth discussion: regarding the belief in the day of resurrection 

الٕيمان تَ؟ مـنىما اًَوم الدٓص، و ما  .60  

What is the day of resurrection and what does it mean to believe in the day of 

resurrection?  

ظـَسٍ واحسٍ  إلىيحشرون فَِ الٔظفال. ثلومُ اًياسُ فَِ من كدورهم، و  ُةُ الُٔوال، جض  ًومٌ ؾؼيمُ  بٔما اًَومُ الدٓصُ فِوَ 

اًيـيم بٔو اًـشاة. إلىهم ٌَحساة، ثم ًوول بٔمصُ   

صبهَٔ. الحسًر فيَؽُ ما ورد في اًلصبنٓ و بٔنْ ًؼِصَ فَِ جم بٔما الٕيمانُ تَ فِو اًخعسًقُ تبهَٔ لتس  بٔن ًبتَٔ و و   

The Last Day will be a day of great dread wherein even children will become white-

haired64. The people will rise from their graves and will be gathered on a plain field 

for reckoning after which they will be rewarded or punished. 

Believing in this day is to affirm that the [last] day will certainly come, and that all 

what is mentioned in the Quran and Hadith regarding it will certainly come to pass.         

ما ًخـَق تَ؟لس في اًَوم الدٓص و خماذا ث ـ .61  

What is your belief regarding the day of resurrection and those matters relating to 

it? 

، ثم بحشِر الٔجساد، و  َِ َِ بٔو ؿشات ـاد، ثم بالحساة و الميزان، ثم بٔن  الخَقَ نلٌ تسُئ ًُ بٔؾخلس بٔولً ثسوال اًلبِر، ثم تيـيم

ددول اًكافصٍن جهنَم دار الي ةَ دار اًيـيم. و  بٕاؾعاء اًىذاة إما باٍيمين و إما باًضلٌل، ثم باًصراط ثم تسدولِ المومٌينَ 

 اًـشاة الًٔيم. 

I firstly believe in the questioning of the grave and its bounties or punishment, and 

the resurrection of bodies and that the creation will return like it started, then the 

reckoning, the scales, and that the book of deeds will either be given in the right or 

left hand, the bridge after which the believers will enter Paradise - the Abode of 

everlasting bliss - and the disbelievers will enter Hell - the Abode of painful 

punishment.  

                                           

 ) 64 ( 
يْءٍ قَدِيرٌ )قال الله تعالي: }ذَلِكَ بأَِنَّ اللَّوَ ىُوَ الْحَقُّ وَأنََّوُ يُحْيِ الْمَوْتَى وَأنََّ  ََ  ٌّْ اعَةَ آتيَِةٌ لََ ريَْبَ فِيهَا وَأَنَّ 6وُ عَلَى كُ ( وَأَنَّ السَّ

عَثُ مَنْ فِي الْقُبُورِ{ ]الحج:  يبًا { ]المَّمٌ: 7، 6اللَّوَ يَ ب ْ َِ ٌُ الْولِْدَانَ  قُونَ إِنْ كَفَرْتُمْ يَ وْمًا يَجْعَ [ و قال تعالي: }فَكَيْفَ تَ ت َّ
يْءٌ عَظِيمٌ )[ و قال تعالي: }يَ 17 ََ اعَةِ  ا أَرْضَعَتْ 1اأيَ ُّهَا النَّاسُ ات َّقُوا ربََّكُمْ إِنَّ زلَََّْلَةَ السَّ ٌُّ مُرْضِعَةٍ عَمَّ ٌُ كُ ( يَ وْمَ تَ رَوْنَ هَا تَذْىَ

ٌٍ حَمْلَهَا وَتَ رَى النَّاسَ سُكَارَى وَمَا ىُمْ بِسُكَارَى وَلَكِنَّ عَذَابَ اللَّ  ٌُّ ذَاتِ حَمْ دِيدٌ{ ]الحج: وَتَضَعُ كُ ََ [. 2، 1وِ   
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ؿشاتَ؟ هَف اؾخلادك ثسوال اًلبر ثم هـيمَ بٔو .62  

What is your belief regarding the questioning of the grave and its bounties and 

punishments?  

 

مَكان فَُسَْبلٔهَ ؾن ََ ث ٍصدُ الواةَ ثم ًبٔ جسسٍ تلسْرِ ما ًفَِْمُ الخعاةَ، و  إلىبٔؾخلس بٔن المَتَ إذا وُضؽ في كبٍر ثـُادَ رُوحَُ 

تبدٔائها.  ثـالىرتَ و هخَِ و ؾن دًيَ الذي كان ؿَََ، و ؾن اًفصائغ اًتي كان بٔمصٍ الله   

I believe that when the deceased is entered into the grave, his soul is returned to his 

body to the extent that he will be able to comprehend speech and be able to reply. 

Thereafter, two angels will come and question him regarding his Lord, his Prophet  

and the religion he was upon and regarding the commandments that Allah 

instructed him to carryout65.  

بٔحسن جواة، من كير دوفٍ  ثـالىعمَوا اًعالحاث بٔجاة ؾن اًسوال تخوفِق الله فإن كان المَت من الذٍن بمٌٓوا و 

: ُشا جزاء من لهًفذحُ له بابًا من بٔتواة الية فِحؼي باًيـيم اًـؼيم و ًلُال ل اضعصاة، فِىضفُ الله ؾن تصرٍ و منهلٌ و

صراط المس خليم.  ؿلىكان في دهَاٍ   

If the deceased is from amongst those that believed and performed righteous 

actions, he will reply in the best manner to the questions with the will of Allah 

without any fearing it or trembling. Allah will remove the veils from his eyes and a 

door from the doors of Paradise will open and he will experience its great bounties. 

It will be said to him that this is the reward for that person who was in the world 

on the straight path.  

باهَ حِيئش بٔصس  اًـشاة. و ٍىُضفُ ؾن تصرٍ ل ًسري ما ًلول في الواة فِـشِّ إن كان المَتُ كافصاً بٔو مٌافلاً ًسُْشُ وو 

هفسَ و ُواٍ. فِفذحُ له باة من بٔتواة جهنم. و ثيو ع له بٔهواعُ اًـشاة و الٔلم و ًلولن له: ُشا جزاءُ من نفص ملوْلٍ واثحؽ  

                                           

 ) 65 ( 
، وَتُ وُلّْيَ وَذَىَبَ أَصْحَابوُُ حَتَّى إِنَّوُ عَنْ أنََسٍ رَضِيَ اللَّوُ عَنْوُ، عَنِ النَّبِيّْ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ قاَلَ: " العَبْدُ إِذَا وُضِعَ فِي قَ بْرهِِ 

دٍ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ؟ فَ ي َ ليََسْمَعُ قَ رْعَ نعَِالِهِمْ، أتَاَهُ مَلَكَ  ٌِ مُحَمَّ ُُ قُولُ: انِ، فأََقْ عَدَاهُ، فَ يَ قُولََنِ لَوُ: مَا كُنْتَ تَ قُولُ فِي ىَذَا الرَّ
هَدُ أنََّوُ عَبْدُ اللَّوِ وَرَسُولوُُ، فَ يُ قَالُ: انْظرُْ إِلَى مَقْعَدِكَ مِنَ النَّارِ أبَْدَلَكَ اللَّوُ بوِِ مَقْعَ  َْ دًا مِنَ الجَنَّةِ، قاَلَ النَّبِيُّ صَلَّى اللهُ عَلَيْوِ أَ

مِيعًا، وَأَمَّا الكَافِرُ  َُ فَ يَ قُولُ: لََ أَدْرِي، كُنْتُ أَقُولُ مَا يَ قُولُ النَّاسُ، فَ يُ قَالُ: لََ دَريَْتَ وَلََ  -أَوِ المُنَافِقُ  -وَسَلَّمَ: " فَ يَ رَاىُمَا 
خاري و مسلم، طْرَقَةٍ مِنْ حَدِيدٍ ضَرْبةًَ بَ يْنَ أُذُنَ يْوِ، فَ يََِّيحُ صَيْحَةً يَسْمَعُهَا مَنْ يلَِيوِ إِلََّ الِّ َّقَلَيْنِ " رواه البتَ لَيْتَ، ثمَُّ يُضْرَبُ بِمِ 

 الِّقلَن: الْنس و الجان. 
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If the deceased is a non-believer or a hypocrite, he will be confound not knowing 

what to say in reply to the questions. So, they (the 2 angels) will punish him at that 

time with a severe punishment. The veils before his eyes will be removed and a 

door from amongst the doors of Hell fire will open. He will experience different 

types of torments and sufferings and they will say to him that this is the outcome of 

that person who disbelieved in Allah and followed his whims and desires66.  

س حؽ إوسانًا و ظار تعيَ بٔو وكؽ في اًححص فبكٔلخَ الٔسلٌك، فِي ٌسُبلٔ بٔو ًـُشة بٔو ًيُـم؟إذا بٔك اً  .63  

If an animal eats a person or a person fell into the sea and he was eaten by the fish 

in the sea, will he be questioned (after which he will either be) punished or 

rewarded? 

ص اًححص  ْـ هـم كل من ماث ٌسبلٔ ثم ًـشة بٔو ًيـم، و ل فصقَ تين من دُفن في اًلبر، بٔو ظار في تعن اًس حؽ بٔو في ك

جك شيءٍ ؿَيٌم دديٌر.ك ص يئ كسٍص و  ؿلىفالله   

Yes, every person that passes away will be questioned after which he will either be 

rewarded or punished. There is no difference between a person being buried and a 

person being eaten by an animal or by a fish in the sea. Allah has power over all 

things and He is the knower of all things.   

؟ذلٌسُبلٔ ثم ًـُشة بٔو ًيـم فلٔي شيء لحصي اًياس صُئبٔ من إذا كان المَت ثـاد إًََ روحَ، و  .64  

If the soul of a deceased is returned to the body and he is questioned, he will either 

be rewarded or punished, then why is it that humans cannot see this?  

ًةِْ، و من ل ًومن تَ من ذوي اًضمِّ و امذحانًا لهم ًَؼِِْصَ من ًومنُ باًلَة، و  ذل يْحجةُ بٔتعارهم ؾن إن الله ًو اًص 

اًصديْءُ منَ الَسِ.لم ٍتميز الخحُر من اًعَةِ و لم ًصِرْ فصقٌ تين اًياس ولمٌٓوا كلِم، و ذلربٔي اًياسُ   

Allah veils their eyes from that as a test to make it evident who brings faith in the 

unseen and who does not from amongst the doubters. If all the people were to see 

it, they all would have believed and then there would be no difference amongst the 

people. The righteous would not be distinguished from the wretched and the good 

from the bad. 

   

                                           

 ) 66 ( 
دَّ  ََ اعَةُ أَدْخِلُوا آلَ فِرْعَوْنَ أَ هَا غُدُوِّا وَعَشِيِّا وَيَ وْمَ تَ قُومُ السَّ [. فدلت 46الْعَذَابِ{ ]غافر:  قال تعالي: } النَّارُ يُ عْرَضُونَ عَلَي ْ

سُولَ الِله صَلَّى اللهُ الْية الكريمة علي أن العذاب بالنار ) و ىو عذاب القبر( كان قبٌ قيام الساعة. عَنِ ابْنِ عُمَرَ، أَنَّ رَ 
، إِنْ كَانَ مِ  ٌِ الْجَنَّةِ، وَإِنْ  عَلَيْوِ وَسَلَّمَ، قاَلَ: " إِنَّ أَحَدكَُمْ إِذَا مَاتَ عُرِضَ عَلَيْوِ مَقْعَدُهُ باِلْغَدَاةِ وَالْعَشِيّْ ٌِ الْجَنَّةِ فَمِنْ أَىْ نْ أَىْ

ٌِ النَّارِ،  ٌِ النَّارِ فَمِنْ أَىْ عََِّكَ اللهُ إِليَْوِ يَ وْمَ الْقِيَامَةِ ". رواه مسلم. كَانَ مِنْ أَىْ  يُ قَالُ: ىَذَا مَقْعَدُكَ، حَتَّى يَ ب ْ
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 ُي ًِشٍ المسبلٔ مثالٌ ًلصّبِا ٌلذُن؟ .65

Is there any example regarding this which will make it easier for our 

comprehension?  

الذي ٍىونُ كاؿساً ليحَ ًخبلٔم، و ًدٌـم، بٔو بٔص َاء يحزنُ با و اًيائم الذي ٍصي في مٌامَ بٔص َاء ٌسَُرل با و  ذل هـم، مثالُ 

لًسري تَ بٔحسٌ ًدٌـم بٔو ًخبًٔ م، ويجَةُ و بلٔ في كبٍر و سنشل المَت ٌُ لٌضـص ملا ُيال. و ، وشلمضاُساً له لًسري ت

ل ًـلم.من الٔحِاء و  

Yes, the example of that is of a sleeping person who experiences bounties that he 

derives pleasure from and makes him happy or he experiences a sight which makes 

him sad and distressed. A person who is sitting next to him and looking at him 

does not see what he sees and he is not aware of what is happening to him. 

Likewise, a deceased person in his grave experiences happiness or grief and none of 

the living are aware or know about his condition.  

بٔن  الخَق نلٌ تسئ ًـاد؟هَف الاؾخلاد بحشر الٔجساد و  .66  

What is the belief regarding resurrection of the body and that the creation will 

return like it started? 

يحشرون موتهم جمَـاً ًًض ئهم الله وضبتٔ بٔدصي جضاك اًًضبتٔ الٔولي، فِلومون من كدورهم و  ُو بٔن هـخلس بٔن اًياسَ تـس

ي الموكف. إلى محي واحس ٌسم   

We believe that Allah will resurrect people back to life after their death for the 

second time like the first time they were brought forth. They will rise from their 

graves and will be gathered in one place known as the mawqaf67.  

 هَف اؾخلادك بالحساة؟ .67

What is your believe regarding the reckoning (hisaab)? 

ما فـي من ذيٍر بٔو شر جضِسُ  ؿلىك واحس ًلصرٍ المحشر يحاسة  إلىتـس بٔن يْجمؽَ اًياس  ثـالىبٔؾخلس بٔن الله س ححاهَ و 

مَيْ  فمََنْ }الاحسٍن جوارحهم و ثؼِصَ ٌَك فضائحِم، و ثلوم ؿَيهم الحجة، و لًحلي لهم اًـشْرُ من محجة   ؿلى ْـ َ  مِثلْاَلَ  ً

تٍ  ا ذَر  مَيْ  وَمَنْ ( 5) ٍصٍََُ  ذَيْرً ْـ َ تٍ  مِثلَْالَ  ً ا ذَر  [4 ،5: اًزًزل{ ] ٍصٍََُ  شَرًّ  

                                           

 ) 67 ( 
هُمْ أَحَدًا{ ]الك رُ الْجِبَالَ وَتَ رَى الَْْرْضَ باَرزِةًَ وَحَشَرْناَىُمْ فَ لَمْ نُ غَادِرْ مِن ْ [ عَنِ ابْنِ عَبَّاسٍ، 47هف: قال تعالي: }وَيَ وْمَ نُسَي ّْ

كُمْ تُحْشَرُونَ إِلَى الِله حُفَاةً عُرَاةً قاَلَ: قاَمَ فِينَا رَسُولُ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ خَطِيبًا بِمَوْعِظةٍَ، فَ قَالَ: " ياَ أيَ ُّهَا النَّاسُ إِنَّ 
نَا إِنَّا كُنَّا فَ  [(( رواه مسلم. وغرلَ: ُمع اغرل: وىو 104اعِلِينَ{ ]الْنبياء: غُرْلًَ، }كَمَا بدََأْناَ أَوَّلَ خَلْقٍ نعُِيدُهُ وَعْدًا عَلَي ْ

 الذي لم يختن. بمعني: يعاد الَنسان كٌ ما قطع  منو حال حياتو. 
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I believe that after Allah (Pure and Exalted is He) will gather the people to their 

gathering place.  [The actions of] each person will be reckoned upon which the 

person will confess the good and bad actions he performed.  The limbs of the non-

believers will testify against them. All people will come to know of their actions, 

proof will be established against them and no excuse will remain for them 

(Whoever has done an atom‟s weight of good will see it and whoever has done an 

atom‟s weight of evil will see it) 68.  

 

بٔؾعاء اًىذة؟هَف اؾخلادك بالميزان و  .68  

What is your belief regarding the scales and the distribution of the books of deeds? 

بٔفـالهم ثوزَنُ بٔؾلٌلهم ًَيىضف ًكِّ واحس ملسار  ؿلىتـس بٔن يحاسةَ اًياس و ًلصّرَهم  ثـالىالله س ححاهَ و  بٔؾخلس بٔن  

دسِرَ ذيٍر ب ؾعي نخاتَ ثضلٌله و  ؿلىٍ من رجح شرل فاز فوزاً ؾؼيماً، و و شرٍ بٔؾعي نخاتَ جيمَيَ  ؿلىعمله، فمن رجح ذيٍر 

 دُسرانًا مدَياً. 

I believe that after Allah (Pure and Exalted is He) has taken account of the people 

and they will be made to admit regarding the deeds they performed, their actions 

will be weighed to show each person how much he performed69. Whosoever`s 

good actions outweigh his bad action in the scale, he will receive his book in his 

right hand and will be in ultimate success. [Likewise,] a person whose bad deeds 

outweigh his good deeds, he will receive his book of deeds in his left hand and will 

be in ultimate loss70.   

 هَف اؾخلادك باًصراط؟ .69

What is your believe regarding the bridge? 

 

                                           

( 68 ) 
نَا إِياَبَ هُمْ ) نَا حِسَابَ هُمْ{ ]الغاَية: 25قال تعالي: } إِنَّ إِليَ ْ [ 26، 25( ثمَُّ إِنَّ عَلَي ْ  

 ) 69 ( 
يْئًا وَإِنْ كَانَ مِِّْ قَالَ حَبَّةٍ مِنْ خَرْ قال الله تعالي:  ََ نَا بِهَا وكََفَى بنَِا }وَنَضَعُ الْمَوَازيِنَ الْقِسْطَ ليَِ وْمِ الْقِيَامَةِ فَلََ تُظْلَمُ نَ فْسٌ  دَلٍ أتََ ي ْ

[47حَاسِبِينَ{ ]الْنبياء:   
 ) 70 ( 

قَلِبُ إِلَى أَىْلِوِ مَسْرُوراً )8( فَسَوْفَ يُحَاسَبُ حِسَاباً يَسِيرًا )7)قال الله تعالي: }فأََمَّا مَنْ أُوتِيَ كِتَابوَُ بيَِمِينِوِ  ( وَأَمَّا مَنْ 9( وَيَ ن ْ
[12 - 7( وَيََّْلَى سَعِيرًا{ ]الَنشقاق: 11( فَسَوْفَ يَدْعُو ثُ بُوراً )10أُوتِيَ كِتَابوَُ وَراَءَ ظَهْرهِِ )  
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الية. فمنهم من  إلىيمصون ؿَََ ػِص جهنم ٍيمص اًياس ؿَََ فذثخت ؿَََ بٔكسام المومٌين اًعائـين و  ؿلىاًصراط جسٌر مذسود 

اًـعات من منهم من ٍىون تعئ اًسير ؿَََ، و حزلل ؾيَ بٔكسام اًكافصٍن و يمص ؿَََ كاجصق، و منهم من يمص ؿَََ كالواد و 

لٌس خلصة بٔن ًُسر  اًسير ؿَََ ٌَسـساء، من ٌسيّرِ اًعير في اًِواء. والمومٌين فِلـون في اًيار.   

The Bridge stretches over Hell-fire for people to cross over it. The feet of the 

obedient believers will remain firm and they will cross over it into Paradise. Some 

of them will cross over it at the speed of lightning, some will cross over it at the 

speed of a horse, and others will be crawling over the bridge. The feet of the 

disbelievers and the wrong doers from amongst the believers will slip and they will 

fall into the Hellfire. It is not very perplexing for the fortunate ones to be granted 

an easy crossing over the Bridge by the same Being who grants birds the ability to 

fly in the air71. 

اًَوم؟ ذلُي ٌضفؽ بٔحس  .70  

Will anyone intercede on that day? 

َاء و ٌضفؽ الٔهخِاء و  اًضِساء.اًـَلٌء اًـامَون و الٔوً  

The Prophet, friends of Allah, the practicing scholars and the martyrs will intercede 

on that day72.   

 فمن ٌضفؽ من ب ذن له باًضفاؿة؟ .71

In whose favour will be the intercession of those that have been granted 

permission to intercede?   

 ٌضفـون في تـط المومٌين اًـاظين.

They will intercede on behalf of some disobedient believers73. 

                                           

 ) 71 ( 
ِِّيِّا{ 71اردُِىَا كَانَ عَلَى ربَّْكَ حَتْمًا مَقْضِيِّا )قال تعالي: } وَإِنْ مِنْكُمْ إِلََّ وَ  ُِ ي الَّذِينَ ات َّقَوْا وَنذََرُ الظَّالِمِينَ فِيهَا  ( ثمَُّ نُ نَجّْ

مَعَ 3/20[. قال الْمام النووي رحمو الله في )َرح صحيخ مسلم( 72، 71]مريم:  ُْ ٌِ الْحَقّْ إِثْ بَاتوُُ وَقَدْ أَ : )وَمَذْىَبُ أَىْ
مِنُونَ يَ نْجُونَ عَ السَّ  ْْ هَنَّمٍ يمَُرُّ عَلَيْوِ النَّاسُ كُلُّهُمْ فاَلْمُ َُ سْرٌ عَلَى مَتْنِ  ُِ لَى حَسَبِ حَالِهِمْ أَيْ مَنَازلِِهِمْ لَفُ عَلَى إِثْ بَاتوِِ وَىُوَ 

هَا وَأَصْحَابُ نَا الْ  لَفِ يَ قُولُونَ إِنَّ الَّّْرَاطَ أَدَقُّ مِنَ وَالْْخَرُونَ يَسْقُطُونَ فِيهَا أَعَاذَناَ اللَّوُ الْكَريِمُ مِن ْ رُىُمْ مِنَ السَّ مُتَكَلّْمُونَ وَغَي ْ
يْفِ كَمَا ذكََرَهُ أبَوُ سَعِيدٍ الْخُدْرِيُّ رَضِيَ اللَّوُ عَنْوُ ىُنَا فِي رِوَايتَِوِ الُْْ  عْرَةِ وَأَحَدُّ مِنَ السَّ خْرَى الْمَذْكُورةَِ فِي الكتاب وَاللَّوُ الشَّ

عَالَى أَعْلَمُ(. ت َ   
 ) 72 ( 

 (170 /1) عن أبي سعدالخدري رضي الله عنو : )...صحيح مسلم
مِنُونَ، وَلَمْ يَ بْقَ إِلََّ  ْْ فَعَ الْمُ ََ فَعَ النَّبِيُّونَ، وَ ََ فَعَتِ الْمَلََئِكَةُ، وَ ََ  :َّ َُ أَرْحَمُ الرَّاحِمِينَ،(( رواه مسلم.  فَ يَ قُولُ اللهُ عَََّّ وَ  
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 ُي ٌضفؽ بٔحس في بٔحس من اًىفار؟ .72

Will anyone intercede on behalf of the non-believers? 

اًـشاة كس ة مفي بٔحسٍ من اًىفار، ًـَمِم تبنّٔ كل ثـالىبٔن يخاظة الله  –فضلًا ؾن كيرهم  –لٌس خعَؽ بٔحسٌ من الٔهخِاء 

ي ذَا مَنْ } ، كال جي  صبهَٔ شلحلتّ ؿَيهم و بٔن الله س ححاهَ ل ًبذٔن ت ِ ل   ؾِيْسٍَُ  ٌضَْفَؽُ  الذ 
ِ
َِ  ا ذْهِ

ِ
[522: اًحلصت{ ] بِا  

فَاؿةَُ  ثيَْفَؽُ  لَ  ًوَْمَئِشٍ } ثـالىو كال  ل   اًض 
ِ
حْمَنُ  لَهُ  بَذِنَ  مَنْ  ا [111: ظَ{ ]كوَْلً  لَهُ  وَرَضِيَ  اًص   

It is impossible for the Prophet s and those besides them to address Allah in favour 

of the non-believers due to them knowing that the punishment has been decreed 

upon them and Allah (Pure is He) will not accept their intercession. Allah (the 

Most High) says: (Who is there that can intercede before Him without His 

permission?) and He (the Exalted) says: (on that day intercession will benefit only 

those whom the Most Merciful permits and those whose speech He is well 

pleased).   

 

نا  }بٔصار إًََ تلوله ؾز صبهَٔ: سلم و الله ؿَََ و  ظلىًيحٌُا محمس  ثـالىما اًىوثص الذي بٔؾعاٍ الله س ححاهَ و  .73
ِ
 ا

ياَكَ  َْ [1: اًىوثص{ ]اًىَْوْثصََ  بَؾْعَ  

What is the kauthar which Allah (Pure and exalted is He) gave to the Prophet  

(sallallahu alayhi wa sallam) as indicated in his speech,” (Verily We have granted 

you al-Kauthar)”? 

تةً لًـعش تـسُا بٔتساً.احلً من اًـسي ، ، و اًىوثص نهصٌ في الية ماؤٍ بٔتَغ من اٌَبن  من شرة من مائَ شَرْ  

The kauthar is a river in Paradise, its water is whiter than milk and sweeter than 

honey. The one who drinks simply a sip from its water will never feel thirsty74.   

                                                                                                                                    

 ) 73 ( 
/ 2)) َفاعتي لْىٌ الكبائر من أمتي(( رواه أحمد و أبو داود و الترمذي و ابن حبان كما في الجامع الَّغير:  للحديث

40 .  
 ) 74 ( 

نَا رَسُولُ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ ذَاتَ يَ وْمٍ بَ يْنَ أَظْهُرنِاَ إِذْ أَغْفَى إِغْفَ  مًا، فَ قُلْنَا: مَا عَنْ أنََسٍ، قاَلَ: بَ ي ْ اءَةً ثمَُّ رفََعَ رأَْسَوُ مُتَبَسّْ
ٌّْ لِرَبّْكَ ف َ « أنَُّْلَِتْ عَلَيَّ آنفًِا سُورةٌَ »أَضْحَكَكَ ياَ رَسُولَ الِله قاَلَ:  نَاكَ الْكَوْثَ رَ. فَََّ قَرَأَ: بِسْمِ الِله الرَّحْمَنِ الرَّحِيمِ }إِنَّا أَعْطيَ ْ

انئَِكَ ىُوَ الْْبَْ تَ رُ{ ]الكوثر:  ََ هْرٌ فَ قُلْنَا اللهُ وَرَسُولوُُ أَعْلَمُ، قاَلَ: " فإَِنَّوُ ن َ « أتََدْرُونَ مَا الْكَوْثَ رُ؟»[ ثمَُّ قاَلَ: 2وَانْحَرْ. إِنَّ 
رٌ كَِِّيرٌ، ىُوَ حَوْضٌ ترَدُِ عَلَيْوِ أُمَّتِي يَ وْمَ الْقِيَامَةِ، آنيَِتُوُ  ٌَّ، عَلَيْوِ خَي ْ َُ هُمْ، وَعَدَنيِوِ ربَّْي عَََّّ وَ  عَدَدُ النُّجُومِ، فَ يُخْتَ لَجُ الْعَبْدُ مِن ْ

، إِنَّوُ مِنْ أُمَّتِي فَ يَ قُولُ: مَا تَدْرِي مَا أَحْ  دَثَتْ بَ عْدَكَ " زاَدَ ابْنُ حُجْرٍ، فِي حَدِيِِّوِ: بَ يْنَ أَظْهُرنِاَ فِي الْمَسْجِدِ. وَقاَلَ: فأََقُولُ: رَبّْ
 رواه مسلم و أبو داود و النسائي. «. مَا أَحْدَثَ بَ عْدَكَ »



60 
 

 ما الحكن المومن اًعائؽ تـس الحساة؟ .74

What will be the state of an obedient believer after reckoning? 

 حكن المومن اًعائؽ تـس الحساة، ددول اليةِ ذالداً بٔتساً في هـيمِا المس خعاة.

An obedient believer will enter Paradise for ever in its eternal bliss.  

فق تـس الحساة؟ما حكن اًكافص بٔو الميا .75  

What will be the state of a non-believer or hypocrite after reckoning?  

 حكن اًكافص بٔو الميافق تـس الحساة، ددول اًيار ذالداً فيها بٔتساً لًفتر ؾيَ الٔلم و اًـشاة.

The state of a non-believer or a hypocrite after reckoning is that he will enter the 

Hellfire for ever whose torments and punishments will not be decreased.   

 ما الحكن المومن اًـاصي تـس الحساة؟ .76

What will be the state of a disobedient believer after reckoning? 

ًلفصْ له بٔن  و إنْ لمحكن المومن اًـاصي تـس الحساة إنْ قفصَ الله له بٔن ًسْذي الية من بٔول الٔمص ذالداً فيها بٔتساً، 

تً  ي الية ذالداً فيها بٔتسا. َ، ثم يخصح منها و ًسذُ حِ هْ ملسار ذَ  ؿلىًـشّةَ في اًيار مُس   

The state of a disobedient believer after reckoning is that if Allah forgives him, he 

will enter Paradise from the beginning for ever, and if he is not forgiven, he will be 

punished in Hellfire according to his sins after which he will be released and 

entered into Paradise75. 

الية؟ ما .77  

What is Paradise? 

 ؿلىل دَعص ل ب ذنٌ سمـت وؿين ربٔث و ثلذ الٔؿين. دارٌ فيها ما لهي دار اًيـيم المليم، دارٌ فيها ما جض تهََ الٔهفُسُ و 

 كَة ثشر.

It is a place of all everlasting comforts, a place which contains what a person‟s heart 

will desire and the eyes seek pleasure in. [It is] a place that no eye has ever seen, no 

ear has ever heard of and no thought of it has ever crossed one‟s mind. 

 

 

                                                                                                                                    

 
 ) 75 ( 

[48نْ يَشَاءُ { ]النساء: لقولو تعالي: } إِنَّ اللَّوَ لََ يَ غْفِرُ أَنْ يُشْرَكَ بوِِ وَيَ غْفِرُ مَا دُونَ ذَلِكَ لِمَ   
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 ما جهنم؟ .78

What is Hell fire? 

الٔفِام. ؿلىهي دار اًـشاة المليم. دارٌ فيها جمَؽ بٔهواع اللٓم اًتي ل تخعص   

It is a place of everlasting punishment, a place which contains all types of torments 

which have never crossed the mind.  
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 المححر اًسادس

اًلسرلضاء و ًفي الٕيمان با  

Sixth discussion: regarding the believe in destiny 

اًلسر؟ما الاؾخلاد باكضاء و  .79  

What is our belief regarding Fate and Destiny? 

اًشرة، بٔو اضعصارًة مثي الكٔ و اًلـودِ و سواءٌ كاهتْ ادذَارًة مثي اًلِام و  –ُو بٔن هـخلس بٔن جمَؽ بٔفـال اًـحاد 

َِ با كديَ وكتها.ثلسٍصٍ ًِا في الٔزل و و  ثـالىكائيةٌ بٕارادتِ الله  –اًوكوع  ؿَمِْ  

We believe that all actions of a person - whether they are voluntary, such as 

standing, sitting, eating drinking, or non-voluntary, such as coming into existence – 

happen in accordance to the Will of Allah, the Exalted, and in accordance to His 

foreordination of them since pre-eternity in His knowledge of them before their 

time76. 

 

المجحور ُو الخاًق لدَؽ بٔفـال اًـحس بٔفلا ٍىون اًـحس حِيئش مجحوراً في جمَؽ بٔفـاله، و  ثـالىإذا كان الله  .80

اًـلاة؟لٌس خحق اًثواة و   

If Allah is the creator of all the actions of man, is man then not compelled in all of 

his actions? How can a person who is compelled (in his actions) be deserving of 

reward or punishment? 

يز تَ تُنْهلٌ. جاهة اًشر، له ؾلْي يم إلىجاهة الخير و  إلىصْرفِا  ؿلىكلا، لٍىون اًـحس مجحوراً لٔن إرادت جزْئَةً ًلَْسر 

إن ثـَلق إرادثَ الزئَة تَ، و ًسٍ و  ؿلىب زُةَ ؿَََ ًؼِورٍ الخير الذي بٔرادٍ، و  ذلالخير ػِصَ  إلىفإذا صرفَ إرادثَ 

َقُ ًسٍ و  ؿلىؾُلوة ؿَََ ًؼِورٍ اًشرل و  ذلجاهة اًشر ػِص  إلىصرفِا  َـ الزئَة تَ.ث  

Absolutely not, a person is not under compulsion. A person, through his will, can 

either perform good or bad actions. He has an intellect through which he can 

differentiate between the two. When he intends to perform a good action, the good 

action which he intended will manifest itself and he will be rewarded for the good 

action manifesting on his hands since it was suspended upon his intention. 

                                           

 ) 76 ( 
يْءٍ خَلَقْنَاهُ بقَِدَرٍ{ ]القمر:  ََ  ٌَّ [49قال الله تعالي: }إِنَّا كُ  
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However, if he intends to perform a bad action, the bad action will manifest itself 

and he will be punished for the bad action manifesting on his hands since it was 

suspended upon his intention77. 

   

بٔفـاله؟ ؿلىاذهص مثالً كصًحاً ٌلذُن ًوضح لي بٔن اًـحس ًُس ملجحور  .81  

Mention an example close to our understanding which explains that man is not 

compelled in his actions? 

صف تبهَٔ ًُس ملجحور  ْـ ك ًسٍ وكتَ اًىذاتةِ و  ذلجمَؽ بٔفـاله، و  ؿلىك إوسان يمىٌَ بٔن ً ك ًسٍ ٍتمَيِزٍ تين تحصل تين تحصل

كُ ًسٍ من  وكت الارثـاش مثلًا، فإن تحصك ًسٍ حال اًىذاتة ًًس حَ ًيفسَ فِلولُ: نخختُ بادذَاري و بٕارادت و بٔما تحصل

وكؽ تلير ادذَاري.  ذلل ًلول بٔنا حصهت ًسي، تي ًلولُ: إن الارثـاش فلا ًًسْ حَ ًيفسَ و  

Every human is able to recognise that he is not compelled in his actions by 

discerning between the movements of his hand whilst writing and whilst shivering 

for instance. He will attribute his hand's movement during writing to himself, and 

(can) say: 'I wrote out of my choice, through my own will'. As for his hand's 

movement from shivering, this cannot be attributed to himself and he will not say: 

'I moved my hand', but rather he would say: 'That (movement) occurred without 

my choice'.  

 

 ماذا ٌس خفاد من ُشا المثال؟ .82

What is understood from this example? 

ضرتَ شرتَ وي بٔكلَ ولاحؼة بٔن  بٔفـاله كسْلٌن: كسمٌ ٍىون بٕادذَارٍ و إرادثَ مثٌس خفاد مٌَ بٔن ك  إوسان ًسُْركُ تبدٔني مُ 

كسمٌ ٍىون تلير ادذَارٍ مثي وكوؿَِ. ، و ذلًزًسٍ و نحو   

Every person will understand through even the least amount of observation that 

actions are of two types: The first type is those actions which are performed 

through ones choice and freewill, such as, eating, drinking, hitting an individual etc; 

and the second type of actions are those actions which take place without a 

person‟s choice such as being born.  

بٔفـال اًـحس إذا كاهت ادذَارًة؟ ؿلىبٔيل صئ ًترثة  .83  

                                           

 ) 77 ( 
اكِرًا وَإِمَّا كَفُوراً{ ]الْنسان:  ََ ٌَ إِمَّا  بِي [3قال تعالي: }إِنَّا ىَدَيْ نَاهُ السَّ  
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What will result from a person‟s actions when they are voluntary (through personal 

choice)? 

بٔما بٔفـاله الاضعصارًة إن كاهت شراً ًترثة ؿَيها اًـلاة. و ةُ ؿَيها اًثواة، و إذا كاهت ذيرا ًترثَ بٔفـال اًـحس الادذَارًة 

.ذلفلاًترثة ؿَيها صئ من   

The outcome of a person‟s voluntary actions is that, if he performs good actions he 

will be rewarded and if he performs bad actions he will be punished78. As for non-

voluntary actions, a person would not be taken to task for it. 

راً ملس ذلاؾخشر جىون المـاصي، و من بٔهواع اًشر و  ذلؿسوانًا بٔو فـي نحو إذا ضرة إوسان كيٍر ػَلٌ و  .84

الاؾخشار؟ ذلؿَََ، فِي ًلُدي مٌَ   

If a person were to hit another person out of oppression or hatred or were to do 

something similar, evil or sinful, and would say in excuse that it was predestined, 

will that excuse be accepted? 

اًلسرتِ و و ل ؾيس الخَق، ًوجود الٕرادت الزئَة له و ثـالىإهَ لًلُدي من اًـحس الاؾخشار باًلَسر ل ؾيس الله س ححاهَ و 

اًـلي.الادذَار و   

Such an excuse will never be accepted in the court of Allah or in front of any 

person, since the action was carried out with his own will, strength, desire, choice 

and intellect.  

 اذهص لي ذلاظة ُشا المححر؟ .85

Can you mention a summary of this discussion? 

َِ بٔكواله و يجزم تبنٔ  جمَؽ بٔفـالِه و و  ك إوسان مكلف بٔن ًـخلسَ  ؿلىإهَ يجة  هي  –سواءٌ كاهتْ ذيراً بٔو شّراً  –جمَؽَ حصكاث

بَن  ٌَـحْسِ إرادت جزئَة في بٔفـاله الادْذَارً ة، و بٔهَ اًشر   ًُس جصضاٍ و ؿَِمَْ، ًىن الخير جصضاٍ و ثلسٍصٍِ و واكـةٌ بٕارادتِ الله و 

، و اًشّر، و  ؿلىًـُاكة الخيِر و  ؿلىًثاةُ  بٔن الله ًُس تؼلامٍ ٌَـحَس.بٔهَ ًُسْ له ؿشرُ في فِـله اًشر    

It is necessary for every mukallaf person(one who held responsible in sharia) to 

firmly belief that all actions, speech and movements regardless of them being good 

or bad take place through the will of Allah and his predestination and knowledge. 

However, good is with His Pleasure and evil is not through His pleasure. Every 

person possesses the will to perform voluntary actions and will be rewarded for the 

good actions and will be punished for the bad actions he performs. There is no 

excuse for performing bad actions and Allah is not in the least oppressive over His 

bondsmen.   

                                           

 ) 78 ( 
رً  ٌْ مِِّْ قَالَ ذَرَّةٍ خَي ْ رِّا يَ رَهُ{ ]الَّلَّلة: 7ا يَ رَهُ )قال تعالي: }فَمَنْ يَ عْمَ ََ ٌْ مِِّْ قَالَ ذَرَّةٍ  [8، 7( وَمَنْ يَ عْمَ  
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ة في المسائي المِمةالخاتم  

 )ثددؽ ما سَف، هلَتُ ؾن اًسَف(

Conclusion: some important points 

باًـلي؟ ثـالىُي يجوز اًخكلم في ذاثَ  .86  

Are we allowed to discuss the essence of Allah through our intellect? 

، فك ما دعص تحال فالله ثـالىإدراك ذاث الخاًق س ححاهَ و  نكاصٌر ؾ؛ لٔن اًـلي باًـلي ثـالىليجوز اًخكلم في ذاثَ 

.ذلبخلاف   

It is prohibited to talk regarding the essence of Allah through one‟s intellect 

because the mind is limited, not capable to fully recognising the essence of the 

creator (Pure and Exalted is He). Allah will be unlike all thoughts that would pass a 

person‟s mind. 

  

ك بٔحس؟ ؿلىمؽ بٔن المـصفة واجدة  ثـالىمـصفذَ  إلىفىِف اًوظول  ثـالىإذا كان اًـلي لًسرك ذاثَ   .87  

If the mind is incapable to recognise the essence of Allah then how will one be able 

to recognise Allah when it is necessary for every person to recognise him? 

َِ منَ اً ثـالىإن مـصفذَ  ٌَحوادج و اًلِام تيفسَ و اًوحساهَة و الحَات  د و اًلِسم و اًحلاء و مخاًفةوجو تحعي ملـصفة ظفاثِ

 و اًـلم و اًلسرت و الارادت و اًسمؽ و اًحصر و اًكلام.

The recognition of Allah is achieved through recognising His attributes, such as, 

His existence, pre-eternity, infinity, absolute dissimilarity from all contingent 

beings, self-subsistence, oneness, life, knowledge, omnipotence, will, hearing, seeing 

and speech.   

 

مؽ بٔهيا ما ربًٔيا تبتٔعارنا؟ ثـالىتبئِّ صئ ؾصفٌا الله  .88  

How can we recognise Allah (the Exalted) when we cannot see him with our eyes? 

 

َِ في ُشا المخَوكاث الحادزةِ المخُْلَ  ثـالىؾصفٌا وجودَ الله  تِ ٌَ و باقَي ظفاثَ تؼِورِ بثٓار كُسْرثِ ٌَـلي: كاًسمواث و  ةِ اًحسًـة المحيّرِ

مس و اًلمص و اًيجومِ، و الٔرض و ما اص تمَت ؿَََ من المـادن و الٔشجار و كير  من بٔهواع  ذلما اص تمي ؿَََ من اًض 

يِ، الممخاز باًـلي اًلوي. فىلٌ بٔن من فضلموظوفُ تبهٔواع اًىلٌلِ و اً ،يالحَواناث اًتي منها الٕوسانُ المخَوقُ في بٔحسن ثلو

، ف إنحاً، و ث صاُس نخابًا ؾصف بٔن له كاس تياءً ؾصف بٔن  لُه باهَاً، و مَنْ صاُ من ربٔي ُشا اًـالَم  شللم ٍصٍ ولم ٌسمؽْ ذبٍر

 المخلنَ اًحسًؽَ اًحاُصَ ؾصفَ بٔن له مُوجساً كسيماً ؿَيماً مصًساً كسٍصاً حىيماً.
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We recognise the existence of Allah (the Exalted) and the rest of His attributes 

thought the manifestation of His power in His perfect contingent creation. So 

perfect is His creation that it brings amazement to one‟s mind, such as, the heavens 

and whatever it contains like the sun, moon, stars, and the earth and whatever it 

contains, such as, mines, trees and whatever is like it. Contingent beings from them 

are humans who are created in the best of forms attributed with completeness and 

are different due to their intellect79. Like a person sees a building and notices that it 

was built by someone, and a person who sees a book knows that it has an author, 

even though they have not seen them and not heard of them, in the same way 

whoever sees this mighty unique brilliant universe realises that it has a creator who 

is eternal, All knowing, omnipotent and wise 

 

 ُي ًِشٍ المسبلٔ هؼير في المخَوكاث، بٔيْ: ُي ًوجس في المخَوكاث صئ هخحلق وجودٍ مؽ بٔهيا ل ىصاٍ؟ .89

Is there any example of this among the creation that its existence is known and we 

cannot see it?  

وخِ: فإنا نحكن توجودُا، و إن لم نحغ ثضِودُا. حِر ىصي ما ًِا من الثٓار، مؽ بٔهيا لىصاُا بالٔتعار و  ذلهـم و  كاًصل

تبفٔكارنا، نَجزمُِ لم هسركْ حلِلةَ ذاثَ إن لم ىصٍ تبتٔعارنا، وفإهَ و  ثـالىالله س ححاهَ و  شللهسُْرك حلِلتها بالٔفكار. و ن

َِ اًحَسًؽ س ححاهَ و  الموظوفةِ تعفاثِ اًىلٌل هؼصاً لمتوجود ذاثَ ا ِـ الملال. اًضاُس تَساهَ الحال و  ثـالىىصَي من بثٓار ظُي  

Yes, it‟s like the soul. We believe that it exists even though we cannot see it.  We at 

times see some of its effects; however, we cannot see it with our eyes and we 

cannot perceive its reality through our thoughts. Likewise, Allah (Pure and Exalted 

is He) even though we cannot see Him with our eyes and we cannot perceive the 

reality of His essence through our thoughts, we firmly believe in the existence of 

His essence which is attributed with the most complete of attributes. We can 

understand this by looking at the effects of His (Pure and Exalted is He) creation 

which are apparent.  

 

 

 

                                           

 ) 79 ( 
هَارِ وَالْفُلْكِ الَّتِي تَجْرِي فِ  ٌِ وَالن َّ فَعُ النَّاسَ وَمَا قال الله تعالي: }إِنَّ فِي خَلْقِ السَّمَاوَاتِ وَالَْْرْضِ وَاخْتِلََفِ اللَّيْ ي الْبَحْرِ بِمَا يَ ن ْ

ٌّْ دَابَّةٍ وَتََّْرِ أنَ ْ  مَاءِ مِنْ مَاءٍ فأََحْيَا بوِِ الَْْرْضَ بَ عْدَ مَوْتهَِا وَبَثَّ فِيهَا مِنْ كُ رِ بَ يْنَ ََّلَ اللَّوُ مِنَ السَّ حَابِ الْمُسَخَّ يفِ الرّْياَحِ وَالسَّ
مَاءِ وَالَْْرْضِ لَْياَتٍ لقَِوْمٍ يَ عْقِلُونَ{ ]البقرة:  [164السَّ  
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اًححر ؾن ماَُتها؟اًصوخ و ُي يجوز الخوض في حلِلة  .90  

Are we allowed to delve into the reality of the soul and discuss its essence?  

كعور ؾلي الٕوسانِ  ؿلىفاًححرُ ؾنها إضاؿةُ وكتٍ، و ُشا بٔنبر دًَي  ،لٔن اًـلي كاصٌر ؾن إدراك حلِلتها ذلليجوز 

َِ الذي ًُس له صخِ يَ مَ لٔ فإهَ لم ًسُرَكْ حلِلة روحَ مؽ هوْنها مَزَْوُكةٌ و كير ذارجة ؾَيَْ، ًَلعؽ ا ًِلِ .ةٌ ؾن إدراك حلِلة ذا  

That is impermissible, because the mind is unable to perceive its reality. Therefore, 

discussing the reality of the soul would be a waste of time. This is the greatest 

proof to show the limited capability of the mind since it is unable to understand the 

reality of the soul, whereas it is a creation within the human body, so how will one 

be able to perceive the reality of the Creator when there is nothing like Him80.   

 

باًحصر؟ ثـالىُي تمىن رؤًة الله س ححاهَ و  .91  

Is it possible to see Allah (Pure and Exalted is He) with the eyes? 

كل موجود يمىنُ رؤًخَ، كال مَوْجود و  ثـالىواكـةٌ في الية ٌَمومٌين هللًا. فإن الله و باًحصر مذىٌةٌ ؾَلْلًا،  ثـالىرؤًةُ الله 

تٌ  ًوَْمَئِشٍ  وُجُوٌٍ } ثـالىالله  لَى ( 55) نَاضِرَ
ِ
اَ ا [51 ،55: اًلِامة{ ]نَاػِصَتٌ  رَبِّ  

Seeing Allah (the Exalted) with the eyes is possible rationally and will take place for 

the believers in Paradise as reported though transmission. Verily Allah (the Exalted) 

exists, and all that exists can be seen. Allah (the Exalted) says: (Many faces on that 

day will be resplendent looking at their Lord81).  

                                           

 ) 80 ( 
ٌِ الرُّوحُ مِنْ أَمْرِ ربَّْي وَمَا أُوتيِتُمْ مِنَ الْعِلْمِ إِلََّ قلَِيلًَ{ ]الْسراء:قال تعال [85 ي: }وَيَسْألَُونَكَ عَنِ الرُّوحِ قُ  

 ) 81 ( 
لَةَ البَدْرِ، فَ قَالَ:    نَا رَسُولُ اللَّوِ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ ليَ ْ ريِرٌ، قاَلَ: خَرَجَ عَلَي ْ َُ إِنَّكُمْ سَتَ رَوْنَ ربََّكُمْ يَ وْمَ القِيَامَةِ كَمَا »عن 

نَّةِ  15/ 3 تَ رَوْنَ ىَذَا، لََ تُضَامُونَ فِي رُؤْيتَِو( رواه البخاري. قال النووي في )َرح المسلم( ٌِ السُّ : )اعْلَمْ أَنَّ مَذْىَبَ أَىْ
مَعُوا أيَْضًا عَلَى وُقُوعِهَا  ُْ رُ مُسْتَحِيلَةٍ عَقْلًَ وَأَ مَعِهِمْ أَنَّ رُؤْيةََ اللَّوِ تَ عَالَى مُمْكِنَةٌ غَي ْ ُْ مِنِينَ يَ رَوْنَ اللَّوَ بأَِ ْْ فِي الْْخِرَةِ وَأَنَّ الْمُ

مَاعِ الََّّحَابةَِ فَمَنْ بَ عْدَىُمْ مِنْ سَلَفِ الُْْمَّةِ تَ عَالَى دُونَ الْكَافِرِ  ُْ نَّةِ وَإِ عَلَى إِثْ بَاتِ رُؤْيةَِ  ينَ ...وَقَدْ تَظاَىَرَتْ أَدِلَّةُ الْكِتَابِ وَالسُّ
مِنَ يْنِ وَرَوَاىَا نَحْوٌ مِنْ عِشْريِنَ صَحَابيِِّا عَنْ رَسُولِ  ْْ اللَّوِ صَلَّى اللَّوُ عَلَيْوِ وَسَلَّمَ ... ثم مذىب أىٌ  اللَّوِ تَ عَالَى فِي الْْخِرَةِ للِْمُ

عَّةِ وَلََ مُقَاب َ  َِ ةٌ يَجْعَلُهَا اللَّوُ تَ عَالَى فِي خَلْقِوِ وَلََ يُشْتَ رَطُ فِيهَا اتََّّْالُ الَْْ رُ ذَلِكَ... َرح الحق أن الرؤية قُ وَّ لَةُ الْمَرْئِيّْ وَلََ غَي ْ
 (16 /3) النووي على مسلم

هَةٍ  وَ  ُِ مِنُونَ لََ فِي  ْْ ٌْ يَ رَاهُ الْمُ هَةٍ تَ عَالَى عَنْ ذَلِكَ بَ ُِ هَةٍ وَاللَّوُ أَعْلَمُ . لََ يَ لََّْمُ مِنْ رُؤْيةَِ اللَّوِ تَ عَالَى إِثْ بَاتُ  ُِ كَمَا يَ عْلَمُونوَُ لََ فِي 
كَّ فِيهَا وَلََ مَشَقَّةَ كَمَا تَ رَوْنَ ىَذَا (: ) و معني فَ تَ رَوْنوَُ كَمَا تَ رَوْنَ ىَذَا الْقَمَرَ أَ 6/134و قال ايضا ) ََ يْ تَ رَوْنوَُ رُؤْيةًَ مُحَقَّقَةً لََ 

... َرح النووي على مسلم الْقَمَرَ رُؤْيةًَ مُحَقَّقَةً بِلََ مَشَقَّةٍ فَ هُوَ تَشْبِيوٌ للِرُّؤْيةَِ باِلرُّؤْيةَِ لََ الْمَرْئِيّْ باِلْمَرْئِيّْ  (5/ 134) 
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 َ ة.مصون زيادت لهم في الحسرت و اًيساتلٔتعار تلير هَف ًومَ اًلِامة، و يُحجَةُ ؾيَ اًكاف َُ فيروه  

He will be seen through the eyes on the day of resurrection without any kayf 

(modality). The non-believers will be prevented from seeing Him to increase in 

them grief and regret.  

 

 ُي إظاتة اًـين حق؟ .92

Is the effect of the evil eye a reality? 

ةٍ ًعاةُ الميؼور  إلىلٔن تـغَ اًيفوسِ من صبنٔها و دواظِا بٔنها إذا هؼصث  ذلهـم، و  صئ هؼص اس خحسانٍ و هـجل

نثر ما ًعاةُ تَ بٔ ًًسة و  شلاًيفوسَ كََلٌة جساً فلا ًًدلي ًلٕاوسان بٔن ٌضلي بٔفكارٍ  تًىن ُشٍ ًَحلَ اًضررُ. إًََ و 

فةٌ.دظُشٌ و  ذلاًسحص، نلٌ ًفـله نثير من اًًساء، لٔنّ  إلىإظاتة اًـين بٔو  إلى  

Yes82, it is from the nature of some souls that when they look at something with 

pleasure and fondness, they afflict the one observed with harm. However, these 

types of souls are very few; hence it is not appropriate for a person to occupy his 

thoughts with that and attribute everything that afflicts him with evil eye or black 

magic, as many women do, for that is hastiness.   

 

ؿسم دصوح صئ منها ًخعي تَ؟ؿسم اثعاًِا بالميؼور إًََ و هَف ثوثص اًـين مؽ هونها بًٔعف بٔجزاء الٕوسان و  .93  

How does the evil eye have an effect when it is the finest part of a person body, 

having no physical contact with the person looked at, and nothing coming out of it 

touching the person? 

 

. فإنا ىصي تـغ اًياس من بٔصحاة اًَِئة و لٌضترط في اًخبزٔير الثعالُ كوي، و بٔن ٍىون ٌَضئ اٌَعَف ثبزٔيرٌ  لماهؽَ 

ضة وة رملا ًـتري بٔحس هؼَصَ مُلْضَ  إلىالاكذسَار إذا هؼَصَ  ُْ اًِلاك مؽ بٔهَ  إلىكس ًفُضي تَ الٔمص ، و الارثحاكُ الميؼورَ إًََ الد

، و ِّص اثعال و لحعي تين الموثص و لم ًدسَط ؿَََ في ػاُص الحسَِّ شةُ الحسًسَ مؽ ؿسم اثعاله الملياظُس يجْ مس، و المخبثٔ

                                                                                                                                    

ٌِ السُّنَّةِ أَنَّ الْمُنَافِقِينَ لََ يَ رَوْنوَُ كَمَا لََ يَ رَاهُ باَقِي الْكُفَّارِ باِت ّْ  وَالََّّحِيحُ  مْهُورُ أَىْ ُُ فَاقِ الْعُلَمَاءِ...(. و قال الحافظ الَّذِي عَلَيْوِ 
مْعِ طاَفِحَةٌ بِوُقُوعِ ذَلِكَ فِي الْْخِرَ 13/426ابن حجر في ))الفتح(( ) يمَانِ دُونَ غَيْرىِِمْ وَمُنِعَ ذَلِكَ (: ))وَأَدِلَّةُ السَّ ٌِ الِْْ ةِ لَِْىْ

نَا صَلَّى اللَّوُ عَلَيْوِ وَسَلَّمَ...(. و دليٌ عدم رؤية الله تعالي في ا نْ يَا إِلََّ أنََّوُ اخْتُلِفَ فِي نبَِي ّْ لدنيا بالنسبة لغيره صلي الله فِي الدُّ
لموا أنكم لن تروا ربكم حتي تموتوا(( رواه مسلم.    عليو و سلم، قولو صلي الله عليو و سلم: ) و اع    

 ) 82 ( 
ع لتفسير ابن كِّير   8/227لقولو صلي الله عليو و سلم: )) العين حق(( رواه البخاري، وو للتوسع في ىذا الموضوع يرُ

، عند تفسيره لقولو تعالي في سورة القلم: ) و ان يكاد الذين كفروا ليَّلقونك بابَّارىم(. 234 –  
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َُ تي الٔمور تَ، و  َُ ًوُجةُ ظسورَ اًخبزٔير ؾي اٌَعَفة، بٔؾؼمُ بثٓاراً من الٔمور اًىثَفَة، فإن الٔمور ؿسم دصوح صئ مٌ

ُلٌ من الٔمور المـيوً ة. فلا ٌسُ خلصَةُ حِيئش بٔن ثوثص اًـين في الميؼور إًََ مؽ اًيَِ ة، و السمَة إنما ثعَْسُرُ من الارادت و 

ؿسم دصوح صئ منها. ؿسم اثعاًِا تَ، و ًعافتها و   

There is no objection for an intangible object to have a dramatic effect, and it is not 

a condition for there to be a (physical) connection.  We see many people of high 

status and dignity that when they look at someone with anger, it causes fright and 

confusion in that person, and sometimes it even leads to destruction despite the 

fact that he (i.e. the person of authority) did not physically attack him. There 

happens to be no physical connection or touch between the one affected and the 

effector, [like] magnets attract metals despite the absence of physical attachment, 

and the absence of anything emerging from it necessitates the emergence of some 

kind of effect from it. In fact, intangible things possess a greater degree of effect 

than tangible objects, for tangible objects originate from intention and purpose, 

and those are from the physical attributes. Therefore, it is not improbable for the 

evil eye to affect that which it is casted upon despite it being intangible and the 

absence of a physical connection, and the absence of anything physical emerging 

from it. 

 

 مَنْ بٔفضي الٔمد جمَـا تـس الٔهخِاء ؿَيهم اًسلام؟ .94

Who are the best of people after the Prophet s (peace be upon them)? 

 

اًسلامُ و هم الذٍن اجتمـوا تيخِيا ؿَََ اًعلات و اًىصام وبٔفضَُِا اًعحاتةُ بٔفضيُ الٔمد جمَـاً تـس الٔهخِاء هي الٔمة المحمسًة، و 

ِم الخَفاء الٔرتـة.َُ بٔفض مـَ، و  اثحـوا اًيورَ الذي بٔىزلَ بمٌٓوا تَ و   

The best of people after the Prophet s are the followers of Muhammad83 (peace be 

upon him), and from amongst them the best are the honourable sahabah84 who 

remained in the company of our Prophet  (peace and blessings be upon him), 

believed in him and followed the guidance that was sent with him. However, the 

                                           

 ) 83 ( 
مِنُ  ْْ هَوْنَ عَنِ الْمُنْكَرِ وَتُ  تْ لِلنَّاسِ تأَْمُرُونَ باِلْمَعْرُوفِ وَتَ ن ْ َُ رَ أمَُّةٍ أُخْرِ [110ونَ باِللَّوِ { ]آل عمران: لقولو تعالي: }كُنْتُمْ خَي ْ  

( 84 ) 
لََ تَسُبُّوا أَصْحَابِي، فَ لَوْ أَنَّ أَحَدكَُمْ أنَْ فَقَ »عَنْ أبَِي سَعِيدٍ الخُدْرِيّْ رَضِيَ اللَّوُ عَنْوُ، قاَلَ: قاَلَ النَّبِيُّ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ: 

ٌَ أُحُدٍ، ذَىَبًا مَا بَ لَغَ مُدَّ أَحَدِىِمْ، وَلََ نََِّيفَوُ  سلم. رواه البخاري و م« مِِّْ  
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best of all of them are the four khulafa (Abu Bakr, Umar, Uthman and Ali – Allah is 

pleased with them-)85.  

 

ما المـصاح؟ ما الٕسراء  .95  

What is isra and miraj? 

ُشا ثاتتٌ تيطّ المسجس الٔكصي. في اًلُسْس في ًَلة. و  إلىالله ؿَََ و سلم من مسجس مىة  ظلىالٕسراء ُو سيُر اًيبِّ 

إجتماؿَ بالملٕا الٔؿلً جشرًفا لهم تَ و ، و اًسمواث إلىالمـصاحُ ُو ظُـودٍُ ثلك اٌََلة من المسجس الٔكصي. اًلصبنٓ اًىصي، و 

لٌسُ خلْصة مذن ػاُصٍ و ؿلىفِجة حْملُهُ ُشا امصٌ مذىنٌ بٔذبَر تَ اًعّادق بالٔحادًرِ اًعحَحة. و  ذلكس زخت إهصاما له و 

َ اًعير في اًِواء، و  اًسلٌء في  إلىجـي اًىواهةَ ثلَعؽُ  بحصنتها في دكِلة مسافةً لًلَْعَـِا اًياسُ في مائة ؿام، بٔن ٍصفؽَ سير 

جك صئ ددير.ك صئ كسٍص، و  ؿلىالٔنام، فِو  ؿلىَ الذي اظعفاٍ حساؿةٍ حَدَ   

Isra refers to the going of the Prophet (peace be upon him) from the masjid in 

Makkah to Masjid al-Aqsa in Quds at night. This has been established through the 

                                           

 ) 85 ( 
لََم أبَوُ بكر ال َّّديق ثمَّ قال الْمام أبو حنيفة رحمو الله في ) فقو الْكبر(: ))وَأفضٌ النَّاس بعد النَّبِيين عَلَيْهِم الََّّلََة وَالسَّ

مَعِينَ عمر بن الْخطاب الْفَارُوق ثمَّ عُِّْمَان بن عَفَّان ذُو النورين ثمَّ عَليّ بن أبي طاَلب المرتضى رضوَان الله عَ  ُْ لَيْهِم أَ
مِيعًا وَلََ نذْكر أحدا من أَصْحَاب رَسُول الله إِلََّ بِخَير(. عَنِ ابْنِ عُمَ  َُ رَ رَضِيَ عابدين ثابتين على الْحق وَمَعَ الْحق نتولَىم 

هُمَا، قاَلَ:  رُ بَ يْنَ النَّاسِ فِي زمََنِ النَّبِيّْ صَلَّى اللهُ عَلَ »اللَّوُ عَن ْ رُ أبَاَ بَكْرٍ، ثمَُّ عُمَرَ بْنَ الخَطَّابِ، ثمَُّ كُنَّا نُخَي ّْ يْوِ وَسَلَّمَ فَ نُخَي ّْ
هُمْ   رواه البخاري. « عُِّْمَانَ بْنَ عَفَّانَ رَضِيَ اللَّوُ عَن ْ

رٌ بَ عْدَ رَسُولِ اللَّوِ صَلَّى اللهُ  دِ ابْنِ الحَنَفِيَّةِ، قاَلَ: قُ لْتُ لِْبَِي أَيُّ النَّاسِ خَي ْ ، قُ لْتُ: ثمَُّ «أبَوُ بَكْرٍ »عَلَيْوِ وَسَلَّمَ؟ قاَلَ:  عَنْ مُحَمَّ
ٌٌ مِنَ المُسْلِمِينَ »، وَخَشِيتُ أَنْ يَ قُولَ عُِّْمَانُ، قُ لْتُ: ثمَُّ أنَْتَ؟ قاَلَ: «ثمَُّ عُمَرُ »مَنْ؟ قاَلَ:  ُُ  رواه البخاري. « مَا أنَاَ إِلََّ رَ

: أنَْتَ مِنّْي عَنْ سَعْدِ بْنِ أبَِي وَقَّاصٍ، أَنَّ النَّبِ   يَّ صَلَّى اللَّوُ عَلَيْوِ وَسَلَّمَ قاَلَ لِعَلِيٍّ
 بِمَنَّْلَِةِ ىَارُونَ مِنْ مُوسَى إِلََّ أنََّوُ لََ نبَِيَّ بَ عْدِي. رواه الترمذي.

 
ٌ ينتقص أحدا من أصحاب رسول اللَّو صلّى اللَّو عليو وسلم فاعلم أن و زنديق، وذلك قال أبو زرعة الرّازيّ: إذا رأيت الرُّ

لَء الَّّنادقة يريدون أن يجرحوا  أنّ الرسول حق، والقرآن حق، وما ُاء بو حق، وإنما أدى ذلك كلو إلينا الَّحابة، وى
 . 1/10َهودنا ليبطلوا الكتاب والسّنّة فالجرح بهم أولى )الَصابة في تمييَّ الَّحابة( 
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Quran86. Meraj refers to him (i.e. the Prophet) ascending that very night from 

masjid al-Aqsa to the heavens, and for the Prophets to come and gather in mala`i 

al`a`la (highest place of Paradise) to honour them. This has been proven through 

sahih (authentic) narrations87. This is an action which is possible, the truthful one 

(peace be upon him) informed us regarding it and therefore it is necessary that we 

keep this upon its apparent meaning, and this is not strange (like) that (of a) flying 

bird in the sky, and that he breaks the stars by its movement in a second, such a 

distance that men cannot travel even if they were to travel for 100 years. So for his 

beloved, the one who He chose over the entire creation, to ascend to the heavens 

in a short amount of time [is not farfetched], He has the power over everything and 

is the Knower of all.  

 

ؿاء الداؾيَ بٔو المسؾو  له، و  .96 ؟ذلالمَت إذا بُٔسي له  إلىُي ًعي زواة ظسكة الحي ُي ًيفؽ الدل  

Does supplication benefit the person who supplicates or for whom one is 

supplicating, and does isal al-thawab (extending reward of righteous acts to others) 

benefit the deceased when the living gifts it to the dead88.   

 

كة بٔمصٌ مصقوةٌ فَِ و الدؿاءُ و اًخضَرلعُ  َِّت.ٌَحس  و  ثـالىكلاُلٌ نافؽٌ ؾيسٍ معَوةٌ، و  ثـالىالله  إلىإن اًعس  الم  

Charity is encouraged and supplicating to and  turning to Allah is desired. Both of 

these are beneficial before Him (the Exalted) for the living and the dead.  

 

 

 

                                           

 ) 86 ( 
نَا بعَِبْدِهِ ليَْلًَ مِنَ الْمَسْجِدِ الْحَرَامِ إِلَى الْمَسْجِدِ الَْْقََّْى الَّذِي باَركَْنَا حَوْلَوُ لنُِريِوَُ مِنْ آياَتِ  قال الله تعالي: }سُبْحَانَ الَّذِي أَسْرَى
مِيعُ الْبََِّيرُ { ]الْسراء:  [1إِنَّوُ ىُوَ السَّ  

 ) 87 ( 
 راُع أول تفسير سورة الَسراء من تفسير ابن كِّير لتقف علي ىذه الْحاديث. 

 ) 88 ( 
لًَ قاَلَ لِلنَّبِيّْ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ: إِنَّ أُمّْي افْ تُلِتَ  ُُ هَا: أَنَّ رَ قَتْ، عَنْ عَائِشَةَ رَضِيَ اللَّوُ عَن ْ تْ نَ فْسُهَا وَأرُاَىَا لَوْ تَكَلَّمَتْ تَََّدَّ

هَا؟ قاَلَ:  قُ عَن ْ هَا»أَفأَتََََّدَّ قْ عَن ْ  «نَ عَمْ تَََّدَّ
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ُي ُلٌ دائمان بٔم ًيلعـا؟ؿشاة اًيار هَف ُو، و  شلنُي هـيم الية روحانّي بٔم جسلٌنّي، و  .97  

Are the blessings of Paradise spiritual or physical. Similarly, the punishment of 

Hellfire how is it? Are they everlasting or do they come to an end? 

خ، كاًدسخِح و اًيـيمين: اًصوحاني و  ؿلىإن الية جض تميُ  إؿلامَ و  ثـالىرؤًة الله اًـحادت و السلٌني. فاًصوحانيل ًخلذذ اًصول

اًـشاة اًصوحاني، اًـشاة السلٌنّيِ و  ؿلىاًيار جض تمي اًيِّكاخ. و اًشرة و ك و السلٌني ًخلذذُذ السم؛ كالٔ جصضاٍ ؾنهم. و 

لٌ ذالدون فيهلٌ، و و  اًـشاة فيهلٌ دائم لًيلعؽ بٔتساً،اًيـيم و و  ُلٌ موجودتان النٓ. بَُٔوُ  

Paradise comprises of two types of blessings: spiritual and physical blessings. 

Spiritual blessings is the enjoyment of the soul such as tasbeeh (praising Allah), 

worshipping Allah, seeing Allah and being informed that Allah is pleased with him. 

The enjoyment of the soul is such as eating, drinking and marrying. Likewise, 

Hellfire comprises of two types of punishments: spiritual punishments and physical 

punishments. The blessings of Paradise and the punishments of Hellfire will never 

be intervened89, and their inhabitants will remain in there for ever90. Both Paradise 

and Hell are in existence at this moment91.   

حال جسَلط ؾيَ اًخكاًَف ؾيسُلٌ؟ إلىُي ًعي ُي ًحَف اًوليل درحة اًيب، و  .98  

Can a wali (friend of Allah) reach the status of a Prophet ? 

ًحُاخُ له ما حِرُ ٌسلُطُ ؾيَ ابٔمص و اٍنهيي و  إلىلًعي اًـحس ما دام ؿاكلًا باًلاً لًحَفُُ اًولي درجة هبٍّ من الٔهخِاء بٔظلًا و

ل  شلنَفَصَ و ن ذلصاء. و من زعم  ا ُو المصاد بالحلِلة، فبؤ  اًيعوص ٍىفُصُ مَن زَعَم بٔن ٌَشرًـة باظياً يخاًف ػاُصُ

ا. كهنْ زعم بٔن المصاد بالملاكىة اًلُوَي اًـلََة، و باًض َاظين اًلوي و اًومتَة.  ؿلىو حمَِا  ةاًلعـَ   كير ػواُصُ  

A wali (friend of Allah) can never reach the status of a Prophet  nor can a person 

ever be exempted from the commandments of Allah as long as he has sense and is 

mature where he is exempted from the commandments (do‟s and don‟ts) and 

permits for himself what he likes92. Whoever claims this, he will become a kafir. 

                                           

 ) 89 ( 
[97لقولو تعالي: }كُلَّمَا خَبَتْ زدِْناَىُمْ سَعِيرًا{ ]الْسراء:   

 ) 90 ( 
[57لقولو تعالي في حق الفريقين: }خَالِدِينَ فِيهَا أبَدًَا{ ]النساء:   

 ) 91 ( 
تْ للِْكَافِريِنَ{ ]آل عمران:  نْ أنََسِ بْنِ مَالِكٍ، [، عَ 131لقولو تعالي: )اعدت للمتقين( و قولو: }وَات َّقُوا النَّارَ الَّتِي أُعِدَّ

يْءٌ فَخَطَبَ فَ قَالَ:  ََ عُرِضَتْ عَلَيَّ الْجَنَّةُ وَالنَّارُ، فَ لَمْ أَرَ كَالْيَ وْمِ فِي »قاَلَ: بَ لَغَ رَسُولَ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ عَنْ أَصْحَابوِِ 
، وَلَوْ تَ عْلَمُونَ مَا أَعْلَمُ لَضَحِ  رّْ رواه مسلم. « كْتُمْ قلَِيلًَ وَلبََكَيْتُمْ كَِِّيرًاالْخَيْرِ وَالشَّ  

 ) 92 ( 
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Likewise, a person will become a kafir who thinks that the shari`ah has an inward 

meaning which is contrary to the apparent meaning i.e. its literal meaning. He 

interprets the definitive texts and bases them on their unapparent meanings, like a 

person who thinks that angels refers to a high intelligence and shayateen (devils) 

refer to a person who is highly deluded. 

اثحاؾِم؟ ؿلىما المجتهس، و من المجتهسون الذٍن اس خلص  اًصبٔي  .99  

Who is a mujatahid, and who are those mujtahideen whose opinions have to be 

followed? 

ت ًفِم با ملعود اًضارع و المجتهسون المجتهس ُو المحَط ملـُؼم كواؿس اًشرؾَة و هعُ  وظِا، و الملٌرس ًِا بحَر اندسة كو 

اثحاؾِم و الٔذش تلولهم بٔرتـة، و هم: بٔتو حٌَفة اًيـلٌن جن ثاتت، و مال جن  ؿلىنثيرون. و المجتهسون الذٍن اس خلص  اًصبٔي 

بٔوسٍ، و محمس جن إدرٌس اًضافـي، و بٔحمس جن حٌحي رضي الله ؾنهم. و إنما ادذار اًـَلٌء ثلََسَ ُولء الٔرتـة دون كيرهم 

ٌوُا حكْوِا، و لقِم لذمذ ن تَفَ درجةَ الاجتهاد ًىثرت ما اس خًدعوٍ من المسائي ثسخة ثفصل  ِّ ، حتي هسرث اًلضايا اًتي لم ًحَُُ

ٍ منهم إل ٌَضرورت. و إلّ فصت لٌ بٔد ي  ثَفِق، يخصحُ ؾن سواء  إلىًِيلَْي مشاُبهم إًَيا تعصًق اًخ واحصُ: فِيحلي ثلََسُ واحسٍ مـين 

 اًعصًق.

A mujtahid is he who has encompassed the majority of the principles of sharia and 

its texts, and is able to practise upon it in a way which enables him to understand 

the objective of the lawmaker (Allah). And the mujtahidun are many. The- mujtahidun 

whose following is accepted and whose opinion are taken are four: Abu Hanifah, 

Malik, Ash Shafi`, and Ahmad Ibn Hanbal. The ulama have selected the following 

of these four and not of others who have also reached the level of ijtihad due to the 

magnitude of masaail (rulings) which they extracted, because of their dedication to 

that, to an extent that there are very few cases whose judgements they did not 

explain, and due to the transmission of their madhaahib (schools of thought) in a 

manner of tawaatur (mass transmission). Therefore, it is necessary to follow any one 

of them except due to necessity; otherwise, it may lead to talfeeq93 leading a person 

to go astray from the right path. 

 

 

                                                                                                                                    

[ اي: الموت 99قولو تعالي:  }وَاعْبُدْ ربََّكَ حَتَّى يأَْتيَِكَ الْيَقِينُ { ]الحجر:   
 ) 93 ( 

التلفيق: ىو القيام بعبادة، أو تَّرف، علي كيفية لَ يقول بها أحد من أىٌ العلم. و ذلك بأن يلفق في قضية واحدة بين 
القولين أو أكِّر، يتولد منها حقيقة مركبة لَ يقول بها احد، كمن توضا فمسح بعض َعر رأسو مقلدا للإمام الشافعي، و 

نيفة، فإن وضوءه علي ىذه الهيئة حقسقة مركبة لم يقٌ بها كلَ الَمامين. بعد الوضوء مس أُنبية مقلدا للإمام أبي ح  
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 لم ادذَف المجتهسٍن في اًحـغ المسائي؟ .100

Why do the mujtahideen differ is some rulings? 

ٍن و إن  المجُتهسٍنَ لم إنما ادذَفوا في اًحـغ ل في ب مراث فصوؿَ بٔظلًا، ًثحوتها بالدلل اًلعـَة. و يخخَفوا في ب ظول الّدِ

الادذلاف فيها سِي فكّ منهم تشل وسـَ في الزئَاث لًخُسُر حصُرُا وذ ااًفصؾَة ًـسم زحُوث هطٍّ فيها؛  المسائي

من بٔدعبٔ منهم فله بٔجصٌ ًسـََ في اًس ية بحسَة ما ػِص له فمن بٔظاةَ منهم فله بٔجْصان، و اس خرصاح حُكوِا من اًىذاة و 

دذلاف فيها ًوجةُ اًُسُْرَ الاادذلاف في بٔمور فصؾَة و لٔهَ ادذلاف الٔمة رحمةٌ ًلٔمةإػِار اًعواة تلسر وسـَ. و 

إل فِـمي ملا ُو الٔحوطُ بٔو اًحبسٔ فإذا اضْعُص  الٕوسانُ عًمِيَ ملا ُو الٌٔسُر، و ؿسم وُكوؾِم في الحصح و اًياس، و  ؿلى

الٔػِص.الٔحصي و   

Verily the mujtahidun (experts in the science of Islamic Law ) neither differed in the 

principles of deen nor in the foundations of its branches because of its 

establishment through absolute evidence. They only differed in a range of 

peripheral issues due to the absence of a decisive text regarding it; for 

encompassing the fine details is not possible, and difference of opinion is a source 

of mercy, and every one of them (mujtahidun) spent his utmost energy in extracting 

the ruling from the Quran and Sunnah according to what was evident to them94. 

Therefore whoever was correct then for him is two rewards, and whoever erred 

then for him is a single reward due to his attempt in extracting that which is correct 

according to his capability. Difference of opinion is a source of mercy for the 

ummah, and it necessitates ease upon the people and prevents them from falling in 

difficulty and hardship. So whenever a person is in a dire situation he may act upon 

that which is easy, otherwise he may act upon that which is precautionary or 

appropriate or that which is more clear.  

 ما بٔشراط اًساؿة؟ .101

What are the signs of the Last Hour? 

من الدٍن و  ُو رجُيٌ بٔؾور يخصح في دف ةٍ كُصْةِ كِامرا جساً( بٔمورٌ منها الدجّالُ و  ؿلىبٔشراط اًساؿة )اًـلاماثُ الدالُ 

َ ة و ًؼُِص تـغَ  ؾي الًٔوُ منها ػِورُ داتةٍ من اًَلين. و ًددـَ من كان ضـَفَ الٕيمان و اًـجائة و  إدبار من اًـلم و ًسَ 

َـَتْ له ؿلامةً ًـُصفُ با بٔنه   ُ اًياس في وجوُِم، فمن كان مومٌاً جَ لّمِ َـ من كان كافصا جـَت له ؿلامة ومن. و م مالٔرض ث

مُ اًياسَ تبحٔوالهم. و كافصٌ. و  بٔهَ ًـصف با ًًسسل حِيئشٍ باةُ اًخوتة و منها ظَوعُ اًضمس من الملصة ًوماً من الٔيام و حكلِّ

لما وظي هم جِيٌ من اًياس بٔنثروا اًفساد في الٔرض في اًز من اًلاجص و مبجٔوح ومنها دصوح ًبجٔوح و لثلدي من بٔحس. و 

ي تُنهم مضَقٌ جدَيَْن فدني فَِ سسّاً ؿاًَا جساً من منهم جيرانهم إًََ. فصثي لحالهم و  صكاناحِتهم ذو اًلَصْهين  إلى كان الموظِّ

                                           

 ) 94 ( 
رَانِ، »عَنْ عَمْرِو بْنِ العَاصِ، أنََّوُ سَمِعَ رَسُولَ اللَّوِ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ يَ قُولُ:  ُْ تَ هَدَ ثمَُّ أَصَابَ فَ لَوُ أَ ُْ إِذَا حَكَمَ الحَاكِمُ فاَ

رٌ  وَإِذَا حَكَمَ  ُْ تَ هَدَ ثمَُّ أَخْطأََ فَ لَوُ أَ ُْ رواه البخاري و مسلم. « فاَ  
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لظـودُ ؿَََ فإذا حان بٔوان دصوجهم اهفذح بٔفصغ ؿَََ اًصظاص المشاة فعار سسّاً محىلًٌ بٔمَْس لًخُسر  هلْدَ وحسًس و 

س ثس  َُِجَبٔ ٍىثر فسادهم في ظوًِا و ة من الٔس حاة فِيدشرون في الٔرض، و خاًس  َـصْض، فَ هم و  إلىاً مولهم في رَفْؽ شّرِ

ثخوَالي ؿَيهم حِنما حىثر في المسَمين اًفتن و  ذلمنها ىزول ؿُسي ؿَََ اًسلام و ًلضي ملحْو بٔثصهم. و ضررهم فيهَىِم و 

ة. و ٍىضف ؾنهم ك  مُ المحنُ فِخولي بٔمور ُشٍ الٔمة، و  طُ اًياس من الُٔواء و الُٔوال.يُخََالدجال، و ًلذُي َم   

From among the signs of the Last Hour are: the Dajjal95, he is a man, blind in one 

eye. He will emerge at a time when the religion will be taken lightly and people will 

have turned away from sacred knowledge. He will claim divinity and will show 

some wonders. He will be followed by those who are weak in their belief and 

conviction. From among the signs of the Last Hour is the appearance of an 

animal96 (beast) from earth, he will recognise people from their faces, those that are 

believers he will assign them a sign showing that they are believers, and those that 

are disbelievers, he will assign them a sign showing that they are disbelievers. He 

will inform people about their situations. From among the sigs of the Last Hour is 

the rising of the sun from the West97. That day the doors of repentance will close 

and no one‟s repentance will be accepted. Another sign is the appearance of yajooj 

and majooj98, they are a type of people who created a lot of corruption upon the 

earth in ancient history. When Zul Qarnain arrived to their place, their neighbours 

complained to him.  He fell pity for their condition, they were residing between 

two narrow mountains so he built a high wall made from iron and pored over it 

molten copper. It became a strong barrier not easy to perforate and not to climb 

over it. When the time comes for them to emerge the barrier will be removed one 

way or the other and they will spread over the earth. They will create corruption on 

                                           

 ) 95 ( 
ابَ، أَلََ إِنَّوُ أَعْوَرُ، »عَنْ أنََسٍ رَضِيَ اللَّوُ عَنْوُ، قاَلَ: قاَلَ النَّبِيُّ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ:  مَا بعُِثَ نبَِيّّ إِلََّ أنَْذَرَ أمَُّتَوُ الَْعْوَرَ الكَذَّ

نَ يْوِ مَكْتُوبٌ كَافِرٌ  رواه البخاري. « وَإِنَّ ربََّكُمْ ليَْسَ بأَِعْوَرَ، وَإِنَّ بَ يْنَ عَي ْ  
 ) 96( 

نَا لَهُمْ دَابَّةً مِنَ الَْْرْضِ تُكَلّْمُهُمْ أَنَّ النَّاسَ   ُْ نُونَ{ ]النمٌ: كَانوُا بآِياَتنَِا لََ يوُقِ قال الله تعالي: }وَإِذَا وَقَعَ الْقَوْلُ عَلَيْهِمْ أَخْرَ
82 ]  

 ) 97 ( 
اعَةُ حَتَّى تَطْلُعَ الشَّ  مْسُ مِنْ مَغْربِِهَا، فإَِذَا طلََعَتْ مِنْ عَنْ أبَِي ىُرَيْ رَةَ أَنَّ رَسُولَ الِله صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ قاَلَ: " لََ تَ قُومُ السَّ

مَعُونَ فَ يَ وْمَئِ  ُْ رًا{ مَغْربِِهَا آمَنَ النَّاسُ كُلُّهُمْ أَ ٌُ أَوْ كَسَبَتْ فِي إِيمَانهَِا خَي ْ فَعُ نَ فْسًا إِيمَانُ هَا لَمْ تَكُنْ آمَنَتْ مِنْ قبْ ذٍ }لََ يَ ن ْ
[. رواه مسلم 158]الْنعام:   

 ) 98 ( 
ٌّْ حَدَبٍ يَ نْسِلُونَ ) وجُ وَىُمْ مِنْ كُ ُُ وجُ وَمَأْ ُُ اخََِّةٌ ( وَاقْ تَ رَبَ 96قال الله تعالي: }حَتَّى إِذَا فتُِحَتْ يأَْ ََ الْوَعْدُ الْحَقُّ فإَِذَا ىِيَ 

ٌْ كُنَّا ظاَلِمِينَ{ ]الْنبياء:  [97، 96أبَََّْارُ الَّذِينَ كَفَرُوا ياَوَيْ لَنَا قَدْ كُنَّا فِي غَفْلَةٍ مِنْ ىَذَا بَ  



76 
 

the earth from the east to the west and from the north to the south. The people of 

earth will turn to their Master (Allah) to remove their evil and oppression, so Allah 

will destroy them and he will decide to eliminate their trace. And from among the 

signs is the descension of Isa (peace be upon him). This is when most of the 

Muslims will be in fitna and they will be faced with continuous tribulations. The 

actions of this ummah will be overtaken.  Thereafter, all adversities will be removed 

from the people, the Dajjal will be killed, and the people will be saved from the 

horrors99.  

 من اًسـَس؟ .102

Who is fortunate? 

صِض ؾن زَذارف و المخ حؽُ ٌَشرًـة ػاُصاً حلوق الخَق، اًسـَس ُو المومنُ اًعال اًلائم بحلوق الحقِّ و  ْـ ُ شٍ ُباظياً، الم

لٌا لذزيامن له الحس ني و الدار. فِو اًعاحةُ اًسـادت. و  اًساًىين في بٔحسن  يْجـَيا منو  لدت. وسبلٔه س ححاهَ بٔن ًوُفِّ

بٔشرف بٔهخِائَ بٔزكي اًخحَاث. ؿلىس لله الذي تيـمخَ ثتُ اًعالحاث. و الذالمسال و   

The fortunate one is the pious believer, an upholder of the rights of Allah and the 

rights of the creation, a follower of the shari`ah outwardly and inwardly, one who 

turns away from the ornaments of this world, for he is the fortunate one and he is 

the one for whom there is goodness and more100. We ask Allah to inspire us to that 

and to make us from the followers of the best tradition. And praise be to Allah, 

through whose blessings good acts are completed, and may the purest of salutation 

be upon the most gracious of Prophets (Muhammad sallallahu alayhi wa sallam).  

 )   تم    ( 

 

 

 

                                           

 ) 99 ( 
كَنَّ أَنْ يَ نَِّْلَ »صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ: عَنِ ابْنِ الْمُسَيّْبِ، أنََّوُ سَمِعَ أبَاَ ىُرَيْ رَةَ، يَ قُولُ: قاَلَ رَسُولُ الِله  َِ وَالَّذِي نَ فْسِي بيَِدِهِ، ليَُو

ٌَ الْخِنَّْيِرَ، وَيَ  ى ضَعَ الْجَِّْيةََ، وَيفَِيضُ الْمَالُ حَتَّ فِيكُمْ ابْنُ مَرْيمََ صَلَّى اللهُ عَلَيْوِ وَسَلَّمَ حَكَمًا مُقْسِطاً، فَ يَكْسِرَ الََّّلِيبَ، وَيَ قْتُ
نْ يَا وَمَا فِيهَا( رواه مسلم.  رًا مِنَ الدُّ  لََ يَ قْبَ لَوُ أَحَدٌ وَحَتَّى تَكُونَ السَّجْدَةُ الْوَاحِدَةُ خَي ْ

 
 ) 100 ( 

[، و الحسني: أي الجنة، و زيادة، أي رؤية الله تعالي. و 26قال الله تعالي: }لَّذِينَ أَحْسَنُوا الْحُسْنَى وَزيِاَدَةٌ { ]يونس: 
 ََ مَاوَاتُ وَالَْْرْضُ إِلََّ مَا  رَ مَجْذُوذٍ{ اءَ رَ قال تعالي: }وَأَمَّا الَّذِينَ سُعِدُوا فَفِي الْجَنَّةِ خَالِدِينَ فِيهَا مَا دَامَتِ السَّ بُّكَ عَطاَءً غَي ْ

[ أي غير مقطوع. 108]ىود:   



77 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



78 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



79 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The actual work was collated by the late author based on his answers on a 

selection of some 102 theological questions.  The topics chosen were all 

related thematically to a unique aspect of Sunni Islamic creed and how 

they may inspire the Muslim reader to envisage the aspiration of 

contemplating on the beliefs related via divine origin. 

 

The author has not only referred back to the noble verses of the Holy 

Qur‟an, but has also given copious quotes and references back to the 

sayings of the Holy Prophet Muhammad (sallallahu alaihi wa sallam) in 

the footnotes. 

Abul Hasan Hussain Ahmed 

Darul-Tahqiq, London 

 

This book comprises questions and answers related to our beliefs in 

relation to Allah and His attributes, His books, His angels, His 

messengers, the day of resurrection, heaven and hell and many other 

relevant topics. 

 

This book is basic, easy to understand and ideal to learn basic beliefs from 

and to use to teach children without going into the intricacies of theology. 

 

Mufti Hanif Patel  

Askourimam, Blackburn 
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